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Preface

This is a digital, concise version of the Analysis of the Bhikkhu
Patimokkha, an in depth study and word by word translation of the
Bhikkhupatimokkha, the Code of Discipline of Buddhist monks. Unlike
the printed editions, it contains word by word translations of the words
in each rule, as well as translations of phrases and clauses in rules. It is
intended for Buddhist monks, but it could also be of interest of those
who are studying Pali or Buddhist monastic law.

The main part of this book is the word by word translation of the Pali
text of the Patimokkha. Also included are an edition of the Pali text
and, in the introduction, discussions of a few important Pali terms such
as Patimokkha and discussions of procedures such as confession, etc.
The complete work is quite wide in scope, and often going into more
detail than is necessary for the average student, who could be put off
by the detailed analyses. Therefore two books were made: Analysis of the
Bhikkhu Patimokkha, intended for those who wish to study the
Patimokkha in depth, and this book, The Bhikkhu Patimokkha: a Word by
Word Translation, as a companion volume intended for the average
student. This digital book is a revised edition of the latter specifically
made for e-readers and other digital devices. Since size does not matter
in digital books, all words in the rules are analysed, even if they are
repeated in a rule. Moreover, phrases and clauses of the rules and their
translations are given to facilitate understanding of the syntactical
relation of words in a rule.

Please be aware that the English translations of the whole Patimokkha
rules are just an accompaniment to word by word translations. The
function of the translations of the rules is merely to show the basic
meaning of the rule as a whole. They are therefore more literal than
fluent and are not intented to be read separately of the word by word
translations. The Patimokkha translations of other translators should
be consulted for fluent translations of the rules.

There are some differences among the various editions of the
Patimokkha as to the spelling of words, etc., and these are noted in
footnotes. For the Pali text of the Patimokkha, I have chosen the
readings that I think are the authentic ones (although sometimes it is
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not possible to be sure) and this Pali text is therefore not identical with
any other edition. In this concise edition only the readings of the main
editions have been noted.

I would like to thank all those who helped preparing this book. In the
case of this digital edition especially Bhikkhu Khemaratana, who
prepared the epub file.

Given the size and complexity of this book, it is likely that some things
were overlooked. Suggestions for improvements can be sent to
nyanatusita@gmail.com.

Bhikkhu Nanatusita

Forest Hermitage
Kandy
March 2018
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Abbreviations of Pali Texts

A —Anguttara-nikaya
AN—Anguttara-nikaya (Sutta reference)
Cv—Cullavagga (Vinaya-pitaka).
D—Digha-nikaya

D-a—Sumangalavilasini, Digha-nikaya-atthakatha
DN—Digha-nikaya (Sutta reference)
It—Itivuttaka

Kkh—Kankhavitarani
M—Majjhima-nikaya

Mv—Mahavagga (Vinaya-pitaka)
Pm—Patimokkha

S—Samyutta Nikaya

Sn—Suttanipata

SVibh—Suttavibhanga

Vibh—Vibhanga (Abhidhamma Pitaka)
Sp—Samantapasadika, Vinaya-atthakatha
Vin—Vinaya-pitaka

Abbreviations of Secondary Literature, etc.

BD—Book of Discipline; 1.B. Horner
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Be—Burmese Chattha Sangayana edition (as on CSCD).

BMC I—The Buddhist Monastic Code I; Thanissaro Bhikkhu.
BMC II—The Buddhist Monastic Code II

Ce—*“Ceylon edition,” Buddha Jayanti Tipitaka Series; Colombo
cpd.—compound

CPED—Concise Pali English Dictionary; A.P. Buddhadatta

CSCD—Burmese Chattha Sangayana ed. of Tipitaka as on Vipassana
Research Institute CD-ROM version 3

Dm—Dve Matikapali. CSCD ed. See “Patimokkha Editions Consulted.”
DP—A Dictionary of Pali; Margaret Cone.

ed.—edition

eds.—editions

Ee—European edition. Pali Text Society (P.T.S.), Oxford.
Hr—Horner, 1.B.; Book of Discipline (= BD; see above).

IP—Introduction to Pali; A.K. Warder.

JPTS—Journal of the Pali Text Society; Oxford.

Mi Se—Royal Thai edition. See “Patimokkha Editions Consulted.”

Mm Se—Maha Makut Academy Siamese edition of Patimokkha. See
“Patimokkha Editions Consulted.”

MW—Monier Williams; Sanskrit-English Dictionary.
Nm—Nanamoli; The Patimokkha.
Nor—Norman: The Patimokkha; K. R. Norman and W. Pruitt.

PED—Pali English Dictionary; Rhys Davids and Stede.
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RD & O—Rhys Davids and Oldenberg (in Vinaya Texts).
Sanskrit—Sanskrit

Thv—Theravada

TP—The Patimokkha; K. R. Norman and W. Pruitt

UP—Ubhaya Pratimoksaya. See “Patimokkha Editions Consulted.”
v..—variant reading

v.].L—variant readings

V—verbal-root
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Patimokkha Editions Consulted

Printed Sinhalese Editions

UP: Ubhaya Pratimoksaya; G. Sorata & K. Ratanavamsi; Pokunuwita, 1956.
A Sri Lankan edition that is in use in the Amarapura-nikaya. It is
influenced by Burmese texts.

Several other printed editions were consulted, which are not named in
the footnotes in this abridged edition, but are referred to as “Sinhalese
eds.” The main one is Bhikkhupatimokkham, Colombo 1875. This is the
oldest printed Patimokkha edition in Sinhala script and is based on
Siyam-nikaya manuscripts as the readings more often agree with the
Thai readings (Mi and Mm Se) than with the Burmese edition (Dm) or
Amarapura-nikaya edition (UP).

Burmese and Thai

Dm: Dve Matikapali. Burmese edition of both the Bhikkhu- and the
Bhikkhuni-patimokkha found preceding the text of the Kankhavitarani in
the Chattha Sangayana edition as given in CSCD. Unlike other editions,
there are no variant readings given in the Chattha Sangayana edition
of the Patimokkha.

Mi Se: Mahidon Siam edition. The Mahidon University edition of the
Patimokkha as used by the Thai Mahanikaya. It is found preceding the
Karikhavitarani in the Mahidon edition of the Tipitaka and
commentaries, 1997. (BUDSIR CD-ROM.)

Mm Se: Mahamakut Rajavidyalaya Siam edition of the Patimokkha as
given in Nanamoli Bhikkhu, The Patimokkha, Bangkok, 1966. This is the
version used in the Thai Dhammayuttika-nikaya.

Sinhalese Manuscripts

For this edition several handwritten Sinhalese palm-leaf manuscripts
were consulted. They date from the mid 18th century to the late 19th

17



century. Also one Khom script Siamese manuscript was consulted, but
no manuscripts in other scripts. In this abridged edition, they are
referred to as Sinhalese manuscripts.
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Arrangement and Translation

The Pali text of the rule is given first, followed by a complete and literal
translation of it. Then each Pali word in the rule is listed with a
translation and a brief grammatical analysis. Sometimes alternative
translations of words or phrases are given, and also the translations of
other translators. Note that the complete translation of the rule is
intended to be an accompaniment to the translations of the individual
words, just showing the basic meaning of the whole rule. It can be
overly literal so that it matches the order of the individual words. For
more fluent translations other Patimokkha can be consulted.

The Pali verbal root system as given in Buddhadatta’s Concise Pali
English Dictionary has usually been followed in this work, rather than
the Sanskrit system as given in PED and A.K. Warder’s Introduction to
Pali. However, Warder’s system (see IP p.p. 11 + 216) of showing
bracketed twins of the initial consonant of roots liable to doubling
when compounded with a prefix, e.g. (s)su, has also been used.

The analysis of junctions (sandhi) as given in Geiger’s Pali Grammar has
generally been followed. Other additional information, such as extracts
from the Pali commentaries etc., is also given if it sheds light on the
meaning of the words discussed. The terms used for the classification
of compounds are in Pali because no adequate equivalents exist in
English (see IP p. 77f).

The Pali titles in brown font colour above sections are not
recited. Only text in blue in the rules and the announcements at the
ends of rule sections are legally to be recited. The “are finished”
(nitthita) conclusions of chapters and sections in brown font colour are
found in variant forms in all editions and manuscripts, but were likely
not part of the Patimokka originally, see § 5.

In the translation, words in square brackets are not found in the Pali.
They are supplied to make the translation more readable.
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Introduction

1. The Patimokkha and its Meaning

The Bhikkhu-patimokkha, or Code of Discipline for Buddhist monks,
consists of 227 training precepts (sikkhapada) divided into seven classes
or groups: 4 parajika, 13 sanghadisesa, 2 aniyata, 30 nissaggiya pacittiya, 92
pacittiya, 4 patidesaniya, and 75 sekhiya.

The number of 227 training precepts or rules, which some modern
scholars give, is strictly speaking incorrect since the seven
adhikaranasamatha at the end of the Patimokkha cannot be counted as
training precepts. They rather are procedures for settling legal issues.
The Suttavibhanga contains no word commentary (padabhdjana) on the
adhikaranasamatha, indicating that they originally were not counted as
training precepts and perhaps that they were not even included in the
Patimokkha. According to the Commentary on the Digha-nikaya they
are not included in the Suttavibhanga: “Thus the Mahavibhanga is two
hundred and twenty training training rules ....” (D-a I 13). The location
of the adhikaranasamatha section at the end of the Patimokkha suggests
that it could have been intended as an appendix.

The exact meaning and derivation of the word patimokkha is uncertain.
It might have more than one meaning. Several meanings, etymologies
and word-plays are given by the ancient commentators and by modern
translators and scholars. The patimokkha as a word, and a code of
discipline which is recitated, is unique to the Buddhist tradition.

The Padabhajana gives an etymology of patimokkha based on the word
mukha: entrance or front: “Patimokkha: this is the start, this is the
entrance, this is the forerunner of good states.” (Patimokkhan-ti adim
etam mukham etam pamukham etam kusalanam dhammanam.) This is more
a word-play than an etymology. The same goes for the following
commentarial etymologies.

In the Digha-nikaya Commentary three etymologies are given. The first
one is based on the word mukha: entrance, and the next two on the root

”, «

Vmuc: “releases”: “That which is the very front, the very foremost, the
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highest virtue; or it protects one from (pati: Vpa + a) the fears of good
bourns [and] delivers one from the fears of bad bourns; or it delivers
the one who protects it, thus it is called ‘patimokkha.””

Other commentarial etymologies & word-plays are: “Restrained with
the Patimokkha-restraint (patimokkhasamvarasamvuto): here
patimokkham is the virtue of the training precept, for it delivers that
one who protects (pati) and guards it, it delivers one from the
sufferings starting with hell. Therefore it is said ‘patimokkham.’
Restraining (samvarana = action-noun), is restraint (samvara); this is the
designation for physical and verbal non-transgression. Therefore
Patimokkha-restraint. Patimokkhasamvarasamvuta is being restrained
with the Patimokkha-restraint, undertaken, endowed with, is the
meaning.” (Vism 16, Vibh-a 330)

“Patimokkham: that which is the most very front, the very most
foremost, the very best, the very highest.” (Kkh 2). “Patimokkham: the
base founded on virtue, conduct, control, restraint, front, forerunner
for the attainment of wholesome states.” (Vibh 511, Sp 787).

These commentarial etymologies indicate that Buddhaghosa made use
of manuscripts with the reading patimokkha, rather than the Thai
reading patimokkha. They also indicate is that traditionally the word
patimokkha is regarded as a neuter noun, not a masculine noun. This is
the reason for the neuter form bhikkhupatimokkham in the titles and the
conclusion of Patimokkha editions and manuscripts.

The other early Buddhist schools use the term pratimoksa (as part of the
compound pratimoksasiitra) and, except for one school, derive it from
the root Vmuc, “deliver, frees.” This derivation based on the root Vmuc
resonates with the last line of the Nidana where it is said that there is
ease for one who has revealed his offences.

Horner (Book of the Discipline I xii-xiv) thinks that the meaning of being
bound by the restraint of the Patimokkha, Patimokkhasamvara-samvuta
(Vin IV 51, D1 62 etc.), was originally of more importance than the
meaning of freeing from remorse through confession. She quotes the
Pali English Dictionary, according to which patimokkha is said to have the
same meaning as patimokkha at J V 25: “that promise to be obliged has
not been released” (tam sarngaram patimokkham na muttam). A few other
references also support the future passive participle etymology: J V
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166: Yam (bandhanam) natthuto patimokkh’assa pase: “(the bondage)
which was tied through his nose (of the naga) in a noose” and D112 &
181: osadhinam patimokkho: “the binding on of medicinal herbs” or, in
accordance with the commentarial explanation of this, “removal
of/releasing from [caustic] medicinal herbs.” Some additional support
for the meaning of binding could be found in the simile in which the
disciples of previous Buddhas who let the brahmacariya disappear are
likened to loose flowers on a board that are scattered by the wind since
they are “not tied together by a thread” (suttena asamgahitatta); see Vin
I8.

It is possible that the term patimokkha has more than one meaning
since wordplays are not uncommon in Pali. For example, it might
convey the idea that confession frees (muccati) one from remorse, thus
opening up the entrance (mukha) to wholesome states.

The Patimokkha is referred to by way of synonyms in the rules and
section introductions and conclusions contained in the Patimokkha,
i.e., sutta (Pacittiya 73, Vin V 123: suttuddesa), uddesa (section
introductions and conclusions, Sanghadisesa 12, Pacittiya 73. Compare
Vin III 26 and A 1 230). In the Kankhavitarani it is referred to as matika.

2. The Purpose of the Patimokkha Recitation

Some purposes of the Patimokkha recitation are stated or implied in
the Patimokkha itself, i.e., remembering the rules and learning about
them: Nidana & Pacittiya 73; the unity and ease of bhikkhus:
Sanghadisesa 10-11 (... samaggo ... phasu viharati, conclusion; bringing
bhikkhus together regularly: Sanghadisesa 10 (... ekuddeso ...),
conclusion (... anvaddhamasa ...); mutual trust: Pacittiya 73 (... mohanake
...) and section-endings (... parisuddh’etthayasmanto ... dharayami);
causing shame in offenders due to having to confess, and causing fear
of wrong doing in potential offenders: Nidana, section-endings
(kacci’ttha ...); freeing offenders from guilt and remorse: Nidana (...
avikata hissa phasu hoti.); purity: Nidana, section-endings (parisuddha).

The Buddha declared the standard ten reasons (atthavasa) for
establishing the Patimokkha and the training precepts as follows:

“Therefore, bhikkhus, I make known a training precept dependent on
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ten reasons: for the well-being of the community, for the comfort of
the community, for the control of shameless persons, for the dwelling
in comfort of well-behaved bhikkhus, for the restraining of taints here
and now, for the repelling of taints in the hereafter, for the belief of
those who are not believing, for the increase of those that are
believing, for the persistence of the True Teaching, for the supporting
of the Discipline.”

In the introduction to the Suttavibhanga (Vin III 8 feminine) the
Buddha said that the brahmacariya under some of the previous Buddhas
did not last long because these Buddhas “were idle in teaching
Dhamma in detail to disciples; and they had little sutta, verse, ..., the
training rule for their disciples was not made known, the Patimokkha
was not recited.” Ven. Sariputta therefore requested the Buddha to
declare the training and to recite the Patimokkha. The Buddha,
however, declined saying that he would not do so until the conditions
causing taints (asava) appeared in the Sangha. When these conditions
appeared, he would recite the Patimokkha for the purpose of repelling
of those taints.

Ven. Bhaddali once asked the Buddha why there more rules than before
while there were fewer bhikkhus established in wisdom. The Buddha
answered that more things that are the basis for taints appear when
the Sangha has come to greatness, gain, fame, great learning and long-
standing, and these things need to be checked by laying down training
precepts. See Bhaddalisutta, M 1 445.

These two passages show that the main purposes of reciting the
Patimokkha every fortnight, and observing the rules it contains, are
uniting the Sangha and preserving the Dhamma for future generations.
In the Gopakamoggalanasutta Ven. Ananda explains that the cause for
unity (samaggi) in the Sangha when there is no personal replacement
for the Buddha after his parinibbana is the refuge of Dhamma in the
form of the Patimokkha-recitation (M II 250). One can thus say that the
Patimokkha is the collective body of rules that bhikkhus are obliged to
train in, and are obliged to recite every two weeks, when living in
communities, for the sake of unity, harmony, continuity, and the
various other reasons mentioned above.

3. The Patimokkha as Sutta in the
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Suttavibhanga

The Patimokkha, also called the Sutta (see § 16), is the only canonical
text that, besides being transmitted as an independent text, is also
transmitted by being embedded in another canonical text, the
Suttavibhanga or “Analysis of the Sutta.”

The Pali commentarial tradition places the Patimokkhas in the
Vinayapitaka, that is, as canonical texts: “Having collected all that was
recited or not recited at the First Council, the two Patimokkhas, the
two Vibhangas, the twelve Khandhakas, the sixteen Parivaras: this is
the Basket of Discipline.” (Sp 18 & D-a117)

In the Suttanta and Vinaya Pitakas, the Bhikkhu- and Bhikkhuni-
patimokkhas are the only texts mentioned by name besides the
Atthakavagga of the Suttanipata; see Vin I 65, I 95.

Probably the reason for the Patimokkha being embedded in the
Suttavibhanga is that after the passing away of the Buddha the elders
felt that the Patimokkha should be strictly interpreted according to the
explanation and analysis given in the Suttavibhanga so that no devious
interpretations would arise. Misinterpretations could happen if it were
not embedded in the Suttavibhanga and was just transmitted as a
separate text. This would accord with the reasons that Mahakassapa
Thera gave for the recitation of the Vinaya at the first council.

An independent Bhikkhu Patimokkha text would have been recited at
the Uposatha and served as a basic guidance in conduct for bhikkhus.
The Vinaya-experts and admonishers of bhikkhunis (vinayadharas and
bhikkhunovadakas) as law-experts and law-enforcers needed to be very
familiar with the details concerning regulations that are given in the
Suttavibhanga; see A IV 140 & 279 and also Vin II 96f. Such bhikkhus
were supposed to learn both Patimokkhas in full extent, the suttas with
the details connected with them, suttaso anubyafijanaso.

That the Patimokkha was an independent text all along is also
confirmed by its “word-analysis,” the Padabhajana or Padabhajaniya,
which is now contained in the Suttavibhanga but originally would have
been transmitted as an independent text, just as the Niddesa is
transmitted as a commentary on the Atthakavagga of the Suttanipata.
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4. The Recitation of the Patimokkha

The rules and regulations regarding the recitation of the Patimokkha
are given in the Uposathakkhandhaka of the Mahavagga, Mv I1/Vin I
101-136. (They are all listed in Buddhist Monastic Code 11 chapter 15.)
Many of these regulations are included in the pubbakarana-pubbakicca
summary recited before the Patimokkha recitation; see § 6.

The Buddha allowed bhikkhus to gather together on the fourteenth or
fifteenth, and the eighth day of the half-month to speak Dhamma, but
later amended this to a legal act of Uposatha consisting of the
recitation of the Patimokkha; Mv II 2,1/Vin I 102.

The Patimokkha may not be formally recited on any day but only on
the Uposatha-day once in a half-month; Mv I 4,2/Vin I 104,

There are two types of Uposatha days: the fourteenth and the fifteenth;
Mv II 14,1/Vin I 111. The Uposatha should not be done on a non-
Uposatha day unless it for the sake of unity of the community
(sanghasamaggi); Mv 11 36.4/Vin 1 136, Mv X 5,14/Vin I 357. This type of
Uposatha is called “unity-uposatha” (samaggi-uposatha) in the Parivara;
Vin V 123.

There are five ways of reciting the Patimokkha; Mv 11 15,1/Vin 1 112
and Kkh 3/Sp 1057. The recitations in brief are (1) the recitation of the
Introduction, (2) the recitation including the Parajika section, (3)
including the Sanghadisesa section, and (4) the recitation including the
Aniyata rule section. The fifth one, the recitation in breadth (or
extensive-recitation) (vittharuddesa), in which all the rule-sections are
recited is the standard recitation. The four recitations in brief are to be
performed in exceptional cases of danger; Mv II 15, 3-4. In the first way
only the Nidana is recited and the other sections are just announced,
anussavita; the second way additionally includes the Parajika section
and the remaining sections are announced; and so for the recitations
including the Sanghadisesa and the Aniyata sections. It is an offence of
wrong doing, dukkata, to recite the Patimokkha in brief when there is
no danger; Mv I 15,4/Vin1112-113.

Recitation in brief is also allowed when none of the bhikkhus in a
monastery knows the Patimokkha and a bhikkhu has been sent to
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another monastery to learn the Patimokkha but is unable to learn it in
full before returning; Mv II 17,5/Vin 116 & Mv II 21,3-4/119-20.

In the Patimokkha editions, the passages indicating the recitations in
brief that are given at the conclusions of four rule sections—starting
with nidananuddeso nitthito “the recitation of the introduction” at the
end of the Introduction section— are only to be recited when the
Patimokkha is actualy recited in brief, not when it is recited in full.
Although these are not given in any edition or manuscript, instead, the
rule titles as enumerated at the end of the Patimokkha can be recited,
i.e. nidanam nitthitam, cattaro parajika dhamma nitthita, terasa
sanghadisesa dhamma nitthita, dve aniyata dhamma nitthita. However, even
these do not need to be recited since the phrase evametam dharayami
“so do I bear [in mind]” legally marks the end of the sections. All that
comes between dharayami and the next rule is additional matter. See
also the next section, § 5.

The Patimokkha is recited by one bhikkhu, the patimokkhuddesaka: the
“reciter of the Patimokkha,” who has been appointed by the senior
bhikkhu, Mv 11 16,9/Vin 1 115. The reciter is preferably the most senior
bhikkhu, but if he is unable to recite it, then another competent
bhikkhu can be appointed by him to recite. If there is no bhikkhu who
can recite the Patimokkha in a residence, then one bhikkhu should be
sent elsewhere to master it from a Patimokkha reciter; Mv II 17,5/Vin
116.

Before the motion (fiatti) the reciter recites three times: Namo tassa
bhagavato arahato sammasambuddhassa.

While the Patimokkha is recited meticulous attention is paid to the
recitation by the reciter as well as the other bhikkhus who are present
so that no word is omitted and that the pronunciation of every word
and syllable is correct. In Thai monasteries one bhikkhu is appointed to
check the recitation with the help of a textbook. The bhikkhu who
checks tells the reciter when he makes a mistake or forgets something,
so that he recites correctly. In Burma and Sri Lanka any of the
participating bhikkhus can correct the reciter and usually no bhikkhu
is appointed to check.

The recitation can take less than forty-five minutes if it is chanted very
fast, but a slower recitation of about one hour is easier to follow. The
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Patimokkha reciter should make himself audible to the other
participating bhikkhus and it is a wrong-doing to deliberately make
himself not heard; Mv II 16,6/Vin I 115. The Patimokkha should not be
recited to an assembly that contains householders, or to any other type
of person not fully admitted into the Sangha, i.e. any non-bhikkhu; Mv
11 16,8/Vin I 115. Doing so entails an offence of wrong-doing (dukkata);
Mv 11 36/Vin I 135-36.

There is no group-recitation of the Patimokkha at the Uposatha during
which all bhikkhus recite the Patimokkha together; see the Nidana “I
shall recite the Patimokkha” (patimokkham uddisissami).

5. Chapter Titles

The Nissaggiya Pacittiya, Pacittiya, and Sekhiya offence-sections are
divided into chapters, vaggas, usually of ten rules (e.g. civaravaggo
pathamo: “The section on robes is first”). The chapters have titles
which, together with the number of the chapter, are given at the end of
the chapters and they are—with a few exceptions—named in
accordance with a key-word from the first rule of the chapter. The
chapter-title does not define the common topic of offences for the
chapter. The few exceptions are discussed below.

The chapter-titles and end-of-chapter remarks in the various
Patimokkha editions are usually the same as in the Suttavibhanga,
however, the Thai Dhammayuttika-nikaya Patimokkha version (Mm Se)
has the Sekhiya chapter-division as in the Karikhavitarani, while the
Thai Maha-nikaya version (Mi Se) gives both the Suttavibhanga and the
Kankhavitarani chapter-divisions.

The chapter titles, the uddesa titles at the end of the sections, and the
end of rule section remarks (e.g. nissaggiya pacittiya dhamma nitthita,
“the cases involving expiation with forfeiture are finished”) were
probably not part of the original Patimokkha. They are not found in the
Pratimoksasiitras of other schools. Legally, there is no need to recite
them. The phrase evametam dharayami “so do I bear [in mind]” legally
marks the end of the sections and anything comes between dharayami
and the next rule can be regarded as additional matter.
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6. Summary of Preparations and Preliminary
Duties

When the Patimokkha is recited it is preceded by a summary of the
preparations and preliminary duties called pubbakaranapubbakicca. The
pubbakarana preparations are concerned with the preparing of the
place where the Uposatha meeting is held. The pubbakicca preliminary
duties are the duties which are to be done when the bhikkhus have
assembled and the Uposatha meeting is about to start. Possibly every
monastic group (nikaya) in the Theravada tradition has its own Pali
version of this summary, but all of the versions are based on the three
verses found in the Karnkhavitarani. These three verses summarise the
various duties and observances related to the Uposatha and the factors
of suitability. According to the Karikhavitarani this summary was
compiled by the Commentary-teachers (attha-kathacariya). The duties
are found in various places in the Vinaya-pitaka and the Commentary
teachers would have collected and summarised them for the sake of
convenience and clarity.

The modern versions are of various lengths and are also recited in
different ways:

The Thai Dhammayuttikanikaya version is recited by a single reciter.
The version of the Thai Mahanikaya is recited by two bhikkhus: one
bhikkhu who questions and one bhikkhu who answers. A version that is
almost identical with the Thai Mahanikaya version, and is also
performed by one bhikkhu asking and one bhikkhu answering, is the
Sri Lankan version used by the Siyam-nikaya and the Amarapura-
nikaya. The Ramafifia-nikaya version is an adaptation of this latter
version.

In Burma the preliminary dialogue is recited in Burmese rather than in
Pali. However, the two summary verses from the Kankhavitarani are
recited in Pali.

There is no indication in the Vinaya and Patimokkha commentaries
that the summary is to be recited before the Nidana and this would be a
later development. Originally the summary would have been a memory
aid. There is also no mention of formally questioning and answering
about the duties etc. in the commentaries. The exact source of the
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question and answer versions of the pubbakaranapubbakicca can not be
traced.

The summary of the commentary-teachers is:

The broom and the lamp, the water with the seat
these are called: “the preparation for the observance.”
The consent and purity, the telling of the season, the counting of the

bhikkhus and the instruction [of the bhikkhunis],

these are called: “the preliminary duty for the observance.”

The observance, whatever bhikkhus are entitled [to carry out the legal]
act.

Common offences are not found,

there are no persons to be excluded in there,

this is called: “reached suitability.” (Kkh 6, Sp 1063)

The following sections refer to this summary.

7. Preparations

The preparations of the place where the Uposatha is done are given in
the Mahavagga. A junior bhikkhu who, although being requested by a
senior bhikkhu to prepare the place, does not carry out the request
commits an offence of wrong doing. A bhikkhu living alone should also
make preparations on Uposatha days in case other bhikkhus arrive; Mv
IT 26,10.

8. Preliminary Duties: Parisuddhi and Chanda

The first of the preliminary duties is the conveying of consent and
purity, chandaparisuddhi, on behalf of a bhikkhu who is not able to
attend the Uposatha.

The Buddha declared that a sick bhikkhu who is unable to come to the
Uposatha should make known his purity, parisuddhi, through another
bhikkhu to all the bhikkhus who are attending the Uposatha by saying:
“Announce my purity” (parisuddhim me arocehi). It is an offence of
wrong-doing to knowingly do an uposathakamma with an
divided/incomplete community.”
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The Patimokkha commentary (Kkh 21) explains parisuddhi as one’s own
purity (attano parisuddhibhavam arocetha), i.e., freedom from offences. It
refers to the rule: “By one with an offence the Patimokkha is not to be
listened to. If he should listen, there is an offence of wrong-doing for
him.” The Mahavagga gives the confession-procedure for a bhikkhu
who falls into offence on the Uposatha-day itself; Mv 11 27,1/Vin I 125-
26. There is no mention of what should happen on normal days, but the
Buddha says that it is a quality of one endowed with right view that
when he commits an offence he quickly shows and reveals it to the
teacher or to other wise companions in the holy life and then practises
restraint in the future; M I 324; compare M I 417 feminine, Sn 232.

A bhikkhu who remembers an offence during the Patimokkha
recitation should inform a bhikkhu near to him and mention that he
will make amends after the recitation. According to Dhirasekera, a
bhikkhu does not declare purity through confessing before the
Patimokkha recitation, but rather declares it through remaining silent
during recitation when the reciter asks about purity.

The giving of consent (chanda), by a sick bhikkhu through another
bhikkhu is the same as for any other community-business
(sanghakamma); Mv 1I 23/Vin I 121-122.

9. Confession

One of the purposes of the Patimokkha recitation is the control of
shameless persons. One way this control or restraint is effected is
through the obligatory confession of offences. This confession to
another bhikkhu, or more than one bhikkhu, brings up shame and fear
of future wrong-doing in the offender. Bhikkhus confessing various
types of offences (Parajika, Sanghadisesa, Pacittiya, Patidesaniya) are
likened to criminals undergoing public punishment and penance; A 11
240-42. In the Ananganasutta (M I 27) there is a bhikkhu who wishes
that he will not be reproved in the midst of the community for an
offence he has committed.

The procedure for the confession of light offences (lahuka apatti—
denoting all offences except the Parajika and Sanghadisesa offences,
which are called heavy offences, garuka apatti.) is described in Mv II
27/Vin1125-28, Cv IV 14, 30-32/Vin I1 102-03. The procedure for the
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confession and forfeiture needed for Nissaggiya Pacittiya offences is
described in the Padabhajana to each Nissaggiya Pacittiya rule. The
patidesaniya procedure is given in the Patidesaniya rules themselves.
The sanghadisesa procedure is given at the end of the Sanghadisesa
section and in Cv II & III.

Nowadays, bhikkhus usually do a general all inclusive confession in Pali
that does not explicitly specify each light offence committed. However,
in the Vinaya-pitaka, and also in the commentaries, there is no
mention of such a general confession. Each offence remembered had to
be specifically confessed and mentioned by a bhikkhu.

The way general confessions are done differs from nikaya to nikaya. In
the forest sub-sect of the Ramafifia-nikaya in Sri Lanka a very general
confession is done that includes all classes of confessable offences:
“many offences of various classes” (sambahula nanavatthukayo apattiyo).
In the Thai Dhammayuttika-nikaya, and also in some traditions within
the Mahanikaya, each class of confessable offences is confessed
separately, but specific offences that a bhikkhu remembers are
mentioned in his own language to the bhikkhu he confesses with before
the formal confession. In the Thai Maha-nikaya at least two versions of
the general confession are done. In Burma there is at least one version
which slightly differs from the one given in Nd.

According to the Padabhajana an offence can be revealed in the middle
of the community, in the middle of a group, or to one person; Mv II
3,8/Vin I 104. In the context of Mv II 27,1/Vin I 125-26 the confession is
done to one person.

10. Other Uposatha Regulations

The Buddha initially allowed bhikkhus to gather together on the
fourteenth or fifteenth, and eighth day of the half-month to speak on
Dhamma, but then amended this to a legal act of Uposatha carried out
by reciting the Patimokkha; Mv II 3,2/Vin I 102.

The Patimokkha should not be formally recited on any day except on
the Uposatha-day once in a half-month, pakkha; Mv 11 4,1/Vin I 104.
There are two Uposatha days: the fourteenth and the fifteenth day of
the month; Mv II 14,1/Vin I 111. The Vinaya and Patimokkha

31



commentaries state that the fourteen day Uposatha falls on the 3rd and
7th Uposatha of a season. Uposathas fall on the day preceding the
moon’s waxing and waning and the two days in the middle of these
phases, i.e., the 8th, 15th, 23th, and 30th night of the lunar month in
the case of 15th day Uposathas, and on the 8th, 14th, 22nd, and 29th
night in the case of 14th day Uposathas. The Uposatha should not be
done on a non-Uposatha day, an exception being for the sake of
unity/unanimity/harmony (samaggi) of the Community; Mv X 5,14/Vin
1 357. This type of Uposatha is called a samaggi-uposatha in the Parivara
(Vin V 123) and the commentaries.

The Buddha recommended that all bhikkhus learn to count the moon-
phase/fort-night (sabbeh’eva pakkha-gananam uggahetum) after
laypeople criticised the bhikkhus for not knowing it; Mv 11 18,1-2/Vin I
117. To avoid monks not knowing that it is the Uposatha, a senior monk
should announce it at any time during the day; Mv 19.1.

An explicit rule about telling the season in which the Uposatha takes
place can not be found, but in the Mv it is said that the measuring of
the season (utuppamanam) should be told at an (upasampadakamma); Mv
177,1/Vin195. It is explained in the commentary (Sp 1033) as the
mentioning of the season, i.e., one of the three Indian seasons (cold,
hot, or rainy season).

Laypeople criticised bhikkhus who did not know the number of
bhikkhus [in a community] and therefore the Buddha recommended
counting the bhikkhus. This is to be done on the day of Uposatha. If
there are a large number of bhikkhus, the counting can be done by way
of dividing the bhikkhus into batches (gana-maggena ganetum), or
counting by way of taking tickets (salakam gahetum); Mv 11 18,3-4/Vin I
117.

A bhikkhu who does not undertake the exhortation of bhikkhunis after
having been authorised by the Bhikkhusangha incurs an offence of
wrong-doing; Cv X 9,4-5/Vin II 263-64. Bhikkhunis are to ask two
things from the Bhikkhusangha every half month: the questioning
about the Uposatha, and the coming for the instruction according to
their pacittiya rule no. 59.

According to the Patimokkha Commentary (Kkh 6), “whatever”
(yavatika) refers to at least four bhikkhus being within armslength in a
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simd. There is only one canonical reference to bhikkhus having to be
within armslength during a sanighakamma—in the Padabhajana on
Pacittiya 80, Vin IV 154—and it can be taken to apply for all
sanighakammas. The Padabhajana states that a bhikkhu commits the
pdcittiya offence when he goes away more than one armslength [-
distance] from the assembly.

11. Boundary (Sima)

The validity of the legal act of Uposatha (uposathakamma) is dependent
on the coming together in one appointed place of all the bhikkhus
living in one residence (that is surrounded by a formally authorised
boundary). The rules found in the Uposathakkhandhaka regarding the
place where the Uposatha is held are as follows:

In order to prevent bhikkhus from breaking up into groups the Buddha
forbade bhikkhus to recite the Patimokkha to their own companies
(parisa) and prescribed a legal act of Uposatha for united ones
(samagganam); Mv 11 5,1/Vin I 105. This unity is limited to one residence
(ekavasa); Mv 11 5,2/Vin I 105.

A residence is limited by a boundary (sima) that is to be formally
authorised through a legal act (sarighakamma). Preceding this legal act
the [boundary-] markers (nimitta) are announced or pointed out
(kitteti). There are eight kinds of boundary markers: hills/mountains,
rocks, forests, [individual] trees, roads, termite-mounds, rivers, (areas
covered with) water [such as lakes]. After this pointing out of the
markers, one competent bhikkhu is to make a formal announcement
followed by a motion (fiattidutiyakamma) through which a boundary is
authorised as far as the markers (extend) all around, for the single
Uposatha for the same communion; Mv II 6,1-2/Vin I 106.

The boundary can be three yojanas in diameter at the most; Mv 11
7,1/Vin 1 106. (Sp 1046: One and a half yojana from the centre of the
residence in each direction.)

To avoid confusion with regards the place where the Uposatha is held,
an Uposatha-hall (uposathdgara) i.e., a building or a cave, should be
formally appointed through an announcement followed by a motion;
Mv II 8,1/Vin1107.
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No more than one Uposatha-hall can be formally authorised in one
residence. If there is more than one Uposatha-hall in one residence,
then the extra one(s) have to be withdrawn by a formal announcement
followed by a motion; Mv II 8,3-4/Vin I 107.

If there are too many bhikkhus to fit into the Uposatha-hall, then it is
allowable that bhikkhus sit outside and listen to the Patimokkha from
there; Mv 11 9,1/Vin I 108. An area around the Uposatha-hall can be
formally authorised for this purpose through first mentioning the
markers (delimiting the area) and then having one bhikkhu make a
formal announcement followed by a motion; Mv II 8,4/Vin 1 107.

Senior bhikkhus (theras) are to gather together before the junior
bhikkhus on the Uposatha-day; Mv II 10,1/Vin I 108.

If there are several residences (vihara) sharing the same sima then the
Uposatha is to be held by all the bhikkhus together after having
gathered in one [agreed upon] residence or in the residence where the
most senior bhikkhu lives; Mv II 11,1/Vin I 108.

The Uposatha should not be done by a non-united (vagga) community;
Mv II 11,1/Vin I 108. When there is no formally authorised and
established boundary (asammatasima), then the boundary of the village
or town depending on which a bhikkhu lives is [the boundary for] the
same communion and the single Uposatha; Mv 11 12,7/Vin I 111.

If a bhikkhu lives in a non-village area, a wilderness (arafifia), [the
boundary for] the same communion and single Uposatha is seven
abbhantara all around; Mv 11 12,7/Vin I 111.

All [the area in] a river, sea or lake is without boundary. In a river, sea,
or lake [the boundary for] the same communion is [the area] that a
man of average height can throw water all around [i.e., the area he can
throw water around when standing in one place]; Mv IT 12,7/Vin I 111,

Boundaries may not be connected or made to overlap. When
authorising a simd, an interspace [between the simds] is to be set aside;
Mv II 13,1-2/Vin 1 111.

In the Vinaya-commentaries the original regulations regarding simas
are clarified, refined, and also expanded upon. Furthermore, new

34



methods are laid down, e.g., the method for describing boundary
markers. While there is some flexibility in the original regulations, i.e.,
they can be open to different interpretations, the commentaries try to
eliminate these grey areas and instead regulate, define, and elucidate
everything. For example, in the last regulation the exact size of the
interspace between two simas is not defined and is left open for the
bhikkhus to decide what is suitable, but the commentary states it is to
be another 7 abbhantaras when the simas are between not formally
authorised wilderness simas and another space a man can throw water
around when the simds are in water; see Kkh 10-11.

New terminology is also used in the commentaries, e.g. the formally
authorised boundary (sammatasima) is renamed “bound-boundary”
(baddhasima) and the non-authorised boundary (asammatasima) is called
“non-bound-boundary” abaddhasima. This terminology is due to the
new procedure of connecting or binding (bandhana) sima markers
instead of the original procedure of simply mentioning them.

Nowadays, the Uposatha is usually held in an Uposatha-hall in a
khandasima, which literally means a “broken off boundary,” i.e., a
subsidiary boundary. This too is a commentarial introduction and the
khandasima is authorised in order to avoid bhikkhus unknowingly
entering a large sima while a sarighakamma is going on and thus
invalidating it.

The khandasima is thus a small sima within a larger sima, which is
therefore called a mahasima, “greater boundary,” in the commentaries.
According to the Uposathakkhandhaka, an interspace has to be set
aside between different simds (see above), and according to the
commentarial regulations, in the same manner an interspace (of about
60 cm) is to be made between the khandasima and the mahasima. For
more information on the complex, controversial subject of sima, see
Kkh ch. 1, Sp 1035-1056, Kieffer-Piilz’s works on simas, and Buddhist
Monastic Code 11 ch. 13,

12. Common Offences

The term “common offences” (sabhagapattiya) refers to an offence,
which two or more bhikkhus, or all of the bhikkhus in a community,
have fallen into. It is an offence of wrong-doing (dukkata) to confess an
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offence to another bhikkhu with the same offence and it is also a
wrong-doing for the bhikkhu who acknowledges/accepts the common
offence. Instead, such an offence common to both bhikkhus has to be
confessed to a bhikkhu who has not fallen into the offence; Vin I
126/Mv 11 27,3.

If all the bhikkhus in one monastery have fallen into the same offence,
then this confession can be done by sending one of the bhikkhus to
another community to confess the offence before returning. If that is
not possible, then an announcement may be made that the community
has fallen into a common offence and shall confess it when a pure
bhikkhu visits. After this announcement the Patimokkha may be
carried out.

13. Unqualified Persons

The “persons to be excluded” (vajjaniya ca puggala) in the
pubbakaranapubbakicca refers to the Buddha’s stipulation that the
Patimokkha should not be recited in the presence of any persons who
are not in communion (asamvasa) with the Bhikkhusangha, such as
samaneras, bhikkhunis, etc.

The Buddha regulated that the Patimokkha is not be recited to an
assembly where persons who are not in communion are seated within
armslength (hatthapasa). The persons are: householders (Mv II 16,8/Vin
I 115), bhikkhunis; male and female novices; persons who have left the
training; those who have committed an offence involving defeat; those
who have been suspended/taken out for not seeing an offence, and are
not yet restored (anosarita) by the community; those who have been
suspended for not making amends (appatikata) for their offences, etc.;
those who have been suspended for not giving up their bad views, etc.;
those living in communion by stealth; those who have departed to
another [non-Buddhist] sect; animals, matricides, parricides, and
killers of arahants, those who have raped or seduced bhikkhunts,
schismatics, shedders of blood [of the Buddha], hermaphrodites, and
eunuchs.

A novice who has raped or seduced a bhikkhunt is to be expelled
(nasetum); Mv I 60/Vin I 85.
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Persons not to be admitted into the Bhikkhusangha, and who, if
admitted, are to be expelled are: eunuchs, those who associate by
stealth, animals, matricides and patricides, killers of arahants, those
who have raped bhikkhunis, and hermaphrodites; Mv I 61-68/Vin I 85-
39.

14. Suspending the Patimokkha

The Buddha, not wishing to recite the Patimokkha in the presence of a
bhikkhu who presumably (judging from the terms which the person is
described) had committed a parajika offence, ordered that no one who
has committed an offence should listen to the Patimokkha-recitation,
and that the Patimokkha-recitation can be suspended for a bhikkhu
who has fallen into an offence; Vin II 240. If a bhikkhu sees, hears, or
suspects that another bhikkhu has committed an offence, he can in the
midst of the assembly at the Uposathakamma, announce that the
bhikkhu has committed an offence, and suspend him from attending
the Patimokkha recitation; Vin II 240. The Patimokkha may not then be
recited in that bhikkhu’s presence, i.e., the bhikkhu has to go away out
of hatthapasa.

15. The Invitation by the Elder

When the bhikkhu(s) have gone through the preliminary duties the
senior bhikkhu makes a formal invitation to recite the Patimokkha.

This invitation is based on a regulation that one who recites the
Patimokkha uninvited incurs a dukkata offence (Mv 11 16, 8/Vin I 115).

The Patimokkha is the responsibility of the (most) senior bhikkhu
(theradheyyam), if the thera is not able to take it on because he is
ignorant and unlearned, and does not know the Uposatha or the
Patimokkha, then the Buddha allowed the Patimokkha be taken on by
another competent bhikkhu; Mv 11 17,2/Vin I 116.

A simple request would to have been made originally, as it is mentioned
(Mv II 17/ Vin I 116) that monks invited the senior or another bhikkhu
to recite the Patimokkha by saying: “Let the Venerable Sir recite the
Patimokkha.”
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The formal invitation as given in modern Patimokkha manuals is first
found in the medieval Vinaya summary-manual Malasikkha: “Having
made to undertake the preparations and preliminary duties we make
the invitation to recite the Disciplinary Code with the approval of the
united community whose offences have been confessed.”

16. The Meaning of Sutta in Suttagata and
Suttavibhanga

Sutta can mean both “rule” as well as “string” or “sequence” and, as it
is not really possible to give an adequate as well as elegant translation
into English. The Patimokkha is also called Sutta, but not a sutta in the
sense it is used nowadays, i.e. a discourse contained in the Nikayas,
which originally was called a suttanta (see below). There are two usages
of the Sanskrit word siitra. The first is used in the brahmanical
tradition to denote the collections of brief rules or aphorisms called
sutras. This usage is because these collections are like strings or threads
of short rules joined together. The second usage, only found in
Buddhist and Jaina literature, and sometimes for quite long discourses,
is stitra as sanskritization of sutta or suttanta, which is the Pali or Prakrit
version of the Vedic sitkta “well-spoken,” “good speech,” in the sense of
well-spoken words of the Buddha. The simile of the flowers tied by a
string (see below) suggests that sutta as Patimokkha is derived from the
brahmanical usage of sitra as “string,” while suttanta as used for the
Buddha’s discourses is derived from sitkta.

Sutta in suttagata, as used in Pacittiya 73 and the Patimokkha
conclusion and also in Suttavibhanga, is a synonym for the Patimokkha
since the structure of the Patimokkha is one of being made up of brief
rules (sutta) strung together into one string. (In a similar way the
“Rule” of Saint Benedict consists of individual rules.) The individual
rules in the Patimokkha are referred to as sutta in the phrase used to
describe a Vinaya master (vinayadhara): “Both patimokkhas are well
handed down in breadth to him, well analysed, well set forth, well
investigated, as to rule, as to detail (suttaso anubyarfijanaso)”; Vin I 65, II
95. Sutta refers to both the Bhikkhu and Bhikkhuni-patimokkha rules
as contained in the Suttavibhanga, while “detail” refers to the analysis
as given the Suttavibhanga.
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The Kkh commentary explains suttagatam in the Patimokkha
conclusion as: “Suttagatam: handed down in the Sutta, in the
Patimokkha.” (Suttagatan-ti: sutte patimokkhe agato.)

Another interpretation is that sutta (also in the enumeration of the
nine factors of the Dhamma, navarga) is a synonym for the
Patimokkhasutta. Although the term Pratimoksasiitra is used in the other
Buddhist traditions to denote the text corresponding to the Patimokkha,
in the Theravada or Pali tradition there is not one single reference to a
Patimokkhasutta

in the entire Pali Canon and its commentaries, etc. The use of
Pratimoksastitra might have originated from a misunderstanding on the
part of those who translated the Patimokkha into Sanskrit, of sutta as
found in Pacittiya 73, in the Patimokkha conclusion, and in the
Suttavibhanga.

In the Pali Canon, the term sutta does not refer to a discourse by the
Buddha. What is usually called a sutta nowadays is referred to as a
suttanta in canonical and commentarial Pali texts. For example, the
word Suttapitaka is not found anywhere in Pali texts; only suttantapitaka
is used.

In Vin III 8 feminine, it is said that the brahmacariya under some of the
previous Buddhas did not last long because these had little “sutta,” etc.,
and the training precepts for disciples had not been made known and
the Patimokkha had not been recited. The Buddha likened disciples of
those Buddhas who let the brahmacariya disappear to loose flowers on a
board that are scattered by the wind since they are not tied together by
a string (suttena).

This simile shows the meaning of sutta as something that preserves the
tradition, a concise text consisting of a string or thread of aphorisms to
hold the tradition together. The Vinaya context of this simile indicates
that sutta here is the Patimokkha, or rather the individual rules
contained therein.

17. The Term Parajika

The term parajika denotes the first class of offences in the Patimokkha.
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This class is also first in gravity as those who commit this type of
offence also suffer the gravest consequences, i.e., the immediate loss of
the state of being a bhikkhu and being debarred from becoming a
bhikkhu again in this life. The meaning of this term is somewhat
obscure.

The similes given in the Padabhajana (Vin III 28) emphasize the gravity
of the four parajika rules:

“... like a man who has the head cut off is not able to live with(-out)
that physical connection, just so a bhikkhu who has engaged in the
sexual act is (one who is) non-ascetic, not a son of the Sakyan. ... (like) a
withered leaf freed from its connection (to the tree) is incapable of
becoming green ... (like) a flat rock broken in two is one that cannot be
reconnected ... (like) a Palmyra-palm cut off at the crown is incapable
of growing again ...”

These four similes are also found with the four “things not to be done”
(akaraniya) that are to be explained to newly admitted bhikkhus (Vin I
96-97). In the Anguttara-nikaya a similar simile is given in which a
bhikkhu who has fallen into a parajika offence is likened to a criminal
punished by public decapitation (A II 240f).

The Vinaya commentary gives the following explanation:

“Parajika [means] disqualified, fallen into disqualification. This word
parajika is usyed in connection with training precepts, offences, and
persons. Herein, ‘It is impossible, not possible, that the Tathagata,
because of some action of the Vajjis or the sons of Vajjis, would abolish
a training precept involving disqualification,” thus the using in
connection with a training precept is to be understood. ‘Bhikkhus, you
have fallen into an offence which is involving disqualification.” Thus in
connection with an offence. ‘We are not ones who have been
disqualified’ [and] ‘Whoever has taken away/stolen is one who has been
disqualified,” thus the using in connection with a person is to be
understood. In what starts with: ‘should accuse with a case involving
disqualification’ (= Sanghadisesa 9) it is used with a case/rule (dhamma),
but because here [with] ‘case’ any offence [and] any training precept is
understood, it cannot be used independently.

Regarding the training precept (sikkhapadam): [it] disqualifies him
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(parajeti) whoever transgresses it, therefore it is said parajikam [i.e., an
adjective qualifying sikkhapadam]; the offence (apatti), [it] disqualifies
him whoever falls into it, therefore it is said parajika [qualifying apatti);
the person (puggalo), because he has been disqualified, fallen into
disqualification, therefore parajiko [qualifying puggalo] is said.

In connection with this meaning, it is said in the Parivara (Vin V 148):
‘What is called pardjikam, listen to it as it is: [He] has fallen away
from/is deprived of (cuto), fallen short of (paraddho), and dropped out
(bhattho), he has indeed been rejected (nirarikato) from the True
Teaching (saddhamma), therefore there is no communion too, because
of that it has been said so.” For the meaning herein is: “the person who
is transgressing the training precept and has fallen into the offence is
one who has fallen away” [and thus] is to be interpreted everything.

‘Therefore it has been said,” because of which reason he is a non-
ascetic, not a son of the Sakyan, is one who has dropped out
(paribhattho), fallen away (cuto), has been disqualified (parajito) from the
Institution (sasanato), therefore it has been said. What [is he]? He is one
who has been disqualified.” (Sp 259-60)

Ann Heirmann discusses the various parajika etymologies and compares
them with the explanations found in the Vinayas of the various
Buddhist schools extant in Chinese and Sanskrit. She notes that the
various Vinayas support the etymology based on para(fi)c: “turned
away,” “separated,” “disconnected.” The meanings attributed to pararic
(compoundform = paran-) in Monier Williams’ Sanskrit English Dictionary,
“... turned away, averted ... being beyond or outside of (ablative),”
suggest that this word can have the sense of “disqualifying” and
“excluding.” This sense of “excluding” is also suggested by the verb
used in the Pali Vinaya to indicate the course of action other bhikkhus
must take when a bhikkhu has committed parajika, i.e., naseti: “one
expels,” the causative of nassati (see Pacittiya 70); see Vin III 33, 40, and
Vin I 173.

The first synonym given in the Parivara verse, cuta, is the Sanskrit
cyuta, which can mean “fallen away from,” but also “expelled from,
deprived of (ablative),” e.g. cyutadhikara means “dismissed from an
office”; see Sanskrit English Dictionary.

Thus the explanations given in the Parivara and the similes in the
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Suttavibhanga, suggest that the meaning of parajika is “one who is
disqualified,” or “... excluded/barred/deprived of/deposed of.” The
most specific meaning corresponding to parajika is “deprivation” in the
archaic sense of removing or deposing someone from an office,
especially an ecclesiastical one. “Disqualification” and “exclusion” are
probably the best fits.

As parajika occurs together with the adjective asamvasa (“not in
communion”) in the rules themselves, with asamana: “non-ascetic” in
the Padabhajana, with the verb naseti, “expels,” in the Suttavibhanga to
indicate the course of action other monks have to take with a monk
who fell into a Parajika offence, and with the similes indicating the
non-possibility of being re-connected or living again, a rendering of
pardjika that more or less fits all the etymologies and explanations
would be “involving disqualification” when it is qualifying dhamma, and
“(one) who is disqualified” when it is qualifying bhikkhu.

18. The Term Sanghadisesa

The meaning and etymology of the word sanghadisesa is not clearly
defined in the Suttavibhanga and there has been a lot of speculation
about its meaning by modern as well as ancient scholars. The meaning
given in the translation in this work is in accordance with the
Padabhajana and Samantapasadika explanations, which are to be
preferred to the ones of modern scholars.

The traditional Theravada Commentarial etymology as given in the
Samantapasadika (see below) is: Sarigha: community + adi: start,
commencement, beginning; a masculine noun. + sesa: rest, remainder,
left-over; neuter noun from seseti (Vsis + e). The compound can be
resolved in different ways. It could be a tappurisa compound involving
an instrumental of accompaniment: “the beginning and rest (of the
legal procedures is to be done) with the Community” or, more in
accordance with the Padabhajana, an instrumental of means: “the
beginning and rest (is done) by the Community,” or it could be a
genitive or dative tappurisa: “the beginning and rest is of/for the
Community,” or, in accordance with the Sp, an inverted locative
tappurisa compound: “the Community (is required) in the beginning
and in the rest.”
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The Padabhajana at Vin III 112 explains: “Sanghadiseso: only the
community gives the probation for that offence, throws back to the
start, gives the deference, reinstates; not a number (of persons), not
one person, therefore it is called “the community in the beginning and
in the rest.” It is the naming, the designation, for that very group of
offences, therefore too it is called “the community in the beginning and
in the rest.”

The Padabhajana’s sangho va ... na sambahula, na ekapuggalo refers
to the three ways of doing a legal act; see Vin I 323-25 & 11 82: “The
Sangha or a number (of persons) or one person admonishes him.” (tam
enam codeti sangho va sambahula va ekapuggalo va.) A sanghadisesa
offence can only be made up for with the co-operation of a Sangha, not
with a number of persons less than a Sangha; i.e., at least four for the
parivasadana and manattadana and twenty for the abbhana.

The Samantapasadika explains the term as: “The meaning of the
word here is that a Community is required (literally: “to be
wanted/wished”, icchitabba) for it in the beginning (adimhi) as well as in
the rest (sese). Why is this said? By one who has fallen into this offence
and is desiring to emerge (from it) for those (procedures) that are
emergences from the offences, a Community is to be required by him at
the start for the purpose of giving the probation, as well as from (this)
start onward in the rest (of the procedure, i.e.) in the middle for the
purpose of giving deference, or for the purpose of giving deference
together with the throwing back to the beginning, and in the end for
the purpose of the reinstatement. For herein not even one single (legal)
act can be done without a Community.” (p. 522)

The Commentary thus takes adi to mean the start of the
procedure to make up for a Sanghadisesa offence and sesa to mean the
rest or remaining part that comes after the start of the procedure i.e.,
the middle and the end of the procedure. This gives the translation:
“The community in the beginning and in the rest.” This explanation
and rendering fits the Padabhajana’s explanation since the
Padabhajana indicates that only the Sangha can do the legal actions for
the offence. The procedure of parivasa-dana mentioned in the
Padabhajana is the beginning (adi) while the three procedures of
miilaya patikassana, manatta-dana, and abbhana are the rest (sesa). The
first two procedures of the four are not required in all cases and the
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sesa part may consist of one, two, or three procedures. “Remainder” or
“rest” for sesa will cover all cases.
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Summary of Uposatha Preparations
and Preliminary Duties

Burmese Tradition

The verses with the preparations and preliminary duties
(pubbakaranapubbakiccani) are an introduction to the Burmese
Patimokkha text Dvematikapali (“the Text of the Two Matikas,” = Dm).
They are also an introduction to the Sri Lankan Ubhaya Matika (“Both
Matikas” = Um), which is probably used in both the Nikayas (monastic
sects) that originated in Burma, i.e., the Amarapura-nikaya and
Ramaiifia-nikaya.

Pubbakaranam:

Sammajjani padipo ca, udakam asanena ca;
Uposathassa etani, pubbakaranan-ti vuccati.

Pubbakiccam:

Chandaparisuddhi, utukkhanam, bhikkhuganana ca ovado;
Uposathassa etani, pubbakiccan-ti vuccati.

Pattakalla-anga:

Uposatho yavatika ca bhikkhi kammappatta;
Sabhagapattiyo ca na vijjanti;
Vajjaniya ca puggala tasmim na honti, pattakallan-ti vuccati.

Pubbakaranapubbakiccani samapetva desitapattikassa samaggassa
Bhikkhusanghassa anumatiya patimokkham uddisitum aradhanam karoma.

The broom and the lamp, the water with the seat

these are called: “the preparation for the observance.”

The consent and purity, the telling of the season,

the counting of the bhikkhus and the instruction [of the bhikkhunis],
these are called: “the preliminary duty for the observance.”

45



The observance, whatever bhikkhus are entitled [to carry out the legal]
act,

common offences are not found,

there are no persons to be excluded in there,

this is called: “reached suitability.”

Having made to undertake the preparations and preliminary duties we
make the invitation to recite the Disciplinary Code with the approval of
the united community whose offences have been confessed.

Siyam-nikaya, Amarapura-nikaya and Maha-nikaya

In the Sri Lankan Siam-nikaya and in the Thai Maha-nikaya an almost
identical version of the pubbakaranapubbakiccani is used. There are only
some small differences between the editions. This version is the source
for both of the modern versions as used in the Dhammayuttika-nikaya
and by the Ramaffia-nikaya; see below.

Texts Consulted

Besides the abbreviations of texts already listed above, the following
abbreviations are used in footnotes:

M: Bhikkhu-patimokkha-pali. In a printed patimokkha edition that looks
like an ola-leaf manuscript, published by the Sri Vajirafiana-
dhammayatana, Maharagama, Sri Lanka. Year not given (1960s). Used
in the Amarapura-nikaya.

Ra: version given in the Ratanartha-siidaninamvu-bhiksu-bhiksuni-
pratimoksa-varnanava, edited by Sonuttara Jinaratana thera and
Ratgama Pragnasekhara, Colombo, 1946. Used in the Amarapura-
nikaya.

The lines in quotation-marks are by the questioning bhikkhu, pucchaka,
(= Puc). The lines not within quotation-marks are by the answering
bhikkhu, vissajjaka, (= Vis).

Pubbakarana-pubbakiccani

(Puc:) Namo tassa bhagavato arahato sammasambuddhassa.
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Sunatu me bhante sangho yadi sanghassa pattakallam aham
ayasmantam itthannamam vinayam puccheyyam.

(Vis:) Namo tassa bhagavato arahato sammasambuddhassa.

Sunatu me bhante sangho yadi sanghassa pattakallam aham ayasmata
itthannamena vinayam puttho vissajjeyyam.

(Puc:) Sammajjani padipo ca, udakam asanena ca
uposathassa etani, pubbakaranan-ti vuccati.

(Puc:) Okasa,sammajjani.
(Vis:) Sammajjanakaranafi-ca
(Puc:) Padipo ca.

(Vis:) Padipa-ujjalanafi-ca. Idani suriyalokassa atthitaya padipakiccam
n’atthi.

(Puc:) Udakam asanena ca.
(Vis:) Asanena saha paniya-paribhojaniya-upatthapanafi-ca.
(Puc:) Uposathassa etani pubbakaranan-ti vuccati.

(Vis:) Etani cattari vattani sammajjanakaranadini sanghasannipatato
pathamam kattabbatta uposathassa uposathakammassa pubbakaranan-ti
vuccati. Pubbakaranani ti akkhatani.

(Puc:) Chandaparisuddhi utukkhanam, bhikkhuganana ca ovado
uposathassa etani, pubbakiccan-ti vuccati.

(Puc:) Chandaparisuddhi.

(Vis:) Chandarahanam bhikkhiinam chanda-parisuddhi-aharanafi-ca idha
natthi.

(Puc:) Utukkhanam.

(Vis:) Hemant’adinam tinnam utiinam ettakam atikkantam ettakam
avasitthan-ti evam utu-acikkhanam. Utiinidha pana sasane hemanta-gimha-
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vassananam vasena tini honti. Ayam hemanta-utu. Asmim utumhi attha
uposatha. Imina pakkhena eko uposatho sampatto, eko uposatho atikkanto,
cha uposatha avasittha.

(Puc:) Bhikkhuganana ca.

(Vis:) Imasmim uposathagge sannipatitanam bhikkhiinam ganand ettaka

bhikkhii honti.
(Puc:) oOvado.

(Vis:) Bhikkhuninam ovado databbo. Idani pana tasam n’atthitaya so ca
ovado idha n’atthi.

(Puc:) Uposathassa etani pubbakiccan-ti vuccati.

(Vis:) Etani pafica kammani chandaharanadini patimokkhuddesato
pathamam kattabbatta uposathassa uposathakammassa pubbakiccan-ti
vuccati pubbakiccani ti akkhatani.

(Puc:) Uposatho yavatikd ca bhikkhit ~ kammappattd, sabhagapattiyo ca
na vijjanti, vajjaniya ca puggala ~ tasmim na honti, pattakallan-ti
vuccati.

(Puc:) Uposatho.

(Vis:) Tisu uposathadivasesu catuddasi-pannarasi-samaggisu, ajj’ uposatho
pannaraso

(Puc:) Yavatika ca bhikkhii kammappatta.

(Vis:) Yattaka bhikkhii tassa uposathakammassa patta yutta anuriipa
sabbantimena paricchedena cattaro bhikkhii pakatatta sanghena anukkhitta,
te ca kho hatthapasam avijjahitva ekasimayam thita.

(Puc:) Sabhagapattiyo ca na vijjanti.
(Vis:) Vikalabhojanadivatthu-sabhdgapattiyo ca na vijjanti.
(Puc:) Vajjaniyd ca puggala tasmim na honti.

(Vis:) Gahattha-pandakadayo ekavisati vajjaniyapuggala hatthapasato
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bahikaranavasena vajjetabba tasmim na honti.
(Puc:) Pattakallan-ti vuccati.

(Vis:) Sanghassa uposathakammam imehi catiihi lakkhanehi sangahitam
pattakallan-ti vuccati.

(Vis:) Pattakalavantan-ti akkhatam.

[Elder’s request:] Pubbakaranapubbakiccani samapetva
desitapattikassa samaggassa Bhikkhusanghassa anumatiya patimokkham
uddisitum aradhanam karomi.

The preparations and preliminary duties

[Q:] Homage to the Fortunate One, the Worthy One, the Perfectly
Awakened One.

Venerable Sir, please let the Community listen to me! If it is suitable to
the community (then) I would ask the such-named venerable about the
Discipline.

[A:] Homage to the Fortunate One, the Worthy One, the perfectly
Awakened One.

Venerable Sir, please let the Community listen to me! If it is suitable to
the community (then) I would answer having been asked about the
Discipline by the such-named venerable.

[Q:] The broom and the lamp, the water with the seat—these are called
“the preparation for the observance.”

[Q:]] Permit [me]! The broom.

[A:]  And the action of sweeping.
[Q]] And the lamp.

[A:]] And the lighting of the lamp.

[When there is daylight:] There is no lamp-duty because of the state of
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there being sunlight now.
[Q:] And the water with the seat.

[A:] The providing of drinking-water and washing-water together
with the seat.

[Q:] These are called “the preparation for the observance.”

[A:] These four protocols, the action of sweeping, etc., due to the
having to be done first before the gathering of the Community are
called “the preparation for the [legal] act of Uposatha on the
Uposatha.”

The “preparations” have been announced.

[Q:] The consent and purity, the telling of the season, the
counting of the bhikkhus and the instruction [of the bhikkhunis], these
are called: “the preliminary duty for the observance.”

[Q:] The consent and purity.

[A:] The bringing of consent [and] purity of bhikkhus who are
deserving of [giving] consent. ([Or]: [There] is no [bringing of consent
and purity] here.)

[Q:] The telling of the season.

[A:]] “Of the three seasons, the winter, etc., this number [of
Uposathas] have passed, this number [of Uposathas] are left,” thus
there is the telling of the season.

In this dispensation there are three seasons, [namely] the winter, the
summer, and the rains.

This is the (winter-season), and in this season there are (eight)
Uposathas.

With this fortnight (one) Uposatha has arrived, (two) Uposathas have
past, (five) Uposathas are left.

[Q:]] The counting of the bhikkhus.
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[A:] The counting of the bhikkhus who have gathered in this
Uposatha-hall [is thus] “There are so many bhikkhus.”

[Q:] The instruction.

[A:] The instruction is to be given to the bhikkhunis. But because of
their non-existence now there is no instruction here.

[Q:]] These are called “the preliminary duty for the observance.”

[A:] These five actions, the bringing of consent, etc., due to the

having to be done first before the gathering of the Community are
called “the preliminary duty for the [legal] act of Uposatha on the
Uposatha.”

The “preliminary duties” have been announced.

[Q:] The observance, whatever bhikkhus are entitled (to carry
out the legal) act, common offences are not found, there are no
persons to be excluded in there, this is called: “reached suitability.”

[Q:] The Uposatha.

[A:] With regards the fourteenth [-day Uposathas], the fifteenth [-
day Uposathas], or the Unity [Uposathas], today is the fifteenth day
Uposatha.

[Q:] Whatever bhikkhus are entitled (to carry out the legal) act.

[A:] However many bhikkhus who are entitled to that Uposatha-act,
who are fit, are suited, with the minimum amount (of bhikkhus), four
bhikkhus who are regular, not suspended by the community, and they
not having left arms-length remain in the same boundary.

[Q:] And common offences are not found.

[A:] Common offences, founded on eating at the wrong time and so
on, are not found.

[Q:] And within that [arms-length] there is no person fit to be
excluded?
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[A:] Householders, eunuchs, etc., [i.e.] the twenty-one persons fit to
be excluded, who are to be excluded by making [them go] outside from
the arms-length, are not within that [arms-length.]

[Q:] Itis said to “have reached suitability.”

[A:] The [legal] act of Uposatha endowed with these four
characteristics is called “[one that] has reached suitability.”

[A:]  “[it] has reached suitability” is said.

Elder: “Having conclusionded the preparations and preliminary duties,
I make the invitation to recite the Disciplinary Code with the approval
of the united Community whose offences have been confessed.”

Ramaiina-nikaya

The version of the Ramafifia-nikaya of Sri Lanka is given in Bhikkhu
Nanadassana’s Das Hauptregelwerk der buddhistischen Bettelmonche, p.p.
24-32 (= Nd) and (in Sinhalese script) in Bhikkhu-patimokkhapali, Sri
Kalyani Yogashrama Samsthava, 1981 (= SK).

Uposatha-pubbakaranadi-vidhi

(Vinayapucchasammuti:) ~ Namo tassa bhagavato arahato samma
sambuddhassa. (3x)

(Natti:) Sunatu me, bhante, sangho. Yadi sanghassa pattakallam, aham
itthannamam bhikkhum (i.e., ayasmantam...) vinayam puccheyyam.

(Vinayavissajjanasammuti;) Namo tassa bhagavato arahato samma
sambuddhassa.

(Natti:) Sunatu me bhante sangho. Yadi sarnighassa pattakallam, aham itthan-
namena bhikkhund [i.e., dyasmata ...] vinayam puttho vissajjeyyam.

(Pubbakarana-puccha-vissajjana:)2 (Pucchako:) Sammajjani padipo ca,
udakam dasanena ca, uposathassa etani pubbakaranan’ti vuccati.

Okasa, sammajjani: Sammajjanakaranam katam kim?
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(Vissajjako:) Sammajjanakaranam nitthitam.
(Puc.:) Padipo ca: padipujjalanam katam kim?

(Vis.:) Padipujjalanam nitthitam. [or:] Idani pana suriyalokassa atthitaya
padipakiccam idha n’atthi.

(Puc.:) Udakam asanena ca: Asanena saha paniyaparibhojaniya-
udakatthapanam katam kim?

(Vis.;) Asanena saha paniyaparibhojaniya-udakatthapanam nitthitam.
(Puc.:) Uposathassa etani pubbakaranan’ti vuccati kim?

(Vis.;) Etani cattari vattani sammajjanakaranadini sanghasannipatato
pathamam kattabbatta, uposathassa uposathakammassa pubbakaranan-ti
vuccati. Pubbakaranant ti akkhatani.

(Pubbakicca-puccha-vissajjana:)?

(Puc.:) Chandaparisuddhi utukkhanam, bhikkhuganand ca ovado,
uposathassa etani pubbakiccan-ti vuccati.

Chandaparisuddhi: Chandarahanam bhikkhiinam chandaparisuddhi-
aharanam katam kim?

(Vis.:) Chandaparisuddhi-aharanam nitthitam. (or:) Idha n’atthi.

(Puc.:) Utukkhanam: Hemantadinam tinnam utiinam ettakam
atikkantam ettakam avasitthan’ti. Evam utu-acikkhanam katam kim?

(Vis.:) Utanidha pana sasane hemanta-gimha-vassananam vasena tini honti.
Ayam hemanta-/gimha-/vassana-utu. Asmim utumbhi attha (dasa) uposatha.
Imina pakkhena eko uposatho sampatto, ... uposatho/a atikkanto/a, ...
uposatha avasittho/a.

(Puc.:) Bhikkhuganana ca: Imasmim uposathagge sannipatitanam
bhikkhiinam ganana, kittaka bhikkhi honti?

(Vis.:) Asmim uposathagge sannipatitanam bhikkhiinam ganana
cattaro/pafica ... bhikkhii honti.
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(Puc.:) Ovado: Bhikkhuninam ovado databbo dinno kim?
(Vis.:) Idani pana tasam n’atthitaya, so ca ovado idha n’atthi.

(Puc.:) Uposathassa etani pubbakiccan’ti vuccati kim?

kattabbatta, uposathassa uposathakammassa pubbakiccan-ti vuccati.
Pubbakiccani ti akkhatani.

(Pattakalla-puccha-vissajjand:)?

(Puc.:) Uposatho yavatika ca bhikkhi kammappatta sabhagapattiyo ca
na vijjanti, vajjantya ca puggala tasmim na honti pattakallan-ti vuccati.

Uposatho: Tisu uposathadivasesu catuddasi pannarast, samaggisu,
ajj’'uposatho ko uposatho?

(Vis.:) Ajj'uposatho catuddaso/pannaraso.
(Puc.:) Yavatika ca bhikkhii kammappatta ti kim?

(Vis.:) Yattaka bhikkhii tassa uposathakammassa pattd, yuttd, anuriipd,
sabbantimena paricchedena cattaro bhikkhi pakatatta, sanighena anukkhitta,
te ca kho hatthapasam avijahitva ekasimayam thita.

(Puc.:) Sabhagapattiyo ca na vijjanti kim?
(Vis.:) Vikalabhojanadi vatthu sabhagapattiyo ca na vijjanti.
(Puc.:) Vajjaniya ca puggala tasmim na honti kim?

(Vis.;) Gahattha-pandakadayo, ekavisati vajjaniya puggalda, hatthapasato
bahikaranavasena vajjetabba. Te asmim na honti.

(Puc.:) Pattakallan-ti vuccati kim?

(Vis.:) Sarighassa uposathakammam imehi catiihi lakkhanehi sarigahitam
pattakallan-ti vuccati: Pattakalavantan™ti akkhatam.

(Aradhana:)
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(Vis.;) Pubbakaranapubbakiccani samapetva desitapattikassa samaggassa
Bhikkhusanghassa anumatiya patimokkham uddisitum aradhanam karomi.

The method of Uposatha preparations, etc.

[Q:] Homage to the Fortunate One, the Worthy One, the Perfectly
Awakened One. (3x)

Venerable Sir, please let the Community listen to me! If it is suitable to
the community, (then) I would ask the such-named venerable about the
Discipline.

[A:] Homage to the Fortunate One, the Worthy One, the perfectly
Awakened One. (3x)

Venerable Sir, please let the Community listen to me! If it is suitable to
the community (then) I would answer having been asked about the
Discipline by the such-named venerable.

[Q:] “The broom and the lamp, the water with the seat these are
called “the preparation for the observance.”

Permit [me to ask]! The broom. Has the action of sweeping been done?
[A:] The action of sweeping is finished.
[Q:] And the lamp. Has the lighting of the lamp been done?

[A:] The lighting of the lamp is finished. (Or:) There is no lamp-duty
because of the state of there being sunlight now.

[Q:]] The water with the seat. Has the setting up of the drinking- and
washing-water been done?

[A:] The placing of the drinking- and washing-water together with
the seat is finished.

[Q:] Are these called “the preparation for the observance”?

[A:] These four protocols, the action of sweeping, etc., due to the
having to be done first before the gathering of the Community are
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called “the preparation for the [legal] act of Uposatha on the
Uposatha.”

The “preparations” have been announced.

[Q:] The consent and purity, the telling of the season, the counting of
the bhikkhus and the instruction [of the bhikkhunis], these are called:
“the preliminary duty for the observance.”

[Q:] The consent and purity. Has the bringing of consent [and] purity
of bhikkhus who are deserving of [giving] consent been done?

[A:] The bringing of consent [and] purity of bhikkhus who are
deserving of [giving] consent is finished. (Or:) [There] is no [bringing of

consent and purity] here.

[Q:] The telling of the season. “Of the three seasons, the winter, etc.,
this number [of Uposathas] have passed, this number [of Uposathas]
are left,” has the telling of the season been done thus?

[A:] In this dispensation there are three seasons, [namely] the winter,
the summer, and the rains.

This is the winter-/summer-/rainy-season, and in this season there are
eight (ten) Uposathas. With this fortnight (one) Uposatha has arrived,
one/two/ ... Uposatha(s) is/have past, one/two/... Uposatha(s) is/are
left.

[Q:] The counting of the bhikkhus. The counting of the bhikkhus who
have gathered in this Uposatha-hall is the counting of the bhikkhus.
How many bhikkhus are there?

[A:] In this Uposatha-hall four/five/... bhikkhus have gathered.

[Q:] The instruction. The instruction to be given to the bhikkhunis:
has it been given?

[A:] Because of their non-existence now, there is no instruction here.
[Q:]] Are these called “the preliminary duty for the observance”?

[A:] These five actions, the bringing of consent, etc., due to the
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having to be done first before the gathering of the Community are
called “the preliminary duty for the [legal] act of Uposatha on the
Uposatha.”

The “preliminary duties” have been announced.
[The questioning and answering about the reached suitability.]

[Q:]] The observance, whatever bhikkhus are entitled [to carry out
the legal] act, common offences are not found, there are no persons to
be excluded in there, this is called: “reached suitability.”

[Q]] The Uposatha. With regards the fourteenth [-day Uposathas],
the fifteenth [-day Uposathas], or the Unity [-Uposathas], the Uposatha
today is which Uposatha?

[A:] Today is the fourteenth/fifteenth day Uposatha.

[Q:] What is “Whatever bhikkhus are entitled (to carry out the legal)
act”?

[A:] However many bhikkhus who are entitled to that Uposatha-act,
who are fit, are suited, with the minimum amount [of bhikkhus], four
bhikkhus who are regular, not suspended by the community, and they,
not having left arms-length, remain in the same boundary.

[Q:] Are common offences not found?

[A:] Common offences, founded on eating at the wrong time and so
on, are not found.

[Q:] Are there in that [arms-length] no persons fit to be excluded

[A:] Householders, eunuchs, etc., the twenty-one persons fit to be
excluded, who are is to be excluded by making [them go] outside from
the arms-length, they are not in that [arms-length.]

[Q:] What is said to “have reached suitability”?

[A:] The [legal] act of Uposatha endowed with these four
characteristics is called “[one that] has reached suitability.” “[1t] has
reached the time” is said.
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[A:] “Having conclusionded the preparations and preliminary duties
I make the invitation to recite the Disciplinary Code with the approval
of the united Community whose offences have been confessed.”

Dhammayuttika-nikaya
Pubbakiccam

Uposathakaranato pubbe nava-vidham pubbakiccam katabbam hoti:

Tanthana-sammajjanafi-ca; tattha padip’ujjalanafi-ca; asana-pafifiapanafi-ca;
paniya-paribhojaniy-upatthapanaii-ca; chandarahanam bhikkhiinam
chandaharanafi-ca; tesafi-fieva akatuposathanam parisuddhiya pi aharanari-
ca; utukkhanari-ca; bhikkhuganana ca; bhikkhuninam-ovado ca ti.

Tattha purimani cattari bhikkhiinam (Replace the underlined part with the
following one when the recitation is carried out during the day: Tattha
purimesu catiisu kiccesu padipakiccam idani suriyalokassa atthitaya n’atthi,
aparani tini bhikkhiinam) vattam janantehi aramikehi pi bhikkhithi pi
(samanerehi pi bhikkhithi pi or bhikkhiihi katani parinitthitani honti.

Chandaharana parisuddhi-aharanani pana imissam simayam hatthapasam
vijahitva nisinnanam bhikkhiinam abhavato n’atthi.

Utukkhanam nama ettakam atikkantam ettakam avasitthan-ti; evam utu-
acikkhanam.

Utiinidha pana sasane hemanta-gimha-vassananam vasena tini honti.

Ayam hemantotu [gimhotu or vassanotu], asmifi-ca utumhi attha uposatha,
imind pakkhena: eko uposatho sampatto, dve uposatha atikkanta, satta
uposatha avasittha.

Iti evam sabbehi ayasmantehi utukkhanam dharetabbam. [Bhikkhus junior
than the bhikkhu who is reciting say: Evam bhante. Bhikkhus senior to
the reciter say: Evam avuso.].

Bhikkhuganana nama imasmim uposathagge uposathatthaya sannipatita
bhikkhii ettaka ti, bhikkhiinam ganana.

Imasmim pana uposathagge [number of bhikkhus in Pali] bhikkhii sannipatita
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honti.

Iti sabbehi ayasmantehi bhikkhuganana pi dharetabba. [Evam bhante/avuso
as above].

Bhikkhuninamovado pana idani tasam n’atthitaya n’atthi.

Iti sakaranokasanam pubbakiccanam katatta nikkaranokasanam
pubbakiccanam pakatiya parinitthitatta evantam nava-vidham pubbakiccam
parinitthitam hoti.

Nitthite ca pubbakicce:

Sace so divaso catuddasi-pannarasi-samagginam-afifiataro, yathajja uposatho
pannaraso/catuddaso/samaggo.

Yavatika ca bhikkhii kammapatta sanghuposatharaha cattaro va tato va
atireka pakatatta parajikam anapanna sanghena va

anukkhitta.

Te ca kho hatthapasam avijahitva ekasimayam thita.

Tesafi-ca vikalabhojanadivasena-vatthu-sabhagapattiyo ce na vijjanti.
Tesaii-ca hatthapase hatthapasato bahikaranavasena vajjetabbo ko-ci
vajjaniyapuggalo ce n’atthi.

Evan-tam uposathakammam imehi catihi lakkhanehi sangahitam

pattakallam nama hoti, katum yuttaraipam.

Uposathakammassa pattakallattam viditva idani kariyamano uposatho
sanghena anumanetabbo.

(If junior:) Sadhu, Bhante. / (If senior:) Sadhu avuso.
Elder bhikkhu: Pubbakarana-pubbakiccani samapetva, imassa

nisinnassa Bhikkhusanghassa anumatiya patimokkham uddesitum
ajjhesanam karomi.

The Preliminary Duty
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Before doing the Uposatha the ninefold duty should be done:

The sweeping of that place; the lighting of the lamp there; the
spreading of the sitting mats; the preparing of the sitting mats; the
bringing of the consent of the bhikkhus who are deserving [to give
their] consent; and of those bhikkhus who do not participate in the
Uposatha the bringing of the purity too; the telling of the season; the
counting of the bhikkhus, and the instructing of the bhikkhunis.

Herein the first four [duties] have been done and completed by

monastery-attendants who know the bhikkhus’ protocol and by
bhikkhus.

[Or when there is daylight:] Herein with regards the first four duties
there is no duty of [lighting] the lamp because of the state of there
being sunlight now, the three other ones have been done and
completed by monastery-attendants who know the bhikkhus’ protocol

and by bhikkhus.

There is no bringing of consent [and] bringing of purity because of the
absence in this boundary of seated bhikkhus who have left arm’s
length.

The so-called “telling the season” is declaring the season thus: this
number [of Uposathas] have passed, this number [of Uposathas] are

left.

In this dispensation there are three seasons, [namely] winter, summer,
and rains.

This is the winter season, and in this season there are eight Uposathas.

With this fortnight one Uposatha has arrived, two Uposathas have past,
five Uposathas are left.

Thus the telling of the season is to be borne in mind by all the
venerables.

[So it is, Venerable Sir! (To be said by all bhikkhus participating in the
Uposatha. The word “sir” should be omitted by bhikkhus more senior
than the reciter.)]
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The so-called “counting of the bhikkhus” is the counting of the
bhikkhus [thus]: “In this Uposatha-hall so many bhikkhus have
gathered for the purpose of [performing] the Uposatha.”

In this Uposatha-hall four bhikkhus have gathered.
[So it is, Venerable Sir!]

There is no instruction of the bhikkhunis now because of their non-
existence.

Thus, because of the state of having been done of the preliminary
duties, which had an opportunity of doing (them), and because of the
naturalness of the preliminary duties which had no opportunity of
doing (them), the nine-fold Preliminary Function has been completed.

When the preliminary duty is finished:

If the day is a certain one of the fourteenth [day Uposathas], fifteenth
[day Uposathas], or the Unity [Uposathas], as today is the fifteenth
day/fourteenth day/Unity Uposatha.

Whatever bhikkhus are entitled (to carry out the legal) act, who are
qualified for the Uposatha of the Community, four or more than that,
regular, who have not committed an offence of parajika, who have not
been suspended by the Community, and they, not having left arms-
length, remain in one boundary, and if among them common offences,
founded on eating at the wrong time and so on, are not found, and if
among them within arms-length there is no person fit to be excluded,
who is to be excluded from arms-length by making [him go] outside,
then that [legal] act of Uposatha endowed with these four
characteristics is called “[one that] has reached suitability,” [and is] fit
to be performed.

Having known the state of reached suitability of the [legal] act of
Uposatha, it is to be approved of by the Community [that] the Uposatha
is being done now.

(If junior:) Good, Venerable Sir! / (If Senior:) Good, Friend!

(Senior monk): Having conclusionded the preparations and preliminary
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duties, I make the invitation to recite the Disciplinary Code with the
approval of the seated Community.”
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Bhikkhupatimokkham
The Disciplinary Code of the Bhikkhu

Nidanuddeso
The Recitation of the Introduction

bhikkhupatimokkham: Disciplinary Code of the Bhikkhu; nominative
singular neuter. Genitive tappurisa compound consisting of bhikkhu +
patimokkham. This title is not recited. If no preliminary duty summary
is recited, then Namo tassa ... is now recited.

Dm, UP, Um, Mi Se: bhikkhupatimokkhapali: the text of the
Disciplinary Code of the Bhikkhu; nominative singular masculine.
Genitive tappurisa compound. = bhikkhupatimokkha: Disciplinary Code
of the Bhikkhu; genitive tappurisa compound. + pali: a text, a line.

nidanuddeso: the recitation of the introduction; nominative singular
masculine. = nidana: introduction, foundation, origin. = ni-: down; prefix
+ dana of Vda: binds + uddesa: recitation; abstract noun derived from
uddisati (ud + Vdis + a). Probably an appositive kammadharaya
compound, but here translated as a genitive tappurisa compound.
Titles of chapters, books, and so on, are in the nominative case.

Sunatu me bhante sangho, ajj’'uposatho pannaraso, yadi sanghassa
pattakallam, sangho uposatham kareyya, patimokkham uddiseyya.

Kim sanghassa pubbakiccam? Parisuddhim ayasmanto arocetha.
Patimokkham uddisissami. Tam sabbe va santa, sadhukam sunoma
manasikaroma.

Venerable Sir, let the Community listen to me! Today is a fifteenth
[day] Observance. If it is suitable to the Community, [then] the
Community should do the Observance [and] should recite the
Disciplinary Code.

What is the preliminary for the Community? Venerables, announce the
purity, [for] I shall recite the Disciplinary Code. All who are present, let
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us carefully listen [and] pay attention to it.

sunatu me bhante sangho: Venerable Sir: let the Community listen to
me!

sunatu: let listen; 3d person singular imperative of sunati (Vsu + na).
me: to me; (enclitic) dative singular of amha: I.

bhante: venerable sir!; vocative singular masculine When the (most)
senior bhikkhu of the Community recites the Patimokkha, avuso is to be
used instead of bhante.

avuso: friends; vocative plural masculine Polite address to juniors. Can
be singular elsewhere.

sangho: community (Nm), the Order (Hr), assembly; nominative
singular masculine.

ajj’'uposatho pannaraso: today is a fifteenth [day] Observance.

ajj’'uposatho: today (is) an observance day. A junction of ajja + uposatho.
ajja: today; indeclinable + uposatho: observance day; nominative
singular masculine

pannaraso: fifteenth (day of the fortnight); ordinal qualifying uposatho.
= pafica: five; ordinal. + dasa: ten; numeral. On 14th day observance
days, which are on the 3rd and 7th Uposatha of each 4-month season,
catuddaso is to be recited.

catuddaso: fourteenth; ordinal qualifying uposatho. = catu(r): four;
ordinal, compound form + dasa: ten; numeral.

yadi sanghassa pattakallam: if it is suitable to the Community.
yadi: if; indeclinable.
sanghassa: to the community; dative singular masculine of Sarigha.

pattakallam: suitable; right and well; has reached suitability; it is
convenient (Nm); it seems right (Hr); the proper time has come (Nor).
Nominative singular neuter. = patta: right, fit, reached, arrived; past
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participle of papunati (pa + Vap + und) + kalla: well, suitable, ready,
proper, fit; neuter adverb or noun.

sangho uposatham kareyya: the Community should do the
Observance.

sangho: community; nominative singular masculine.
uposatham: Observance; accusative singular masculine.

kareyya: should do, perform, carry out; 3d person singular optative of
karoti (Vkar + o).

patimokkham uddiseyya: should recite the Disciplinary Code.
patimokkham: Disciplinary Code; accusative singular neuter.

uddiseyya: should recite, declare; 3d person singular optative of
uddisati (ud + Vdis + a).

kim sanghassa pubbakiccam: what is the preliminary for the
Community?

kim: what; neuter interrogative pronoun.

sanghassa: for the community; dative singular masculine dative of
advantage.

pubbakiccam: preliminary, preceding duty, preparatory duty;
accusative singular neuter. Kammadharaya compound. = pubba: before,
preceding + kiccam: duty, to be done; the future passive participle of
karoti, used as a neuter noun.

parisuddhim ayasmanto arocetha: announce the purity.

parisuddhim: purity; accusative singular feminine, derived from
parisujjhati (pari + Vsuddh + ya).

ayasmanto: venerables, sirs, venerable sirs, venerable ones; vocative
plural masculine of ayasma: the respectful form of address used by
junior bhikkhus to senior bhikkhus, by bhikkhus to layfollowers or
non-buddhists, and vice versa.
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arocetha: announce; 2nd person plural imperative of aroceti (a + vVroc +

e).
patimokkham uddisissami: I shall recite the Disciplinary Code.
patimokkham: Disciplinary Code; accusative singular neuter.

uddisissami: I shall recite; 1st person singular future of uddisati (ud +
Vdis + a).

tam sabbe va santa, sadhukam sunoma manasikaroma: to that
[Disciplinary Code], all who are present, let us carefully listen and pay
attention.

tam: that, it; accusative singular masculine of demonstrative pronoun
ta(d) referring back to and qualifying patimokkham.

sabbe va santa: all who are present.
sabbe va: just all; one and all.

sabbe: all; nominative plural masculine adjective qualifying an
unexpressed amhe, we, or bhikkhii.

va: just; emphatic particle.

santa: being present; present participle of atthi (Vas + a + ti) used as an
adjective qualifying an unexpressed amhe or bhikkhii.

tam ... sadhukam sunoma manasikaroma: to that [Disciplinary Code]
... let us carefully listen [and] let us [carefully] pay attention.

sadhukam: carefully, thoroughly, well; adverb of manner qualifying
sunoma and manasikaroma.

sunoma: let us listen; 1st person plural imperative of sunoti (su + vno).

manasikaroma: let us take to mind, ... pay attention, ... attend; 1st
person plural imperative of manasikaroti. = manasi: in mind; locative
singular masculine of manas/mano. + karoti: does (Vkar + o).

Nidana continuation
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Yassa siya apatti, so avikareyya. Asantiya apattiya, tunhi
bhavitabbam. Tunhibhavena kho pan’ayasmante parisuddha ti
vedissami. Yatha kho pana paccekaputthassa veyyakaranam hoti,
evam-evam evarupaya parisaya yavatatiyam anussavitam hoti. Yo
pana bhikkhu, yavatatiyam anussaviyamane, saramano santim
apattim navikareyya, sampajanamusavad’assa hoti.
Sampajanamusavado kho pan’ayasmanto, antarayiko dhammo
vutto bhagavata. Tasma saramanena bhikkhuna apannena
visuddhapekkhena, santi apatti avikatabba, avikata hi’ssa phasu
hoti.

Whoever may have an offence, he should disclose [it]. When there is no
offence, [then it] is to be silent. By the silence I shall know the
venerables [with the thought]: “[You are] pure.” As an answer occurs to
[a bhikkhu] who is asked individually, just so in such an assembly [as
this one] there is the announcement up to the third time. But if any
bhikkhu, [who is] remembering [an offence] when the announcement is
being made up to the third time, should not disclose the existing
offence, there is [a further offence of] deliberate false speech for him.
Now, venerables, deliberate false speech has been called an obstructive
act by the Fortunate One. Therefore, by a bhikkhu who is remembering,
who has committed [an offence], who is desiring purification, an
existing offence is to be disclosed; because, [after] having disclosed [it],
there is comfort for him.

yassa siya apatti, so avikareyya: whoever may have an offence, he
should disclose [it].

yassa siya apatti: whoever may have an offence; for one whom there
may be an offence.

yassa: for whoever, of whom; genitive or dative of relative pronoun
ya(d): “who,” “which,” qualifying an unexpressed bhikkhussa.

siya: may be; 3d person singular optative of atthi: is (Vas + a + ti).
yassa siya: whoever may have; literally: “for whom there may be”.

apatti: an offence, a transgression, a fault (Nm), an offence (Hr);
nominative singular feminine; feminine action-noun derived from
dpajjati (a + Vpad + ya): gets into, produces, commits. Apatti literally
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means the “committing (of an offence).”
so avikareyya: he should disclose [the offence].

so: he; nominative singular masculine of demonstrative pronoun ta(d)
qualifying an unexpressed bhikkhu.

avikareyya: he should disclose, reveal (Hr), declare (Nm); 3d person
singular optative of avikaroti (or avikaroti); = avi (or avi): open;
indeclinable (Sanskrit: avis) + karoti: does, makes (Vkar + o).

asantiya apattiya, tunhi bhavitabbam: when there is no offence,
[then it] is to be silent.

asantiya apattiya: when there is no offence; when there is no existent
offence; locative absolute construction.

asantiya: not existent, not being present; adjective qualifying apattiya =
negative prefix a- + santa: being present; present participle of atthi (Vas
+a + ti).

apattiya: offence, a transgression, a fault (Nm), an offence (Hr);
locative singular feminine of apatti, an action-noun derived from
dapajjati (a + Vpad + ya): gets into, produces, commits.

tunhi bhavitabbam: it is to be silent; there is to be silence.

tunht: silent, silence; indeclinable used as adverb qualifying
bhavitabbam.

bhavitabbam: it is to be; future passive participle of bhavati (Vbhii +a )
“becomes,” “is”, used as an impersonal passive sentence verb in
nominative singular neuter, not taking an object, and with an

unexpressed instrumental agent, tena.

tunhibhavena kho pan’ayasmante, parisuddha ti vedissami: By the
silence I shall know the venerables [with the thought]: “[You are]
pure.”

tunhibhavena: by the silence; by the state of silence; by being silent.
Instrumental singular masculine. Genitive tappurisa compound. =
tunhi + bhava: state, state of being.
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kho: indeed; emphatic particle. No need to translate.

pan’ayasmante: junction of pana: then, now; connective particle that
connects and continues the story + ayasmante: the venerables;
accusative plural masculine of ayasma.

ayasmante parisuddha ti vedissami: I shall know the venerables
[with the thought]: “[You are] pure.”

parisuddha: pure. Past participle of parisujjhati (pari + Vsuddh + ya) used
as an adjective qualifying an unexpressed tumhe, “you.”

ti: “...,” end quote; emphatic quotation particle. The particle ti is
equivalent to quotation marks in English: “...,” and is here marking off
the statement or thought of the reciter.

vedissami: I shall know, sense, feel; 1st person singular future of vedeti
(Vvid + e).

yatha kho pana paccekaputthassa veyyakaranam hoti: as an answer
occurs to [a bhikkhu] who is asked individually.

yatha: as, (just) as, like; relative indeclinable.

paccekaputthassa: to (a bhikkhu) who is individually asked; adjective
qualifying an unexpressed bhikkhussa in dative singular masculine. =
pacceka: individually, personally, separately; adverb + putthassa: to (a
bhikkhu) who is asked; past participle of pucchati (Vpucch + a) qualifying
an unexpressed bhikkhussa.

veyyakaranam hoti: there is an answer; has an answer.
veyyakaranam: answer, explanation; nominative singular neuter.

hoti: has, there is; 3d person singular present indicative of bhavati
(Vbhii + a).

evam-evam evarupaya parisaya: just so in such an assembly [as this
one].

evam-evam: likewise, in the same way; is evam doubled for emphasis.
Another reading is:

69



evam-eva: just so, in just the same way. Junction of evam + eva. = evam:
so, thus; adverb qualifying hoti + eva: just; emphatic particle.

evariipaya parisaya: in such an assembly (Nm), in an assembly like
this (Hr).

evarupaya: in such a, similar, alike; adjective qualifying parisaya.
Bahubbihi compound. = eva: so, just + rapa: form.

parisaya: to the assembly, retinue (of bhikkhus, compare Nissaggiya
Pacittiya 22); dative singular feminine, or locative singular feminine of
parisd.

yavatatiyam anussavitam hoti: there is the announcement up to the
third time.

yavatatiyam: up to the third time, adverb qualifying hoti. = yava: as far
as, up to; indeclinable + tatiya: third; ordinal.

anussavitam: announcement, proclamation (Nm); nominative singular
neuter.

hoti: there is, it is; 3d person singular present indicative of bhavati

(Vbhii + a).
yo pana bhikkhu: but if any bhikkhu.

yo: which, who; nominative singular masculine, relative pronoun

qualifying bhikkhu.
pana: but, however, now; adversative or connective particle.

bhikkhu: bhikkhu, (alms-) monk, religious mendicant, religious beggar;
nominative singular masculine. Derived from bhikkhati (vbhikkh + a):
begs, asks for.

yavatatiyam anussaviyamane: when the announcement is being made
up to the third time

yavatatiyam: up to the third time, adverb qualifying anussaviyamane.

anussaviyamane: when the announcement is being made, lit: when [it
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is] being announced, when being subsequently announced, proclaimed;
locative absolute singular of the present participle passive of anussaveti.

saramano santim apattim navikareyya: [who is] remembering [it]
should not disclose the existing offence.

saramano: remembering; present participle of sarati (Vsar + a)
qualifying bhikkhu.

santim: that exists, existent, being present, actual; present participle of
atthi used as an adjective qualifying apattim.

apattim: offence, a transgression, a fault (Nm), an offence (Hr);
accusative singular feminine of apatti, an action-noun derived from
apajjati (a + Vpad + ya): gets into, produces, commits.

santim apattim: an existing offence.

navikareyya: should not disclose; a junction of na: not, negative
indeclinable + avikareyya: should disclose.

sampajanamusavad’assa hoti: there is [a further offence of]
deliberate false speech for him.

sampajanamusavad’assa: deliberate false speech for him. Junction of
sampajanamusavado + assa. = sampajana: deliberate, fully aware,
fully knowing, fully comprehending; adjective. Present participle of the
verb sampajanati (sam + pa + Viia + na): “fully knowing,” used as an
adjective. + musavado: false speech, lying; nominative singular
masculine. Kammadharaya compound. = musa: false, wrong; adverb
used as an adjective + vada: speech, talk; masculine. Derived from
vadati (Vvad + a): one speaks, says + assa: to this one, for him; dative
singular of demonstrative pronoun ayam: this one, he.

hoti: there is; 3d person singular present indicative of bhavati (Vbhii +

a).

sampajanamusavado kho pan’ayasmanto: Now, venerables,
deliberate false speech ....

sampajanamusavado: deliberate false speech; nominative singular
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masculine. Kammadharaya compound.
kho: indeed; emphatic particle. No need to translate.

pan’ayasmanto: junction of pana: now; connective particle. +
ayasmanto: venerables; vocative plural masculine.

antarayiko dhammo vutto bhagavata: ... has been called an
obstructive act by the Fortunate One.

antarayiko: obstructive (Nm), stumbling block (Hr); adjective.
dhammo: act, state, thing, matter; nominative singular masculine.
vutto: said; past participle of vadati (Vvad + a), qualifying dhammo.

bhagavata: by the Fortunate One; literally: “by the one who has good
fortune”, Blessed One (Nm), Lord (Hr); instrumental singular masculine
of bhagavant.

tasma saramanena bhikkhuna apannena visuddhapekkhena:
therefore, by a bhikkhu who is remembering, who has committed [an
offence], who is desiring purification.

tasma: therefore; ablative singular neuter of demonstrative pronoun

ta(d).

saramanena: remembering; present participle of sarati (Vsar + a) used
as an adjective qualifying bhikkhuna.

bhikkhuna: by a bhikkhu; instrumental singular masculine.

apannena: (who) has committed; past participle of apgjjati (a + vpad +
ya) used as an adjective qualifying bhikkhuna.

visuddhapekkhena: (who is) desiring purification; adjective qualifying
bhikkhuna. Locative tappurisa compound. = visuddha: purification,
purified, cleaned + apekkha: desiring, longing for, looking for, seeking
for, expecting; action-noun derived from apekkhati (apa + Vikkh + a).

santi apatti avikatabba: an existing offence is to be disclosed.
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santi: existent, that exist; present participle of atthi used as an
adjective qualifying apatti.

apatti: offence; nominative singular feminine.
avikatabba: to be disclosed; future passive participle of avikaroti.

avikata hi’ssa phasu hoti: because, [after] having disclosed [it], there
is comfort for him.

avikata: having disclosed; absolutive or an past participle qualifying
apatti.

hi’ssa: because for him. Junction of hi + assa. = hi: because, for, indeed;
emphatic particle. + assa: for him; dative singular of demonstrative
pronoun ayam.

phasu: comfort, ease; nominative singular neuter. Best taken as an
shortened form of phasuviharo “abiding in comfort” or phasubhavo
“state of comfort.” Compare the similar dative construction sotthi te
hotu, “may there be well-being for you.”

hoti: there is; 3d person singular present indicative of bhavati (Vbhii +
a).

Nidana conclusion

Uddittham kho ayasmanto nidanam.

Tatthayasmante pucchami: Kacci’ttha parisuddha?

Dutiyam-pi pucchami: Kacci’ttha parisuddha?

Tatiyam-pi pucchami: Kacci’ttha parisuddha?
Parisuddh’etthayasmanto, tasma tunhi, evam-etam dharayami.

Nidanam nitthitam.[1] / Nidananuddeso nitthito.[2]

Venerables, the introduction has been recited.

Concerning that I ask the venerables: [Are you] pure in this?

A second time again I ask: [ Are you] pure in this?

A third time again I ask: [Are you] pure in this?

The venerables are pure in this, therefore there is silence, so do I bear
this [in mind].
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The introduction is finished. / The recitation of the introduction is

finished.

uddittham kho ayasmanto nidanam: venerables, the introduction has
been recited.

uddittham: has been recited; past participle of uddisati (ud + Vdis + a)
qualifying nidanam.

kho: indeed; emphatic particle. No need to translate.
ayasmanto: venerables; vocative plural masculine.

nidanam: introduction, foundation, origin; nominative singular neuter.
= ni-: down; prefix + dana of Vda: binds.

tatthayasmante pucchami: concerning that I ask the venerables.
tatth’ayasmante: = junction of tattha + ayasmante.

tattha: concerning that, in this connection, herein (Nm); adverb
qualifying pucchami.

ayasmante: the venerables; accusative singular masculine of ayasma.

pucchami: I ask; 1st person singular present indicative of pucchati
(Vpucch + a).

kacci’ttha parisuddha: [are you] pure in this?
kacci’ttha: = a junction of kacci + ettha.

kacci: 7, perhaps?, I hope?; indefinite interrogative particle. = relative
pronoun kad “what” + indefinite particle ci.

ettha: in this (Nm); herein; in this matter; in this matter (Hr). Adverb
qualifying an unexpressed hotha, “are”.

parisuddha: pure; adjective qualifying an unexpressed tumhe, “you”.

dutiyam-pi pucchami: a second time again I ask.
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dutiyam-pi: a second time again. = junction of dutiyam: a second time;
accusative singular neuter ordinal used as an adverb qualifying
pucchami. + pi: too, also, again; emphatic particle qualifying dutiyam.

pucchami: I ask; 1st person singular present indicative of pucchati
(Vpucch + a).

kacci’ttha parisuddha: [are you] pure in this?

tatiyam-pi pucchami: a third time again I ask.

tatiyam-pi: a third time again; = junction of tatiyam: third time;
accusative singular neuter ordinal used as an adverb qualifying

pucchami. + pi: too, also, again; emphatic particle qualifying tatiyam.

pucchami: I ask; 1st person singular present indicative of pucchati
(Vpucch + a).

kacci’ttha parisuddha: [are you] pure in this?

parisuddh’etthayasmanto: the venerables are pure in this; junction of
parisuddha: pure + ettha: in this + ayasmanto: the venerables,
nominative plural masculine.

tasma tunhi: therefore there is silence.

tasma: therefore; ablative singular masculine of demonstrative
pronoun ta(d) used as adverb qualifying an unexpressed hoti “there is”
or “honti “they are”.

tunhi: there is silence, they are silent (Nm & Hr); nominative singular
feminine; indeclinable used as adverb or as noun. Compare
tunhibhavena above.

evam-etam dharayami: so do I bear this [in mind].

evam-etam: = junction of evam + etam. = evam: thus, so; indeclinable +
etam: this, it; accusative singular neuter.

dharayami: I bear (in mind), keep (in memory), hold, remember, I
record (Nm); 1st person singular present indicative of dhareti (Vdhar +
e): “holds,” “bears.”
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nidanam nitthitam: the introduction is finished.

nidanam: the introduction, foundation, origin. = ni-: down; prefix +
dana of Vda: binds + uddesa: recitation; abstract noun derived from
uddisati (ud + Vdis + a).

nitthitam: is finished, has ended; past participle of nitthati (ni(s) +
V(t))tha + a) qualifying nidanam.

nidananuddeso nitthito: the recitation of the introduction is finished.

nidanuddeso: recitation of the introduction; nominative singular
masculine. Probably an appositive kammadharaya compound, but here
translated as a genitive tappurisa compound. Titles of chapters, books,
and so on, are in the nominative case.

nitthito: is finished; past participle of nitthati (ni(s) + V(t))tha + a)
qualifying nidanuddeso.
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Parajikuddeso

The recitation of the [cases involving]
disqualification

parajikuddeso: the recitation of the (cases involving) disqualification;
nominative singular masculine. Titles of chapters, books, and so on, are
in the nominative case. Probably an appositive kammadharaya
compound but here translated as a genitive tappurisa; cf. niddanuddesa
in the Nidana. = parajika: involving disqualification; see below + uddesa:
recitation, recital; abstract noun derived from uddisati (ud + vdis + a).

Tatr’ime cattaro parajika dhamma uddesam agacchanti.

Herein these four cases involving disqualification come up for
recitation.

tatr’ime: herein these; = junction of tatra + ime.

tatra: herein, therein, in this connection, in this respect; preposition of
place. Tatra here introduces the recitation of the rules while referring
back to the Nidana.

ime: these; nominative plural masculine of demonstrative pronoun
ayam: this.

cattaro parajika dhamma: four cases involving disqualification.
cattaro: four; numeral qualifying parajika.

parajika: involving disqualification; involving defeat (Hr); (case) of
defeat (Nm); meriting expulsion (CDPL 333); relating to expulsion
(Hiniiber 1995: 9); separated (Heirman). Adjective qualifying dhamma.

dhamma: cases (Nm), rules (Hr), matters (Nor); nominative plural
masculine.

uddesam agacchanti: come up for recitation.
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uddesam: recitation, recital; accusative singular masculine. Abstract
noun derived from uddisati (ud + vdis + a).

agacchanti: (they) go to, come up for; 3d person plural present
indicative of agacchati (a + vgam + a).

Parajika 1

Yo pana bhikkhu, bhikkhuinam sikkhasajivasamapanno, sikkham
appaccakkhaya, dubbalyam anavikatva, methunam dhammam
patiseveyya, antamaso tiracchanagataya pi; parajiko hoti,
asamvaso.

If any bhikkhu who has entered upon the training and livelihood for
bhikkhus, not having rejected the training, not having disclosed [his]
incapability, should engage in the act of sexual intercourse, even with
just a female animal, he is disqualified, not in communion.

yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who;
any bhikkhu (Nm); if any bhikkhu (Nor); whatever monk (Hr).

yo: who; nominative singular masculine of relative pronoun ya(d).

pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.

bhikkhu: a bhikkhu; nominative singular masculine.

bhikkhtinam sikkhasajivasamapanno: who has entered upon the
training and livelihood for bhikkhus.

bhikkhtinam: for the bhikkhus; dative plural masculine of bhikkhu, can
also be genitive: “of the bhikkhus.”

sikkhasajivasamapanno: has entered upon the training and
livelihood, having undertaken the bhikkhus’ training precepts and way
of life (Nm), possessed of the training and mode of life for monks (Hr);
adjective qualifying bhikkhu. Bahubbihi compound acting as adjective
qualifying bhikkhu. = sikkha: training, training precept; feminine noun
derived from sikkhati (Vsikkh + a): trains + s@jiva: livelihood, living, living
together; neuter = prefix sa: with, together + gjiva: livelihood +
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samapanno: having undertaken, entered upon, endowed with; past
participle of samapajjati (sam + a + Vpad + ya) qualifying bhikkhu.

sikkham appaccakkhaya: not having rejected the training.
sikkham: training; accusative singular feminine of sikkha, see above.

appaccakkhaya: not having rejected, refused, repudiated, not
disavowing (Hr), disclaimed (Nm). Kammadharaya compound.

dubbalyam anavikatva: not having disclosed [his] incapability.
dubbalyam: incapability, weakness, inability; accusative singular
neuter = dur-: difficult, hard, bad; prefix + balya = bala: strength +

abstract suffix -ya.

anavikatva: not having disclosed; kammadharaya compound, negative
prefix an-, the compound form of a- before vowels. + avikatva,
absolutive of avikaroti, see Nidana.

methunam dhammam patiseveyya: should engage in the act of
sexual intercourse.

methunam dhammam: the act of sexual intercourse, coitus.

methunam: related to sexual intercourse, coitus, copulation; adjective
qualifying dhammam.

dhammam: act, practice, conduct, matter, thing; accusative singular
masculine.

patiseveyya: should engage in (Nm); indulge in (Hr); practice; pursue.
3d person singular optative of patisevati (pati + Vsev + a).

antamaso tiracchanagataya pi: even with just a female animal.

antamaso: even so much as, even; adverb qualifying patiseveyya =
ablative of anta “end” with ablatival suffix -so.

tiracchanagataya: with a female animal; instrumental singular
feminine = tiracchana: horizontal; a term for an animal since it moves
with its body horizontal to the ground. + gataya: gone; past participle of
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gacchati acting as noun.
pi: just, even; emphatic particle, qualifying tiracchanagataya.
parajiko hoti, asamvaso: he is disqualified, not in communion.

parajiko: disqualified, one who is disqualified, excluded, deprived,
debarred, deposed, defeated (Nm), one who is defeated (Hr); adjective
qualifying an unexpressed bhikkhu.

hoti: he is; 3d person singular present indicative of bhavati (Vbhii + a).

asamvaso: not in communion, not in communion (Hr & Nm), not living
with, not associated; adjective qualifying an unexpressed bhikkhu. =
negative prefix a-: not + samvdasa: “communion,” derived from samvasati
(sam + Vvas + a): lives together with. This means that he cannot
participate in the legal acts of the community.

Parajika 2

Yo pana bhikkhu, gama va arafifia va, adinnam theyyasankhatam
adiyeyya, yatharupe adinnadane, rajano coram gahetva, haneyyum
va bandheyyum va pabbajeyyum va: Coro’si, balo’si, mulho’si,
theno’si ti, tatharupam bhikkhu adinnam adiyamano; ayam-pi
parajiko hoti, asamvaso.

If any bhikkhu should take what has not been given from a village or
wilderness, which is reckoned as theft, [and] the taking of what has not
been given is of the kind [that] on account of it kings, having caught
the robber, would physically punish or imprison or banish [him,
saying]: “You are a robber! You are a fool! You are insane! You are a
thief!,” a bhikkhu taking what has not been given of such a kind, he too
is disqualified, not in communion.

yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who;
any bhikkhu (Nm).

yo: who; nominative singular masculine of relative pronoun ya(d).

pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.
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bhikkhu: a bhikkhu; nominative singular masculine.

gama va aranfia va: from a village or wilderness.

gama: from a village; ablative singular masculine.

va: or; disjunctive indeclinable particle; va ... va ...: either... or...

arafifia: from a wilderness, forest; ablative singular neuter of ararifia,
derived from arana: remote + abstract suffix -ya.

va: or; disjunctive indeclinable particle.

adinnam theyyasankhatam adiyeyya: should take what is not given
in a way that is reckoned as theft;, with intent to steal take ... what is
not given (Nm); should by means of theft take ... what has not been
given to him (Hr); should take away ... what is not given in a way that is
called theft (Nor). Compare the definition given in the akaraniya “the
things not to be done” at Vin I 96.

adinnam: what has not been given, that which is not given; accusative
singular neuter. Kammadharaya compound. = negative prefix a- + dinna:
given, past participle of dadati (doubled Vda + a) acting as noun.

theyyasankhatam: in a way which is reckoned as theft; ... reckoned as
(taking) by theft; by means of theft (Hr); with intent to steal (Nm); in a
way which is called theft (Nor). An instrumental tappurisa or a
comparative kammadharaya compound. = theyya: theft, neuter +
sankhata: reckoned, agreed on; (As last part of compounds:) so-called,
named, reckoned as; past participle of sanikhayati (sam + Vkha + ya):
considers, reckons, agrees upon, calculates, deliberates.

adiyeyya: should take; 3d person singular optative of adati (a + vda + a).

yathartipe adinnadane: the taking of what has not been given is of the
kind that on account of it; the taking of what is not given being of such
a nature that on its account (Nm), what has not been given to him in
such a manner as (Hr), in such a manner of taking what is not given
(Nor).

yatharupe: of the kind, according to the kind, which is being of such
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nature; adjective qualifying adinnadane. A bahubbihi compound. = yatha:
according to, as, like; relative indeclinable + riipa: form, matter, kind.

adinnadane: on account of ... the taking of what has not been given;
locative singular neuter. Genitive tappurisa compound. Here the
locative of reason and motive is used, which indicates the cause for
some action, i.e.: for, due to, on account of. = adinna: what has not been
given + adana: taking; action-noun derived from adati (a + vda + a).

rajano coram gahetva: the kings, having caught a robber; kings would
have the robber arrested ... (Nm); kings, catching a thief in the act of
stealing... (Hr); kings, having arrested a robber... (Nor).

rajano: royal officers, rulers, authorities, king’s officers, kings (Nm &
Hr); nominative plural masculine of raja.

coram: the robber; accusative singular masculine.

gahetva: having caught, seized, arrested; absolutive of ganhati (Vgah +

nha).

haneyyum va bandheyyum va pabbajeyyum va: would physically
punish or imprison or banish.

haneyyum: they would physically punish; ... execute (Nm); ... flog (Hr);
... beat (Nor). 3d person plural optative of hanati (Vhan + a).

va: or; disjunctive particle.

bandheyyum: they would bind, imprison; 3d person plural optative of
bandhati (Vbandh + a).

va: or; disjunctive particle.

pabbajeyyum: they would banish, exile; 3d person plural optative of
pabbdjeti (pa + V(v)vaj + e).

va: or; disjunctive particle.

coro’si, balo’si, mulho’si, theno’si ti: “You are a robber! You are a
fool! You are insane! You are a thief!”
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coro’si: you are a robber; = junction of coro + asi. = coro: robber + asi:
you are; 2nd person singular present indicative of atthi (Vas).

balo’si: you are a fool; junction of balo: fool; nominative singular
masculine + asi: you are,

milho’si: you are insane; you are stupid. junction of muilho: one who is
astray, a stupid person, a madman; past participle of muyhati (Vmuh +
ya): “one who is confused,” used as a noun or adjective. + asi: you are.

theno’si ti: you are a thief; junction of theno: thief; nominative
singular masculine + asi: you are, of which the initial a- has been elided
in the junction with theno and the final -i has been lengthened due to
being followed by ti + ti: “...,” end quote; quotation particle; see Nidana.

tatharupam bhikkhu adinnam adiyamano: a bhikkhu taking what
has not been given of such a kind.

tathariapam: of such a kind, of such a nature; adjective qualifying
adinnam. = tatha: such + riipam: kind, sort.

adiyamano: taking; present participle of adiyati (a + vda + i + ya), the
passive form of adati (+ vd + a).

ayam-pi parajiko hoti, asamvaso: he too is disqualified, not in
communion.

ayam-pi: he too; lit.: this one too; = ayam: this one, he; nominative
singular masculine demonstrative pronoun qualifying an unexpressed
bhikkhu + pi: too, also; emphatic particle.

parajiko: disqualified, one who is disqualified, excluded, deprived,
debarred, deposed, defeated (Nm), one who is defeated (Hr); adjective
qualifying an unexpressed bhikkhu.

hoti: he is; 3d person singular present indicative of bhavati (Vbhii + a).
asamvaso: not in communion, not in communion (Hr & Nm), not living
with, not associated; adjective qualifying bhikkhu. = negative prefix a-:

not + samvasa: “communion,” derived from samvasati (sam + Vvas + a):
lives together with.
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Parajika 3

Yo pana bhikkhu, saficicca manussaviggaham jivita voropeyya,
satthaharakam vassa pariyeseyya, maranavannam va
samvanneyya, maranaya va samadapeyya: Ambho purisa, kim
tuyh’imina papakena dujjivitena? Matan-te jivita seyyo ti; iti
cittamano cittasankappo, anekapariyayena maranavannam va
samvanneyya, maranaya va samadapeyya; ayam-pi parajiko hoti,
asamvaso.

If any bhikkhu should deliberately deprive a human being of life, or
should seek an assassin for him, or should praise the attractiveness of
death, or should incite [him] to death [saying]: “Dear man, what [use] is
this bad, wretched life for you? Death is better than life for you!”
should he, [having] such-thought-and-mind, [having such-] thought-
and-intention, praise in manifold ways the beauty of death or incite
[him] to death, he too is disqualified, not in communion.

yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who;
any bhikkhu (Nm).

yo: who; nominative singular masculine of relative pronoun ya(d).

pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.

bhikkhu: a bhikkhu; nominative singular masculine.

saficicca manussaviggaham jivita voropeyya: should deliberately
deprive a human being of life.

saficicca : deliberately, intentionally (Hr), purposely (Nm); adverb
qualifying voropeyya.

manussaviggaham : a human being, one who has taken a human form;
accusative singular masculine or neuter; = manussa: a human being;
masculine + viggaha: a figure, appearance, form, presence, person;
literally: “a taking hold of”’; derived from vigganhati (vi + v(g)gah + nha).

jivita voropeyya: should deprive of life, should take away from life.
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jivita: lit.: from life; ablative singular neuter of jivita.
voropeyya: should deprive of, bereave of; 3d person singular optative.
satthaharakam vassa pariyeseyya: or should seek an assassin for him.

satthaharakam: assassin, knife-carrier, one who brings the knife, (life-
) taking knife (Nm), knife-bringer (Hr); accusative singular masculine =
sattha: knife; neuter + haraka: carrier, taker; agent-noun.

vassa: junction of va; or; disjunctive particle. + assa: for him; dative
singular masculine of ayam.

pariyeseyya: should seek, i.e., seek out, provide; 3d person singular
optative of pariyeseti (pari + Ves + a).

maranavannam va samvanneyya: or should praise the attractiveness

of death.

maranavannam: attractiveness of death, beauty of death (Hr),
advantages in death (Nm); accusative singular masculine = genitive
tappurisa compound. = marana: death (neuter) + vanna: attractiveness,
beauty, glory, praise.

va: or; disjunctive particle.

samvanneyya: should praise, exalt; 3d person singular optative of
samvanneti (sam + Vvann + e).

maranaya va samadapeyya: or should incite [him] to death.
maranaya: to death; dative singular neuter of marana: see above.
va: or; disjunctive particle.

samadapeyya: should incite (Hr), encourage (Nm); 3d person singular
optative of samadapeti (sam + a + vda + ape).

ambho purisa: “Dear man!,” good man (Nm).

ambho: “I say!,”“Hey!,” “Ho!,” “Look!”; colloquial exclamatory particle.
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purisa: man; vocative singular masculine. Compare Sanghadisesa 5.

kim tuyh’imina papakena dujjivitena: what [use] is this bad,
wretched life for you.

kim: what (use?); neuter interrogative pronoun

tuyh’imina: = Junction of tuyham + imina.

tuyh’: for you, to you, = junction of tuyham; dative of personal
pronoun tvam + imina: with this; instrumental singular of

demonstrative pronoun idam.

papakena: bad, evil, demeritorious; adjective = papa: bad, demerit
(opposite of pufifia) + connective suffix -ika.

dujjivitena: difficult life, bad life; instrumental singular neuter = du(r):
difficult, bad; pejorative prefix.

matan-te jivita seyyo ti: death is better than life for you.

matan-te: = matam + te. matam: death; nominative singular neuter,
past participle of marati (Vmar + a) used as a noun in accusative singular
neuter.

te: for you; dative singular neuter of personal pronoun tvam.

jivita: than life; ablative singular neuter Abl. of comparison construed
with seyyo.

seyyo: better, superior; adverb. Comparative used as adverb qualifying
an unexpressed hoti “is”.

ti: “...,” end quote; quotation particle.

iti cittamano cittasankappo: [having] such-thought-and-mind,
[having such-] thought-and-intention

iti: such, thus, so; deictic particle.

cittamano/iticittamano: who has such mind-and-thought, thus-mind-
and-thought, with such thoughts in mind (Nm), so the mind and

36



thought (Hr); adjective qualifying bhikkhu. = iti + citta: mind + mano:
thought.

cittasankappo: mind and intention, or: mind-intention, such
intentions in mind (Nm); adjective qualifying bhikkhu. = citta: mind +
sankappa: intention, purpose, motive; prefix sam + kappa, derived from
kappeti (Vkapp + e): prepares, makes.

anekapariyayena maranavannam va samvanneyya: or in manifold
ways should he praise the beauty of death.

anekapariyayena: in manifold ways, by various ways; adverb
qualifying samvanneyya. Kammadharaya compound used as an adverb
of manner in instrumental singular masculine. = aneka: many, manifold,
various; literally “not one”; adjective = negative prefix an- + eka: one;
numeral + pariydya: manner, way, method.

maranavannam: attractiveness of death, beauty of death (Hr),
advantages in death (Nm); accusative singular masculine = genitive
tappurisa compound. = marana: death (neuter) + vanna: attractiveness,
beauty, glory, praise.

va: or; disjunctive particle.

samvanneyya: should praise, exalt; 3d person singular optative of
samvanneti (sam + Vvann + e).

maranaya va samadapeyya: or should he incite [him] to death.
maranaya: to death; dative singular neuter of marana: see above.
va: or; disjunctive particle.

samadapeyya: should incite (Hr), encourage (Nm); 3d person singular
optative of samadapeti (sam + a + vda + ape).

ayam-pi parajiko hoti, asamvaso: he too is disqualified, not in
communion.

ayam-pi: he too; lit.: this one too; = ayam: this one, he; nominative
singular masculine demonstrative pronoun qualifying an unexpressed

bhikkhu. + pi: too, also; emphatic particle.
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parajiko: disqualified, one who is disqualified, excluded, deprived,
debarred, deposed, defeated (Nm), one who is defeated (Hr); adjective
qualifying an unexpressed bhikkhu.

hoti: he is; 3d person singular present indicative of bhavati (Vbhii + a).

asamvaso: not in communion, not in communion (Hr & Nm), not living
with, not associated; adjective qualifying an unexpressed bhikkhu. =
negative prefix a-: not + samvdasa: “communion,” derived from samvasati
(sam + Vvas + a): lives together with.

Parajika 4

Yo pana bhikkhu, anabhijanam uttarimanussadhammam
attupanayikam alamariyafianadassanam samudacareyya: Iti
janami, iti passami ti! Tato aparena samayena,
samanuggahiyamano va asamanuggahiyamano va, apanno
visuddhapekkho, evam vadeyya: Ajanam-evaham avuso avacam:
janami. Apassam: passami. Tuccham musa vilapin-ti. Afifiatra
adhimana, ayam-pi parajiko hoti, asamvaso.

If any bhikkhu, [though] not directly knowing [it], should claim a
superhuman state pertaining to himself, [a state of] knowing and
seeing [that is] suitable for the noble [ones], [saying]: “Thus I know!
Thus I see!l,” [and] then, on another occasion, [whether] being
interrogated or not being interrogated, having committed [the
offence], desiring purification, should say so: “Friends, [although] not
knowing [it,] I spoke thus [saying]: ‘I know,” not seeing [it, I spoke,
saying:] ‘I see.’ I bluffed vainly [and] falsely,” except [when said] in
overestimation, he too is disqualified, not in communion.

yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who.
yo: who; nominative singular masculine of relative pronoun ya(d).

pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.

bhikkhu: a bhikkhu; nominative singular masculine.

anabhijanam uttarimanussadhammam attupanayikam
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alamariyafianadassanam samudacareyya: [though] not directly
knowing [it], should claim a superhuman state pertaining to himself, [a
state of] knowing and seeing [that is] suitable for the noble [ones].

anabhijanam: not directly knowing; not knowing it fully (Hr); having
no acquaintance. Negative prefix an- + abhijanam: directly knowing;
nominative singular masculine. Present participle of abhijanati (abhi +
viia + na): directly knows, knows through experience. Present
participle in -am qualifying bhikkhu, or functioning as an adverb
qualifying samudacareyya.

uttarimanussadhammam: a superhuman state, a state beyond
humans, a state of further-men (Hr), superior human state (Nm);
accusative singular masculine. Genitive tappurisa compound
containing a kammadharaya. = uttarimanussa: superhuman, beyond
human, superior human; kammadharaya cpd. = uttari: beyond, over;
adjective or adverb + manussa: human being + dhamma: state.

attupanayikam: pertaining to himself; concerning himself; present in
himself (Nm); with reference to himself (Hr). Adjective qualifying
uttarimanussadhammam. Bahubbihi compound. = atta: self, oneself +
upandyika: pertaining to, concerning; adjective.

alamariyafianadassanam: knowing and seeing that is suitable for the
noble ones, worthy of the Noble Ones’ knowledge and vision (Nm),
sufficient ariyan knowledge and insight (Hr), knowledge and vision
deserving the name noble (Nor). Adjective qualifying
uttarimanussadhammam. A kammadharaya compound. = alamariya:
suitable for the noble (ones), sufficient for the noble (state); adjective.
Dative tappurisa used as bahubbihi compound. = alam: suitable,
worthy, proper, sufficient; indeclinable which takes a dative. + ariya: a
noble one, noble; adjective + fianadassana: knowing and seeing; a
dvanda compound = fiana: knowing, knowledge; derived from janati
(viia + na): knows. + dassana: seeing, vision; action-noun derived from

Vdis.

samudacareyya: should lay claim to, assert, boast (Hr), suggest (Nm);
3d person singular optative of samudacarati (sam + ud + a + Vcar + a):
addresses, assails, befalls.

iti janami, iti passami ti: “Thus I know. Thus I see.”
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iti: thus, so, such; deictic particle.

janami: I know; 1st person singular present indicative of janati (Via +
na): knows.

iti: thus, so, such; deictic particle.

passami ti: “I see,”’= passami: I see; 1st person singular present
indicative of passati (Vdis + a) + ti: end quote; quotation particle.

tato aparena samayena: then on another occasion.

tato: then, thereafter, thereupon, and afterwards (Nm), then (Hr).
Ablative of demonstrative pronoun ta(d) with ablatival suffix -to, acting
as adverb of time. Refers back to the previous statement.

aparena samayena: on another occasion (Nm); if later on (Hr);
afterwards (Nor); at another time (Warder); after some time.

aparena: another, i.e., next, following; adjective qualifying samayena.

samayena: at an occasion, meeting; literally: “coming together”;
instrumental singular masculine.

samanuggahiyamano va asamanuggahiyamano va: [whether] being
interrogated or not being interrogated.

samanuggahiyamano: being interrogated, being (verbally) pressed;
passive present participle nominative singular masculine of
samanuggahati (sam + anu + Vgah + a) “interrogates,” “(verbally) presses,”
“asks for reasons”, qualifying bhikkhu.

va: or; disjunctive particle.

asamanuggahiyamano: not being interrogated; negative prefix a- +
samanuggahiyamano qualifying bhikkhu.

va: or; disjunctive particle.

apanno visuddhapekkho, evam vadeyya: having committed [the
offence], desiring purification, he should say so.
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apanno: having committed (a Parajika); past participle of apajjati (a +
Vpad + ya), qualifying bhikkhu.

visuddhapekkho: (who is) desiring purification; adjective qualifying
bhikkhu. Locative tappurisa compound. = visuddha: purification,
purified, cleaned + apekkha: desiring, longing for, looking for, seeking
for, expecting; action-noun derived from apekkhati (apa + Vikkh + a).

evam: thus; adverb qualifying vadeyya.

vadeyya: should say; 3d person singular optative of vadati (Vvad + a):
says.

ajanam-evaham avuso avacam janami: “Friends, [although] not
knowing [it,] I spoke thus [saying]: ‘I know.””

ajanam-evaham: a junction of ajanam + eva and eva + aham.

ajanam: not knowing, unknowingly; Present participle of janati (Viia +
na), “knows” qualifying aham or functioning as an adverb qualifying
avacam. = negative prefix a- + janam: knowing; knowingly; nominative
singular masculine.

eva: although, even; emphatic particle.

aham: I; 1st person singular personal pronoun

avuso: friend(s); address to fellow bhikkhus, junior or equal; see
Nidana.

avacam: I said; 1st person singular aorist of vadati (Vvad + a).

janami: I know; 1st person singular present indicative of janati (V#ia +
na): knows.

apassam passami: not seeing [it, I spoke, saying:] “I see.”

apassam: not seeing; negative prefix a- + passam: seeing; present
participle of passati (Vdis + a).

passami: I see; 1st person singular present indicative of passati (Vdis +
a).
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tuccham musa vilapinti: I bluffed vainly [and] falsely; telling a
fruitless falsehood (RD & 0); what I said was vain and false (Nm); I
spoke falsely (Nor); those who prattle empty falsehood (Bodhi
2000:1362 transl. of S IV 344).

tuccham: vainly, empty; adverb qualifying vilapim.
musa: falsely; adverb qualifying vilapim.
vilapin-ti = a junction of vilapim and ti.

vilapim: I bluffed, I boasted, I prattled, I babbled; 1st person singular
aorist of vilapati (vi + Vlap + a) + ti: end quote; quotation particle.

afifiatra adhimana: except [when said] in overestimation.

afifiatra: except, unless, apart from; preposition taking an ablative, i.e.
adhimana.
adhimana: in overestimation, from overestimation; ablative singular

masculine, prefix = adhi: excess + mana: conceit, pride.

ayam-pi parajiko hoti, asamvaso: he too is disqualified, not in
communion.

ayam-pi: he too; lit.: this one too; = ayam: this one, he; nominative
singular masculine demonstrative pronoun qualifying an unexpressed
bhikkhu. + pi: too, also; emphatic particle.

parajiko: disqualified, one who is disqualified, excluded, deprived,
debarred, deposed, defeated (Nm), one who is defeated (Hr); adjective
qualifying an unexpressed bhikkhu.

hoti: he is; 3d person singular present indicative of bhavati (Vbhii + a).

asamvaso: not in communion, not in communion (Hr & Nm), not living
with, not associated; adjective qualifying an unexpressed bhikkhu. =
negative prefix a-: not + samvdasa: “communion,” derived from samvasati
(sam + Vvas + a): lives together with.

Parajika conclusion
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Uddittha kho ayasmanto cattaro parajika dhamma. Yesam
bhikkhu afifiataram va afifiataram va apajjitva, na labhati
bhikkhuihi saddhim samvasam. Yatha pure, tatha paccha, parajiko
hoti, asamvaso.

Tatthayasmante pucchami: Kacci’ttha parisuddha?

Dutiyam-pi pucchami: Kacci’ttha parisuddha?

Tatiyam-pi pucchami: Kacci’ttha parisuddha?
Parisuddh’etthayasmanto, tasma tunhi, evam-etam dharayami.
Cattaro parajika nitthita. [3]

Parajikuddeso nitthito.[4]

Venerables, the four cases involving disqualification have been recited.
A bhikkhu who has committed any one of them, does not obtain the
communion with bhikkhus. As [he was] before, so [he is] after
[committing it]: he is one who is disqualified, not in communion.

Concerning that I ask the venerables: [Are you] pure in this?

A second time again I ask: [Are you] pure in this?

A third time again I ask: [Are you] pure in this?

The venerables are pure in this, therefore there is silence, so do I bear
this [in mind].

The recitation of the [cases involving] disqualification is finished.

uddittha kho ayasmanto cattaro parajika dhamma: venerables, the
four cases involving disqualification have been recited.

uddittha: recited; past participle of uddisati (ud + vdis + a), qualifying
parajika dhamma.

kho: indeed; emphatic particle. No need to translate.

ayasmanto: venerables; vocative plural masculine.

cattaro: four; numeral qualifying parajika.

parajika: involving disqualification. Adjective qualifying dhamma.
dhamma: cases; nominative plural masculine.
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tatthayasmante pucchami: concerning that I ask the venerables.
tatth’ayasmante: = junction of tattha + ayasmante.

tattha: concerning that, in this connection, herein (Nm); adverb
qualifying pucchami.

ayasmante: the venerables; accusative singular masculine of ayasma.

pucchami: I ask; 1st person singular present indicative of pucchati
(Vpucch + a).

kacci’ttha parisuddha: [are you] pure in this?
kacci’ttha: = a junction of kacci + ettha.

kacci: 7, perhaps?, I hope?; indefinite interrogative particle. = relative
pronoun kad “what” + indefinite particle ci.

ettha: in this (N\m); herein; in this matter; in this matter (Hr). Adverb of
place qualifying an unexpressed hotha, “are”.

parisuddha: pure; adjective qualifying an unexpressed tumhe, “you”.
dutiyam-pi pucchami: a second time again I ask.

dutiyam-pi: a second time again. = junction of dutiyam: a second time;
accusative singular neuter ordinal used as an adverb qualifying
pucchami. + pi: too, also, again; emphatic particle qualifying dutiyam.

pucchami: I ask; 1st person singular present indicative of pucchati
(Vpucch + a).

kacci’ttha parisuddha: [are you] pure in this?

tatiyam-pi pucchami: a third time again I ask.

tatiyam-pi: a third time again; = junction of tatiyam: third time;
accusative singular neuter ordinal used as an adverb qualifying

pucchami. + pi: too, also, again; emphatic particle qualifying tatiyam.

pucchami: I ask; 1st person singular present indicative of pucchati
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(Vpucch + a).
kacci’ttha parisuddha: [are you] pure in this?

parisuddh’etthayasmanto: the venerables are pure in this; junction of
parisuddha: pure + ettha: in this + ayasmanto: the venerables,
nominative plural masculine.

tasma tunhi: therefore there is silence.

tasma: therefore; ablative singular masculine of demonstrative
pronoun ta(d).

tunhi: there is silence, they are silent (Nm & Hr); nominative singular
feminine; indeclinable used as adverb or as noun. Compare
tunhibhavena above.

evam-etam dharayami: so do I bear this [in mind].

evam-etam: = junction of evam + etam. = evam: thus, so; adverb
qualifying dharayami + etam: this, it; accusative singular neuter.

dharayami: I bear (in mind), keep (in memory), hold, remember, I
record (Nm); 1st person singular present indicative of dhareti (Vdhar +
e): “holds,” “bears.”

parajikuddeso nitthito: the recitation of the (cases involving)
disqualification is finished.

parajikuddeso: the recitation of the (cases involving) disqualification;
nominative singular masculine. Titles of chapters, books, and so on, are
in the nominative case. Probably an appositive kammadharaya
compound but translated as a genitive tappurisa; cf. niddanuddesa in the
Nidana. = parajika: involving disqualification; see below + uddesa:
recitation, recital; abstract noun derived from uddisati (ud + vdis + a).

nitthito: finished, ended; past participle of nitthati (ni(s) + v(t))tha + a),
qualifying parajikuddeso.

Sankhittapatimokkhuddeso
The Patimokkha Recitation in Brief
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Uddittham kho ayasmanto nidanam, uddittha cattaro parajika
dhamma. Suta kho pan’ayasmantehi terasa sanghadisesa dhamma,
dve aniyata dhamma, timsa nissaggiya pacittiya dhamma,
dvenavuti pacittiya dhamma, cattaro patidesaniya dhamma,
paficasattati sekhiya dhamma, satta adhikaranasamatha dhamma,
ettakam tassa bhagavato suttagatam suttapariyapannam,
anvaddhamasam uddesam agacchati, tattha sabbeh’eva samaggehi
sammodamanehi avivadamanehi sikkhitabban-ti.

Venerables, the introduction has been recited, the four cases involving
disqualification have been recited. Heard by the venerables have been
the thirteen cases involving the community in the beginning and in the
rest, the two indefinite cases, the thirty cases involving expiation with
forfeiture, the ninety-two cases involving expiation, the four cases that
are to be acknowledged, the cases related to the training, the seven
cases that are settlements of legal issues.

This much [training-rule] of the Fortunate One has been handed down
in the Sutta, has been included in the Sutta, comes up for recitation
half-monthly. By all who are united, who are on friendly terms, who
are not disputing, is to trained herein.]

uddittham: has been recited; past participle of uddisati (ud + Vdis + a)
qualifying nidanam.

kho: indeed; emphatic particle. No need to translate.
ayasmanto: venerables; vocative plural masculine.

nidanam: introduction, foundation, origin; nominative singular neuter.
= ni-: down; prefix + dana of Vda: binds.

uddittha: recited; past participle of uddisati (ud + Vdis + a) qualifying
dhamma.

cattaro parajika dhamma: four cases involving disqualification.
suta: heard; past participle of sunati (Vsu + na) qualifying dhamma.

pan’ayasmantehi = junction of pana + dyasmantehi; see Nidana.
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ayasmantehi: by the venerables; instrumental plural masculine of
ayasma; see Nidana.

terasa sanghadisesa dhamma: thirteen cases involving the
community in the beginning and in the rest.

dve aniyata dhamma: two indefinite cases.

timsa nissaggiya pacittiya dhamma: thirty cases involving expiation
with forfeiture.

dvenavuti pacittiya dhamma: ninety-two cases involving expiation.

cattaro patidesaniya dhamma: four cases that are to be
acknowledged.

sekhiya dhamma: cases related to the training.

satta adhikaranasamatha dhamma: seven cases that are settlements
of legal issues.

ettakam: this much, (just) so much, so many; adjective qualifying an
unexpressed dhammam.

tassa: of that; genitive singular of demonstrative pronoun ta(d).

bhagavato: of the Fortunate One, by the Fortunate One; genitive
singular masculine of bhagavant. A genitive or an instrumental-like
genitive.

suttagatam suttapariyapannam: handed down in clauses (Hr);
contained in clauses; is in the Suttavibhanga (Nm); included in the
Suttavibhanga; handed down in the suttas (RD & O). See Pacittiya 73;
here nominative singular neuter qualifying unexpressed
dhammam/sikkhapadam.

ettakam tassa bhagavato suttagatam: this much is in the
Suttavibhanga ... of the Blessed One (Nm); so much (of the sayings) of
the Lord handed down ... (Hr); so much, come down in the sutta of the
Bhagavant ... (Nor).

anvaddhamasam uddesam agacchati: comes up for recitation half-
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monthly; see Pacittiya 73.

tattha: herein, in that; adverb = demonstrative pronoun ta(d) + suffix of
place/mode/time -ttha, compare Nidana conclusion

sabbeh’eva: by just all, by one and all; = junction of sabbehi: by all;

Adjective qualifying an unexpressed bhikkhuhi. Instrumental plural of
sabba: all + eva: just; emphatic particle. Compare Nidana: sabbe va.

samaggehi sammodamanehi avivadamanehi: who are is united, who
are being on friendly terms, who are not disputing; see Sanighadisesa
10.

sikkhitabbam: is to be trained; future passive participle of sikkhati
used as an impersonal passive sentence verb in nominative singular
neuter, not taking an object, and with an instrumental agent, sabbehi.
In Mm Se and other editions the reading is sikkhitabban-ti =
sikkhitabbam + ti: end quote.
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Sanghadisesuddeso
The recitation of [the cases
concerning] the community in the
beginning and the rest

sanghadisesuddeso: the recitation [of the cases] involving the
community in the beginning and the rest [of the procedure];
nominative singular masculine. Titles of chapters, books, and so on,
are in the nominative case. Probably an appositive kammadharaya but
here rendered as a genitive tappurisa. = sanghadisesa: involving the
community in the beginning and in the rest [of the procedure] + uddesa:
recitation, recital; accusative singular masculine. Abstract noun
derived from uddisati (ud + Vdis + a).

Ime kho pan’ayasmanto terasa sanghadisesa dhamma uddesam
agacchanti.

Now, venerables, these thirteen cases involving the community in the
beginning and in the rest [of the procedure] come up for recitation.

ime kho pan’ayasmanto: venerables, now these.

ime: these; nominative plural masculine of demonstrative pronoun
ayam, “this”, qualifying dhamma.

kho: indeed; emphatic particle. No need to translate.

pan’ayasmanto: junction of pana: now; connective particle. +
ayasmanto: venerables; vocative plural masculine.

ime ... terasa sanghadisesa dhamma: these thirteen cases involving
the community in the beginning and in the rest [of the procedure].

terasa: thirteen; numeral qualifying sanghadisesa dhamma; = ti: three +
dasa, -d- > -r- as in pannarasa; see Nidana.

sanghadisesa: involving the community in the beginning and the rest
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[of the procedure], [of which] the start and the rest is [to be done]
with/by the community, involving the community initially [and]
subsequently, requiring a formal meeting of the Order (Hr, BD I 196), an
offence which in the earlier as well as the later stages (requires) a
formal meeting of the order (Hr, BD I 197), entails initial and
subsequent meeting of the Community (Nm), entailing a formal
meeting of the Sangha (Nor), the rest (sesa, i.e., the duration of the
suspension) is with the Sangha (i.e., determined by the Sangha)
(Hiniiber); adjective qualifying dhamma.

dhamma: cases (Nm), rules (Hr), matters (Nor); nominative plural
masculine. Cf. Pacittiya 73.

uddesam agacchanti: come up for recitation.

uddesam: recitation, recital; accusative singular masculine. Abstract
noun derived from uddisati (ud + Vdis + a).

agacchanti: (they) go to, come up for; 3d person plural present
indicative of agacchati (a + Vgam + a), qualifying dhamma.,

Sanghadisesa 1

Saficetanika sukkavisatthi, afifiatra supinanta, sanghadiseso.

The intentional emission of semen, except in a dream: [this is a case]
involving the community in the beginning and in the rest.

saficetanika sukkavisatthi: intentional emission of semen.

saficetanika: intentional (Nm & Hr); adjective qualifying sukkavisatthi.
prefix sam: with + cetana: will, active thought; derived from cinteti (Vcint
+ e): thinks + possessive suffix -ika.

sukkavisatthi: emission of semen (Nm & Hr); nominative singular
feminine. Genitive tappurisa compound. = sukka: semen; literally “white
stuff’ + visatthi: emission; action-noun derived from the past participle
of visajjati/vissajjati or vissajati/vissajjati (vi + Vsaj(j) (= Sanskrit Vsrj) + a):
discharges, compare Nissaggiya Pacittiya 14.

affiatra supinanta: except in a dream; other than in a dream.
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afifiatra: except, other than; preposition taking an ablative, i.e.
supinanta.

supinanta: in a dream (Nm), during a dream (Hr); ablative singular
masculine. = supina: a dream + anta: in, within, inside, near; noun.

sanghadiseso: involving the community in the beginning and in the
rest; adjective qualifying an unexpressed dhammo; i.e., ayam dhammo
sanghadiseso, as in ayam dhammo aniyato, Aniyata 1.

Sanghadisesa 2

Yo pana bhikkhu, otinno viparinatena cittena, matugamena
saddhim kayasamsaggam samapajjeyya, hatthagaham va
venigaham va, afifiatarassa va afifiatarassa va angassa
paramasanam, sanghadiseso.

If any bhikkhu, under the influence of an altered mind, should engage
in [intimate] physical contact together with a woman [such as]: the
holding of a hand, or the holding of a braid [of hair], or the caressing of
any limb: [this is a case] involving the community in the beginning and
in the rest.

yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who;
any bhikkhu (Nm); if any bhikkhu (Nor).

yo: who; nominative singular masculine of relative pronoun ya(d).

pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.

bhikkhu: a bhikkhu; nominative singular masculine.

otinno viparinatena cittena: under the influence of an altered mind,;
assailed by thoughts misled (by lust) (Nm); affected by desire (Hr); with
a perverted heart.

otinno: affected, under the influence of, overwhelmed, smitten,
infatuated; (passive) past participle (used as adjective qualifying
bhikkhu) of otarati (ava + Vtar + a): to descend, go down into, penetrate
(into water etc.).
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viparinatena: altered, perverted; past participle of viparinameti (vi +
pari + Vnam + e): alters, changes (for the worse), adjective qualifying
cittena.

cittena: by a mind, by thought; instrumental singular masculine of
citta.

matugamena saddhim kayasamsaggam samapajjeyya: should
engage in [intimate] physical contact with a woman.

matugamena saddhim: together with a woman.

matugamena: with a woman; instrumental singular masculine.
Genitive tappurisa compound; originally “women” in general, i.e.,
“woman-kind,” but here used in a particular sense. = matu: mother + -
gama: -collection, -kind, -group; postposition.

saddhim: together with; postposition taking the instrumental
matugamenad.

kayasamsaggam samapajjeyya: should engage in [intimate] physical
contact.

kayasamsaggam: (intimate) physical contact, contact with the body,
physical contact (Hr), bodily contact (Nm); accusative singular
masculine. Genitive tappurisa compound: “contact of the body,” or
instrumental tappurisa compound: “contact with the body.” = kaya:
body + samsagga: contact, connection, company, association; an action-
noun from samsajati (sam + Vsaj + a).

samapajjeyya: should enter into, engage in; 3d person singular
optative of samapajjati (sam + a + Vpad + ya).

hatthagaham va venigaham va: the holding of a hand, or holding a
braid [of hair].

hatthagaham: the holding of a hand; accusative singular masculine.
Genitive tappurisa compound. = hattha: hand + gaham: holding, seizing;
action-noun from ganhati (Vgah + nha): grasps, grips, seizes.

va: or; disjunctive particle.
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venigaham: the holding of a braid; accusative singular masculine. =
veni: a braid (of hair) + gaha: holding.

va: or; disjunctive particle.

afifatarassa va afifiatarassa va angassa paramasanam: the caressing
of any limb.

afifatarassa va afifiatarassa va: any; one or the other.

afifiatarassa: one, a certain one; pronominal adjective qualifying
angassa. See Parajika conclusion.

va: or; disjunctive particle.

afifiatarassa: one, a certain one; pronominal adjective qualifying
angassa. See Parajika conclusion.

va: or; disjunctive particle.
angassa paramasanam: caressing [any] limb.
angassa: limb, member; genitive singular neuter. Literally: “of a limb”.

paramasanam: caressing, stroking, fondling, rubbing up; action-noun
derived from paramasati: rubs over, strokes over, holds onto; = prefix
para: over + a: at, closely + Vmas: touches.

sanghadiseso: involving the community in the beginning and in the
rest; adjective qualifying an unexpressed dhammo.

Sanghadisesa 3

Yo pana bhikkhu, otinno viparinatena cittena, matugamam
dutthullahi vacahi obhaseyya, yathatam yuva yuvatim,
methunupasamhitahi, sanghadiseso.

If any bhikkhu, under the influence of an altered mind, should speak
suggestively with depraved words to a woman, like a young man to a
young woman, [with words] concerned with sexual intercourse: [this is
a case] involving the community in the beginning and in the rest.
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yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who;
any bhikkhu (Nm); if any bhikkhu (Nor).

yo: who; nominative singular masculine of relative pronoun ya(d).

pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.

bhikkhu: a bhikkhu; nominative singular masculine.

otinno viparinatena cittena: under the influence of an altered mind,
assailed by thoughts misled (by lust) (Nm), affected by desire (Hr), with
perverted heart.

otinno: affected, under the influence of, overwhelmed, smitten,
infatuated; (passive) past participle (used as adjective qualifying
bhikkhu) of otarati (ava + Vtar + a): to descend, go down into, penetrate
(into water etc.).

viparinatena: altered, perverted; past participle of viparinameti (vi +
pari + Vnam + e): alters, changes (for the worse; compare M 1123, D II
266), adjective qualifying cittena.

cittena: by a mind, by thought; instrumental singular masculine of
citta.

matugamam dutthullahi vacahi obhaseyya ...
methuntipasamhitahi: should speak suggestively to a woman with
depraved words ... concerned with sexual intercourse.

matugamam: a woman; accusative singular masculine.

dutthullahi: depraved, wicked, gross, defiling, vulgar, obscene, lewd
(Nm & Hr); adjective qualifying vacahi. Derived from dussati (Vdus + ya):
corrupts, spoils; = past participle dutthu, + pejorative suffix -alla(ka).

vacahi: with words; instrumental plural feminine of vaca: speech.

obhaseyya: should speak suggestively, should suggest, ... hint, ...
propose, ... entice, ... offend (Hr), ... address (Nm); 3d person singular
optative of obhasati (ava + Vbhas + a).
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yathatam yuva yuvatim: like a young man to a young woman.

yathatam: like, as ... (would suggest) it; adverb qualifying an
unexpressed obhdseyya. = yatha: as; relative indeclinable + tam: that;
demonstrative pronoun

yuva: young man; nominative singular masculine of yuvan.
yuvatim: young woman; accusative singular feminine of yuvati.

methuniipasamhitahi: concerned with sexual intercourse;
instrumental plural feminine adjective qualifying vacahi. Instrumental
tappurisa compound used as bahubbihi compound. = methuna: sexual
intercourse + upasamhita: concerned with, connected with; past
participle of upasandharati (upa + sam + Vdhar + a).

sanghadiseso: involving the community in the beginning and in the
rest; adjective qualifying an unexpressed dhammo; see Sanghadisesa 1.

Sanghadisesa 4

Yo pana bhikkhu, otinno viparinatena cittena, matugamassa
santike, attakamaparicariyaya vannam bhaseyya: etad-aggam
bhagini paricariyanam, ya madisam silavantam kalyanadhammam
brahmacarim etena dhammena paricareyya ti,
methunupasamhitena, sanghadiseso.

If any bhikkhu, under the influence of an altered mind, [and] in the
presence of a woman, should speak praise about the ministering to
himself with sex: “Sister, this is the best of ministerings: she who would
minister to a virtuous, good natured celibate like me with this act!”
[which is something] connected with sexual intercourse: [this is a case]
involving the community in the beginning and in the rest.

yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who;
any bhikkhu (Nm); if any bhikkhu (Nor).

yo: who; nominative singular masculine of relative pronoun ya(d).

pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.
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bhikkhu: a bhikkhu; nominative singular masculine.

otinno viparinatena cittena: under the influence of an altered mind,
assailed by thoughts misled (by lust) (Nm), affected by desire (Hr), with
perverted heart.

otinno: affected, under the influence of, overwhelmed, smitten,
infatuated; (passive) past participle (used as adjective qualifying
bhikkhu) of otarati (ava + Vtar + a): to descend, go down into, penetrate
(into water etc.).

viparinatena: altered, perverted; past participle of viparinameti (vi +
pari + Vnam + e): alters, changes (for the worse; compare M 1123, D II
266), adjective qualifying cittena.

cittena: by a mind, by thought; instrumental singular masculine of
citta.

matugamassa santike attakamaparicariyaya vannam bhaseyya: in
the presence of a woman should speak praise about the ministering to
himself with sex.

matugamassa santike: in the presence of a woman.
matugamassa: of a woman,; genitive singular masculine.

santike: in the presence, ... vicinity; locative singular neuter = sa: with;
prefix (PED states that sa here is the base of so, the nominative singular
of the demonstrative pronoun: “that, he, she”) + antika: near; neuter +
connective suffix -ika.

attakamaparicariyaya vannam bhaseyya: should speak praise about
the ministering to himself with sex.

attakamaparicariyaya: about ministering to himself with sex,
ministering with sense-pleasures for self (Hr), ministering to his own
sensuality (Nm); locative singular feminine. Dative tappurisa compound
containing an instrumental tappurisa compound: kamaparicariya:
ministering with sex. = atta: himself. Atta is here used as a reflexive
pronoun: “himself” or “oneself.” + kama: sex, love + paricariya:
ministration, ministering, serving; derived from paricarati (pari + Vcar +
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a): attends to, ministers to, serves.

vannam: praise, glory; accusative singular masculine compare Parajika
3.

bhaseyya: should speak; 3d person singular optative of bhasati (Vbhas +
a).

etad-aggam bhagini paricariyanam: sister, this is the best of
ministerings.

etad-aggam: this (is) the very best, the best of this (type of);
nominative singular neuter. = etad: this; compound form of emphatic
demonstrative pronoun etam “this” qualifying aggam + aggam: the best,
the top; nominative singular neuter.

bhagini: sister; vocative singular feminine. A polite way of addressing
of a woman.

paricariyanam: of ministerings; genitive plural feminine.

ya madisam silavantam kalyanadhammam brahmacarim etena
dhammena paricareyya ti: she who would minister to a virtuous, good
natured celibate like me with this act.

ya madisam silavantam kalyanadhammam brahmacarim: to a
virtuous, good natured celibate like me.

ya: she who, whosoever; nominative singular feminine of relative
pronoun ya(d).

madisam: one like me; adjective qualifying brahmacarim. = mam: 1,
accusative singular masculine.

silavantam: endowed with virtue, virtuous; adjective qualifying
brahmacarim. = sila: virtue + possessive suffix -vant.

kalyanadhammam: good-natured; adjective qualifying brahmacarim. =
kalyana: (morally) good + dhamma: (here) nature, character.

brahmacarim: celibate, practitioner of celibacy, observer of the holy
life, observer of the Good Life (Nm), leading the Brahma-life (Hr), liver
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of the holy life (Nor); accusative singular masculine. Genitive tappurisa
compound or accusative tappurisa compound.

etena dhammena paricareyya ti methunupasamhitena: would
minister with this act, which is connected with sexual intercourse.

etena: with this; instrumental singular masculine of demonstrative
pronoun eta(d) qualifying dhammena.

dhammena: with an act, practice; instrumental singular masculine.
The word dhamma has the sense of “act” here, see Parajika 1: methuna
dhamma.

paricareyya: = paricareyya with lengthening of final -a before ti:
should minister; 3d person singular optative of paricarati; see above
paricariyad.

ti: end quote; quotation particle.

methuntipasamhitena: [which is] connected with sexual intercourse;
adjective qualifying dhammena; see Sanghadisesa 3.

sanghadiseso: involving the community in the beginning and in the
rest; adjective qualifying an unexpressed dhammo; see Sanighadisesa 1.

Sanghadisesa 5

Yo pana bhikkhu, saficarittam samapajjeyya, itthiya va
purisamatim, purisassa va itthimatim, jayattane va jarattane va,
antamaso tamkhanikaya pi, sanghadiseso.

If any bhikkhu should engage in mediating, [conveying] a man’s
intention to a woman, or a woman’s intention to a man, for being a wife
or for being a mistress, even for being one on [just] that occasion: [this
is a case] involving the community in the beginning and in the rest.

yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who;
any bhikkhu (Nm); if any bhikkhu (Nor).

yo: who; nominative singular masculine of relative pronoun ya(d).
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pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.

bhikkhu: a bhikkhu; nominative singular masculine.
saficarittam samapajjeyya: engage in mediating; act as go-between
(Hr); engage to act as go-between (Nm). Accusative singular neuter

derived from saficarati (sam + car + a): moves between, ... together,
unites.

saficarittam: mediating, uniting, act as a go-between; accusative
singular neuter derived from saficarati (sam + car + a): moves between, ...
together, unites.

samapajjeyya: should engage in; see Sanghadisesa 2.

itthiya va purisamatim: [conveying] a man’s intention to a woman.
itthiya: to a woman; dative singular feminine of itthi.

va: or; disjunctive particle.

purisamatim: a man’s intention; accusative singular feminine = purisa:
man + mati: thought, idea, intention. Genitive tappurisa compound.

purisassa va itthimatim: or a woman’s intention to a man.
purisassa: to a man; dative singular masculine.
va: or; disjunctive particle.

itthimatim: a woman’s intention; accusative singular feminine.
Genitive tappurisa compound.

ayattane va jarattane va: for being a wife or for being a mistress.

jayattane: for being a wife, for the state of wife, about marriage (Nm),
as a wife (Hr); locative singular neuter = jaya: wife + abstract suffix -
ttana.

va: or; disjunctive particle.
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jarattane: for being a mistress, about concubinage (Nm), as a mistress
(Hr); locative singular feminine jara: mistress, paramour.

va: or; disjunctive particle.

antamaso tamkhanikaya pi: even for being [a mistress] on [just] that
occasion.

antamaso: even so much as, just; adverb qualifying samapajjeyya.

tamkhanikaya: for being one (i.e., a mistress) on (just) that occasion,
for a temporary (arrangement) (Nm), as a temporary wife (Hr); locative
singular feminine. Kammadharaya compound. = tam: that;
demonstrative pronoun neuter + khanikaya: for a moment; locative
singular neuter = khana: moment + connective suffix -ika.

pi: even; emphatic particle qualifying tamkhanikaya.

sanghadiseso: involving the community in the beginning and in the
rest; adjective qualifying an unexpressed dhammo; see Sanighadisesa 1.

Sanghadisesa 6

Safifiacikaya pana bhikkhuna kutim karayamanena, assamikam
attuddesam, pamanika karetabba. Tatr’'idam pamanam: dighaso
dvadasa vidatthiyo sugatavidatthiya, tiriyam satt’antara. Bhikkhu
abhinetabba vatthudesanaya. Tehi bhikkhuhi vatthum
desetabbam, anarambham saparikkamanam. Sarambhe ce
bhikkhu vatthusmim aparikkamane, safifiacikaya kutim kareyya,
bhikkhu va anabhineyya vatthudesanaya, pamanam va
atikkameyya, sanghadiseso.

By a bhikkhu who is having a hut built, which is without an owner,
[and] which is designated for himself, through means begged by
himself, [that hut] is to be built according to the [proper] measure. This
is the measure here: twelve spans of the sugata-span in length, [and]
inside seven [spans] across. Bhikkhus are to be brought to [it] for
appointing the site. By those bhikkhus a site is to be appointed which is
not entailing harm [to creatures and] which is having a surrounding
space. If a bhikkhu, through means begged by himself, should have a
hut built on a site entailing harm [to creatures], [and] not having a
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surrounding space, or if he should not bring bhikkhus to [it] for
appointing the site, or if he should let [it] exceed the measure: [this is a
case] involving the community in the beginning and in the rest.

safifacikaya pana bhikkhuna kutim karayamanena assamikam
attuddesam: by a bhikkhu who is having a hut built, which is without

an owner [and] which is designated for himself, through means begged
by himself.

safifiacikaya pana bhikkhuna: by a bhikkhu through means begged by
himself.

safifiacikaya: through means begged by himself; through his own
begged requisites; (or: having requested (it) himself); (with means got)
by his own asking (Nm); begging in company (Hr); by his own begging
(Nor). = sam: a shortened form of sayam: own, self + yacikaya:
instrumental singular feminine of the shortened form of the noun
yacitaka: begged goods; or of yacitaya > yacikaya: having requested,;
absolutive of ydcati (Vyac + a): begs, requests, pleads.

pana: but, again, now; indeclinable particle, no need to translate.
bhikkhuna: by a bhikkhu; instrumental singular masculine.
kutim karayamanena: who is having a hut built.

kutim: hut; accusative singular feminine.

karayamanena: is having built, is causing to build/make; present

participle of kareti (Vkar + e) , the causative of karoti, qualifying
bhikkhuna.

assamikam: without owner; ... patron; with no (lay-) owner (Nm);
which has no benefactor (Hr). Adjective qualifying kutim. Bahubbihi
compound. = negative prefix a- + sami: owner, master, patron.

attuddesam: which is designated for himself; indicating; destined for
himself (Nm); for his own advantage (Hr). Adjective qualifying kutim.
Bahubbihi compound. = atta: self + uddesa: designation, specification,
appointing; derived from uddisati (ud + Vdis + a).
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pamanika karetabba: is to be built according to the [proper] measure.

pamanika: according to the measure; adjective qualifying an
unexpressed kuti in nominative singular feminine. = pamana: measure,
standard size + connective suffix -ika.

karetabba: is to be built; future passive participle of kareti (Vkar +e) ;
the causative of karoti (Vkar + 0), qualifying an unexpressed kuti.

tatr’idam pamanam: this is the measure here.

tatr’idam: here this; see Parajika introduction = tatra: here;
preposition of place + idam: this; nominative singular neuter of
demonstrative pronoun ta(d), qualifying pamanam.

pamanam: measure, standard; nominative singular neuter.

dighaso dvadasa vidatthiyo sugatavidatthiya: [it is] twelve spans of
the sugata-span in length.

dighaso: in length; adverb qualifying an unexpressed hoti. = digha: long
+ ablatival suffix -so.

dvadasa: twelve; numeral used as adjective qualifying vidatthiyo. = dva:
two, only used in numeral compounds. + dasa: ten; numeral.

vidatthiyo: span; accusative plural feminine of vidatthi (= 12 finger-
breadths; see Pacittiya 87.)

sugatavidatthiya: of the sugata-span; in accordance with the Well-
gone One’s span; span of the accepted length (Hr); sugata-span (Nm).
Instrumental singular feminine. Genitive tappurisa compound. = sugata:
well-gone, the Well-gone One; an epithet of the Buddha; noun or
adjective + vidatthiya: span; genitive singular feminine of vidatthi.

tiriyam satt’antara: inside [it is] seven [spans] across.

tiriyam: across, width; adverb qualifying antara, derived from Vtar; cf.
tiriyamtaranaya, Pacittiya 28.

satt’antara: seven inside. Junction of satta seven, numeral qualifying
vidatthiyo + antara: inside; adverb qualifying an unexpressed hoti
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(originally ablative of antara).

bhikkhiui abhinetabba vatthudesanaya: bhikkhus are to be brought to
[it] for appointing the site.

bhikkhii: bhikkhus; accusative plural masculine.

abhinetabba: to be brought to, to be led to, to be assembled (Nm);
future passive participle of abhineti (abhi + vni +a), qualifying bhikkhii.

vatthudesanaya: for appointing a site; dative singular feminine.
Genitive tappurisa compound. = vatthu: site, ground + desana:
appointing, indicating, designating; derived from deseti (Vdis + e).

tehi bhikkhuhi vatthum desetabbam anarambham
saparikkamanam: by those bhikkhus a site is to be appointed which is
not entailing harm [to creatures and which is] having a surrounding
space.

tehi: by those; instrumental plural masculine of demonstrative
pronoun ta(d).

bhikkhuhi: by the bhikkhus; instrumental plural masculine.
vatthum: site; nominative singular neuter.

desetabbam: is to be appointed; future passive participle of deseti (Vdis
+ e) qualifying vatthum.

anarambham: not entailing harm [to any creatures]; entailing no harm
(to creatures) (Nm); not involving destruction (Hr). Adjective qualifying
vatthum. Bahubbihi compound. = negative prefix an- + arambha:
harming, slaughtering, injuring.

saparikkamanam: having surrounding space; with a surrounding walk
(Nm); with an open space round it (Hr). Adjective qualifying vatthum.
Bahubbihi compound. = prefix sa: with, having + prefix pari: around +
kamana: access, moving-space; derived from kamati: walks, accesses,
goes through. Parikkamana = Sanskrit parikramana.

sarambhe ce bhikkhu vatthusmim aparikkamane: if a bhikkhu on a
site which is entailing harm [to creatures, and] which is not having a
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surrounding space.

sarambhe: entailing harm, destruction; adjective qualifying vatthusmim
= prefix sa: with, entailing + arambha: harm.

ce: if; conditional particle.
bhikkhu: bhikkhu; nominative singular masculine.
vatthusmim: on a site; locative singular neuter.

aparikkamane: not having a surrounding space; adjective qualifying
vatthusmim. Bahubbihi compound. = negative prefix a-: not +
parikkamana.

safifiacikaya kutim kareyya: should have a hut built through means
begged by himself.

safifiacikaya: through means begged by himself; through his own
begged requisites; (with means got) by his own asking (Nm); begging in
company (Hr); by his own begging (Nor). Instrumental singular
feminine. = sam: a shortened form of sayam: own, self + yacikaya:
instrumental singular feminine. Shortened form of the noun yacitaka:
begged goods; or ydcitaya > yacikaya: having requested; absolutive of
ydcati (Vydc + a): begs, requests, pleads.

kutim: hut; accusative singular feminine.

kareyya: should have built; 3d person singular optative of kareti (Vkar +
e) ; see above.

bhikkhu va anabhineyya vatthudesanaya: or [if] he should not bring
bhikkhus to [it] for appointing the site.

bhikkhu: bhikkhus; accusative plural masculine.
va: or; disjunctive particle.

anabhineyya: should not bring to; negative prefix an-: not + 3d person
singular optative of abhineti: see above.

vatthudesanaya: for appointing a site; dative singular feminine.
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pamanam va atikkameyya: of [if] he should let [it] exceed the
measure.

pamanam: for appointing a site; dative singular feminine; see above.
va: or; disjunctive particle.

atikkameyya: should let (it) exceed, make go beyond; 3d person
singular optative of atikkameti (ati + vV(k)kam + e).

sanghadiseso: involving the community in the beginning and in the
rest; adjective qualifying an unexpressed dhammo; see Sanighadisesa 1.

Sanghadisesa 7

Mahallakam pana bhikkhuna viharam karayamanena, sassamikam
attuddesam, bhikkhu abhinetabba vatthudesanaya. Tehi
bhikkhuhi vatthum desetabbam, anarambham saparikkamanam.
Sarambhe ce bhikkhu vatthusmim aparikkamane, mahallakam
viharam kareyya, bhikkhu va anabhineyya vatthudesanaya,
sanghadiseso.

By a bhikkhu who is having a large dwelling built, which has an owner,
[and] is designated for himself, bhikkhus are to be brought to [it] for
appointing the site. By those bhikkhus a site not entailing harm [to any
creatures and] having a surrounding space is to be appointed. If a
bhikkhu should have a large dwelling built on a site entailing harm [to
creatures], [and] not having a surrounding space, or if he should not
bring bhikkhus to [it] for appointing the site: [this is a case] involving
the community in the beginning and in the rest.

mahallakam pana bhikkhuna viharam karayamanena, sassamikam
attuddesam: By a bhikkhu who is having a large dwelling built, which
has an owner, [and] is designated for himself.

mahallakam: large, great; adjective qualifying viharam.
pana: but, again; indeclinable particle, no need to translate.

bhikkhuna: by a bhikkhu; instrumental singular masculine.
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viharam: dwelling, residence; accusative singular masculine derived
from viharati (vi + Vhar + a).

karayamanena: is having built, is causing to build/make; present
participle of kareti (Vkar + e) , the causative of karoti, qualifying

bhikkhuna.

sassamikam: which has an owner, with an owner; adjective qualifying
viharam. Prefix sa-: with + samika: owner; see Sanghadisesa 6.

attuddesam: which is designated for himself; indicating; destined for
himself (Nm); for his own advantage (Hr). Adjective qualifying viharam.
Bahubbihi compound. = atta: self + uddesa: designation, specification,
appointing; derived from uddisati (ud + Vdis + a).

bhikkhu abhinetabba vatthudesanaya: bhikkhus are to be brought to
[it] for appointing the site.

bhikkhu: bhikkhus; accusative plural masculine.

abhinetabba: to be brought to, to be led to, to be assembled (Nm);
future passive participle of abhineti (abhi + vni +a), qualifying bhikkhii.

vatthudesanaya: for appointing a site; dative singular feminine.
Genitive tappurisa compound. = vatthu: site, ground + desana:
appointing, indicating, designating; derived from deseti (Vdis + e).

tehi bhikkhuhi vatthum desetabbam anarambham
saparikkamanam: by those bhikkhus a site is to be appointed which is
not entailing harm [to creatures and which is] having a surrounding
space.

tehi: by those; instrumental plural masculine of demonstrative
pronoun ta(d).

bhikkhuhi: by the bhikkhus; instrumental plural masculine.
vatthum: site; nominative singular neuter.
desetabbam: is to be appointed; future passive participle of deseti (Vdis

+e).
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anarambham: not entailing harm [to any creatures]; entailing no harm
(to creatures) (Nm); not involving destruction (Hr). Adjective adjective
qualifying vatthum. bahubbihi compound. = negative prefix an- +
arambha: harming, slaughtering, injuring.

saparikkamanam: having surrounding space; with a surrounding walk
(Nm); with an open space round it (Hr). Adjective qualifying vatthum.
Bahubbihi compound. = prefix sa: with, having + prefix pari: around +

kamana: access, moving-space; derived from kamati: walks, accesses,
goes through.

sarambhe ce bhikkhu vatthusmim aparikkamane: if a bhikkhu on a
site which is entailing harm [to creatures, and] which is not having a
surrounding space.

sarambhe: entailing harm, destruction; adjective qualifying vatthusmim
= prefix sa: with, entailing + arambha: harm.

ce: if; conditional particle.
bhikkhu: bhikkhu; nominative singular masculine.
vatthusmim: on a site; locative singular neuter.

aparikkamane: not having a surrounding space; adjective qualifying
vatthusmim. Bahubbihi compound. = negative prefix a-: not +
parikkamana.

mahallakam viharam kareyya: should have a large dwelling built.
mahallakam: large, great; adjective qualifying viharam.

viharam: dwelling, residence; accusative singular masculine noun
derived from viharati (vi + Vhar + a).

kareyya: should have built; 3d person singular optative of kareti (Vkar +
e), causative of karoti.

bhikkhu va anabhineyya vatthudesanaya: or [if] he should not bring
bhikkhus to [it] for appointing the site.

bhikkhiui: bhikkhus; accuative plural masculine.
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va: or; disjunctive particle.

anabhineyya: should not bring to; negative prefix an-: not + 3d person
singular optative of abhineti: see above.

vatthudesanaya: for appointing a site; dative singular feminine.

sanghadiseso: involving the community in the beginning and in the
rest; adjective qualifying an unexpressed dhammo; see Sanighadisesa 1.

Sanghadisesa 8

Yo pana bhikkhu, bhikkhum duttho doso appatito, amulakena
parajikena dhammena anuddhamseyya: Appeva nama nam
imamha brahmacariya caveyyan-ti. Tato aparena samayena,
samanuggahiyamano va asamanuggahiyamano va, amulakafi-c’eva
tam adhikaranam hoti, bhikkhu ca dosam patitthati, sanghadiseso.

If any bhikkhu, corrupted by malice [and] upset, should accuse a
bhikkhu with a groundless case involving disqualification [thinking]:
“If only I could make him fall away from this holy life!,” [and] then, on
another occasion, [whether] being interrogated or not being
interrogated, if that legal issue is really groundless, and if the bhikkhu
stands firm in malice: [this is a case] involving the community in the
beginning and in the rest.

yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who;
any bhikkhu (Nm); if any bhikkhu (Nor).

yo: who; nominative singular masculine of relative pronoun ya(d).

pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.

bhikkhu: a bhikkhu; nominative singular masculine.
bhikkhum: a bhikkhu; accusative singular masculine.

duttho doso appatito: corrupted by anger [and] upset, corrupted (and)
upset by anger.
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duttho: corrupted, depraved, wicked, angry (Nm), malignant (Hr); past
participle of dussati (see Sanghadisesa 3 & 13) used as an adjective
qualifying bhikkhu.

doso: anger, malice, malicious (Hr); nominative singular masculine.

appatito: upset, annoyed, displeased, desirous of venting anger (Nm),
ill-tempered (Hr); adjective qualifying bhikkhu. = negative prefix a- +
patita; the past participle of pacceti (pati + Vi): returns.

bhikkhum ... amulakena parajikena dhammena anuddhamseyya:
should accuse a bhikkhu with a groundless case involving
disqualification

amiulakena: groundless; adjective qualifying dhammena. = a: negative
prefix + miila: root, cause + -ka: connective suffix.

parajikena: involving disqualification; adjective qualifying dhammena.
See Parajika introduction

dhammena: with a case; instrumental singular masculine.

anuddhamseyya: should accuse, ... denounce, ... charge; 3d person
singular optative of anuddhamseti (anu + v(d)dhas + e).

appeva nama nam imamha brahmacariya caveyyan-ti: if only I
could make him fall away from this holy life!

appeva: if only, certainly, please may, hopefully; gives emphasis to the
optative. = api: either an emphatic particle or expressing uncertainty:
perhaps. + eva: just, emphatic particle. A junction of api + eva.

“y| »
3

nama: “!,” indeed, just; adverb used as emphatic particle that
emphasises other particles but cannot be translated.

nam: him; 3d person singular accusative demonstrative pronoun;
variant of tam.

imamha: from this; 3d person singular ablative of demonstrative
pronoun ayam qualifying brahmacariya.

brahmacariya: from the holy life, Good Life (Nm), Brahma-life (Hr);
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ablative singular neuter. = brahma: divine; compare Sanghadisesa 4 + -
cariya: conduct, lifestyle; Vcar + connective suffix -iya. Cf. Sanghadisesa
4 brahmacarim.

caveyyan-ti: = junction of caveyyam: I could make fall away; 1st person
singular optative of the causative of cavati (Vcu + a): to fall (away). + ti:
“...,” end quote; quotation particle.

tato aparena samayena: then, on another occasion.

tato: then, thereafter, thereupon, and afterwards (Nm), then (Hr).
Ablative of demonstrative pronoun ta(d) with ablatival suffix -to, acting
as adverb of time. Refers back to the previous statement.

aparena samayena: on another occasion (Nm); if later on (Hr);
afterwards (Nor); at another time (Warder); after some time.

aparena: another, i.e., next, following; adjective qualifying samayena.

samayena: at an occasion, meeting; literally: “coming together”;
instrumental singular masculine.

samanuggahiyamano va asamanuggahiyamano va: [whether] being
interrogated or not being interrogated.

samanuggahiyamano: being interrogated, being (verbally) pressed,;
passive present participle nominative singular masculine of
samanuggahati (sam + anu + Vgah + a), qualifying bhikkhu.

va: or; disjunctive particle.

asamanuggahiyamano: not being interrogated; negative prefix a- +
samanuggahiyamano, qualifying bhikkhu.

va: or; disjunctive particle.

amiulakafi-c’eva tam adhikaranam hoti: if that legal issue is really
groundless.

amiulakafic’eva: and if really groundless; a junction of amilakam and ca

or ce. = amulakam: groundless; adjective qualifying adhikaranam + c’:
and if; = elided form of conditional particle ce: if, or the connective
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particle ca: and if + eva: really, just; emphatic particle.
tam: that; nominative singular neuter of demonstrative pronoun ta(d).

adhikaranam: legal issue, litigation (Nm), legal question (Hr), legal
process (Nor), issue (Than), formal dispute; nominative singular neuter.

hoti: is; 3d person singular present indicative; the contracted form of
bhavati (Vbhii + a).

bhikkhu ca dosam patitthati: and if the bhikkhu stands firm in

malice; (or:) and if the bhikkhu confirms the fault; and the bhikkhu
admits to anger (Nm); if the monk confessed his malice (Hr).

bhikkhu: the bhikkhu; nominative singular masculine.

ca: and if, and; connective particle, here probably in a conditional
sense.

dosam: malice, or: fault, error; accusative singular masculine.

patitthati: stands firm in, establishes, bases on, persists; 3d person
singular present indicative (pati + Vtha + a).

sanghadiseso: involving the community in the beginning and in the
rest; adjective qualifying an unexpressed dhammo; see Sanighadisesa 1.

Sanghadisesa 9

Yo pana bhikkhu, bhikkhum duttho doso appatito afifnabhagiyassa
adhikaranassa kifi-ci desam lesamattam upadaya parajikena
dhammena anuddhamseyya: Appeva nama nam imamha
brahmacariya caveyyan-ti. Tato aparena samayena
samanuggahiyamano va asamanuggahiyamano va, affiabhagiyaii-
c’eva tam adhikaranam hoti, koci deso lesamatto upadinno,
bhikkhu ca dosam patitthati, sanghadiseso.

If any bhikkhu, corrupted by malice [and] upset, should accuse a
bhikkhu with a case involving disqualification, having taken [it] up
[with] some point, which is a mere pretext, of a legal issue belonging to
another class [thinking]: “If only I could make him fall away from this
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holy life!,” [and] then, on another occasion, [whether] being
interrogated or not being interrogated, if that legal issue is really
belonging to another class, [and] some point, which a mere pretext, has
been taken up, and if the bhikkhu stands firm in malice: [this is a case]
involving the community in the beginning and in the rest.

yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who;
any bhikkhu (Nm); if any bhikkhu (Nor).

yo: who; nominative singular masculine of relative pronoun ya(d).

pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.

bhikkhu: a bhikkhu; nominative singular masculine.
bhikkhum: a bhikkhu; accusative singular masculine.

duttho doso appatito: corrupted by anger [and] upset, corrupted (and)
upset by anger.

duttho: corrupted, depraved, wicked, angry (Nm), malignant (Hr); past
participle of dussati (see Sanghadisesa 3 & 13) used as an adjective
qualifying bhikkhu.

doso: anger, malice, malicious (Hr); nominative singular masculine.

appatito: upset, annoyed, displeased, desirous of venting anger (Nm),
ill-tempered (Hr); adjective qualifying bhikkhu. = negative prefix a- +
patita; the past participle of pacceti (pati + Vi): returns.

anfiabhagiyassa adhikaranassa kifi-ci desam lesamattam upadaya:
of a legal issue of another class having taken up some point that is a
mere pretext.

afifiabhagiyassa: belonging to another class, connected to another
class; adjective qualifying adhikaranassa. Bahubbihi compound. = afifia:
other; adjective + bhaga: class + -iya: connective suffix.

adhikaranassa: of a legal issue; genitive singular neuter of adhikarana;
see Sanghadisesa 8.
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kifi-ci desam lesamattam upadaya: having taken up some point
which is a mere pretext.

kifi-ci: some, any; indefinite pronoun. = kim, the accusative singular
masculine of pronoun ka(d) “what” + indefinite particle ci.

desam: point, matter; accusative singular masculine, derived from
deseti (Vdis + a).

lesamattam: which is mere pretext; adjective qualifying desam.
Bahubbihi compound. = lesa: pretext, ploy +-matta: mere, only;
adjective.

upadaya: having taken up; out of. Absolutive of upadiyati (upa + vda +i +
ya) .

[bhikkhum] parajikena dhammena anuddhamseyya: should accuse
[a bhikkhu] with a groundless case.

parajikena: involving disqualification; adjective qualifying dhammena.
See Parajika introduction

dhammena: with a case; instrumental singular masculine; see Parajika
introduction

anuddhamseyya: should accuse, ... denounce, ... charge; 3d person
singular optative of anuddhamseti (anu + v(d)dhas + e).

appeva nama nam imamha brahmacariya caveyyan-ti: if only I
could make him fall away from this holy life!

appeva: if only, certainly, please may, hopefully; gives emphasis to the
optative. = api: either an emphatic particle or expressing uncertainty:
perhaps. + eva: just, emphatic particle. A junction of api + eva.

nama: “!,” indeed, just; adverb used as emphatic particle which
emphasises other particles but cannot be translated.

nam: him; 3d person singular accusative demonstrative pronoun;
variant of tam.
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imamha: from this; 3d person singular ablative of demonstrative
pronoun ayam.

brahmacariya: from the holy life, Good Life (Nm), Brahma-life (Hr);
ablative singular neuter. = brahma: divine; compare Sanghadisesa 4 + -
cariya: conduct, lifestyle; Vcar + connective suffix -iya. See Sanghadisesa
4 brahmacarim.

caveyyan-ti: = caveyyam: I could make fall away; 1st person singular
optative of the causative of cavati (Vcu + a): to fall (away). + ti: “...,” end
quote; quotation particle.

tato aparena samayena: then, on another occasion.

tato: then, thereafter, thereupon, and afterwards (Nm), then (Hr).
Ablative of demonstrative pronoun ta(d) with ablatival suffix -to, acting
as adverb of time. Refers back to the previous statement.

aparena samayena: on another occasion (Nm); if later on (Hr);
afterwards (Nor); at another time (Warder); after some time.

aparena: another, i.e., next, following; adjective qualifying samayena.

samayena: at an occasion, meeting; literally: “coming together”;
instrumental singular masculine.

samanuggahiyamano va asamanuggahiyamano va: [whether] being
interrogated or not being interrogated.

samanuggahiyamano: being interrogated, being (verbally) pressed,;
passive present participle nominative singular masculine of
samanuggahati (sam + anu + Vgah + a), qualifying bhikkhu.

va: or; disjunctive particle.

asamanuggahiyamano: not being interrogated; negative prefix a- +
samanuggahiyamano qualifying bhikkhu.

va: or; disjunctive particle.

afifiabhagiyafi-c’eva tam adhikaranam hoti: if that legal issue is
really belonging to another class.
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anfiabhagiyafi-c’eva: = junction of afifiabhagiyam: belonging to
another class; see above + c’eva and if ... really; see Sanghadisesa 8.

tam adhikaranam hoti: that legal issue is; see Sanghadisesa 8.

koci deso lesamatto upadinno: some point that is a mere pretext has
been taken up.

ko-ci: some; indefinite pronoun. Junction of ko, “who” nominative
singular masculine of relative pronoun ka(d) “what” + indefinite
particle ci.

deso: point, matter; nominative singular masculine, derived from deseti
(Vdis + a).

lesamatto: which is mere pretext; adjective qualifying deso. Bahubbihi
compound. = lesa: pretext, ploy +-matta: mere, only; adjective.

upadinno: has been taken up; past participle of upadiyati qualifying
deso.

bhikkhu ca dosam patitthati: and if the bhikkhu stands firm in

malice; (or:) and if the bhikkhu confirms the fault; and the bhikkhu
admits to anger (Nm); if the monk confessed his malice (Hr).

bhikkhu: the bhikkhu; nominative singular masculine.

ca: and if, and; connective particle, here probably in a conditional
sense.

dosam: malice, or: fault, error; accusative singular masculine.

patitthati: stands firm in, establishes, bases on, persists; 3d person
singular present indicative (pati + Vtha + a).

sanghadiseso: involving the community in the beginning and in the
rest; adjective qualifying an unexpressed dhammo; see Sanghadisesa 1.

Sanghadisesa 10

Yo pana bhikkhu, samaggassa sanghassa bhedaya parakkameyya,
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bhedanasamvattanikam va adhikaranam samadaya paggayha
tittheyya, so bhikkhu bhikkhuhi evam-assa vacaniyo: Ma ayasma
samaggassa sanghassa bhedaya parakkami,
bhedanasamvattanikam va adhikaranam samadaya paggayha
atthasi. Samet’ayasma sanghena, samaggo hi sangho
sammodamano avivadamano ekuddeso phasu viharati ti. Evaifi-ca
so bhikkhu bhikkhiihi vuccamano tath’eva pagganheyya, so
bhikkhu bhikkhuhi yavatatiyam samanubhasitabbo tassa
patinissaggaya. Yavatatiyafi-ce samanubhasiyamano tam
patinissajeyya, iccetam kusalam, no ce patinissajeyya,
sanghadiseso.

If any bhikkhu should endeavor for the schism of a united community,
or having undertaken, should persist in upholding a legal issue
conducive to schism, [then] that bhikkhu should be spoken to thus by
the bhikkhus: “Venerable, do not endeavor for the schism of the united
community, or having undertaken, persist in upholding a legal issue
conducive to schism. Let the venerable convene with the community,
for a united community, which is on friendly terms, which is not
disputing, which has a single recitation, dwells in comfort,” and if that
bhikkhu being spoken to thus by the bhikkhus should persist in the
same way [as before], [then] that bhikkhu is to be argued with up to
three times by the bhikkhus for the relinquishing of that [course], [and
if that bhikkhu,] being argued with up to three times, should relinquish
that [course], then this is good, [but] if he should not relinquish [it]:
[this is a case] involving the community in the beginning and in the
rest.

yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who;
any bhikkhu (Nm); if any bhikkhu (Nor).

yo: who; nominative singular masculine of relative pronoun ya(d).

pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.

bhikkhu: a bhikkhu; nominative singular masculine.

samaggassa sanghassa bhedaya parakkameyya: should endeavor for
the schism of a united community.
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samaggassa: united, unanimous, whole, in concord (Nm), harmonious
(Hr), at union (RD & 0); adjective qualifying Sangha.

sanghassa: of a community; genitive singular masculine.

bhedaya: for the schism, breach, division; dative singular masculine of
bheda, action-noun derived from bhedeti (Vbhid + e): causes to break.

parakkameyya: should endeavor for, strive for, attempt to cause (Nm),
should go forward with (Hr); 3d person singular optative of parakkamati
(para + vkam + a) = prefix para: onto, over + vV(k)kam: moves.

bhedanasamvattanikam va adhikaranam samadaya paggayha
tittheyya: or having undertaken a legal issue conducive to schism,
should persist in upholding [it].

bhedanasamvattanikam va adhikaranam samadaya: or having
undertaken a legal issue conducive to schism.

bhedanasamvattanikam: conducive to schism, conducive to schism
(Nm), leading to dissension (Hr); adjective. Dative tappurisa compound
used as bahubbihi compound. = bhedana: breaking, breach, schism;
action-noun (vbhid + ana) + samvattanika: conducive to; adjective sam +
Vvatt + suffix -ika; derived from samvattati (sam + Vvatt + a).

va: or; disjunctive particle.

adhikaranam: legal issue; accusative singular neuter; see Sanghadisesa
8.

samadaya: having undertaken; absolutive of samadiyati (sam + a + vda + +
i+ya).

paggayha tittheyya: should persist in upholding. Periphrastic phrase
in which two verbs express one idea and in which tittheyya acts as an
auxiliary. Compare Sd 13, upanissaya viharati “lives dependent on”; NP
8: upakkhatam hoti: “has been set up” & vikappam apajjeyya: “should
make a suggestion”; Pac 46: carittam apajjeyya: “should go visiting”; and
Pac 78: upassutim tittheyya: “should stand overhearing”; Patidesaniya 2:
thita hoti: “is standing”.
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paggayha: upholding, having upheld, favouring, kindling; absolutive of
pagganhati (pa +V(g)gah + nha).

tittheyya: should persist in; literally “should stand”; 3d person singular
optative of titthati (Vtha + a).

so bhikkhu bhikkhuihi evam-assa vacaniyo: that bhikkhu by the
bhikkhus should be spoken to thus.

so: that; nominative singular masculine of demonstrative pronoun

ta(d).
bhikkhu: bhikkhu; nominative singular masculine.
bhikkhuhi: by bhikkhus; instrumental plural masculine.

evam-assa: thus should be; = a junction of evam: thus, so; adverb
qualifying vacaniyo + assa: should be; 3d person singular optative of
atthi (Vas + a + ti).

vacaniyo: to be spoken to, told, addressed, to be admonished (Nm), to

be spoken to (Hr); future passive participle of the root Vvac, qualifying
bhikkhu.

ma ayasma samaggassa sanghassa bhedaya parakkami: venerable,
do not endeavor for the schism of the united community.

ma: do not, let not; prohibitive particle taking an aorist, i.e. parakkami
and atthasi.

ayasma: the venerable; vocative singular masculine. Since parakkami is
in the second person, ayasma is vocative rather than nominative.

samaggassa: united, unanimous, whole, in concord (Nm), harmonious
(Hr), at union (RD & 0); adjective qualifying sanghassa. = prefix sam +
agga: top, foremost.

sanghassa: of a community; genitive singular masculine.

bhedaya: for the schism, breach, division; dative singular masculine of
bheda, action-noun derived from bhedeti (Vbhid + e): causes to break.
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parakkami: endeavor; 2nd person singular aorist of parakkamati.
Parakkami and atthasi can be 2nd or 3d person aorists, however, since
elsewhere in the Pm ma takes 2nd person aorists—i.e. ma adyasma avaca
(Sd 13) and ma ayasmanto avacuttha (Sd 11), ma ... ruccittha (Sd 11)—
presumably it is intended here too.

[ma] bhedanasamvattanikam va adhikaranam samadaya paggayha
atthasi: or [do not let] having undertaken, persist in upholding a legal
issue conducive to schism.

bhedanasamvattanikam va adhikaranam samadaya: or having
undertaken a legal issue conducive to schism.

bhedanasamvattanikam: conducive to schism, conducive to schism
(Nm), leading to dissension (Hr); adjective. Dative tappurisa compound
used as bahubbihi compound. = bhedana: breaking, breach, schism;
action-noun (vVbhid + ana) + samvattanika: conducive to; adjective sam +
Vvatt + suffix -ika; derived from samvattati (sam + Vvatt + a).

va: or; disjunctive particle.

adhikaranam: legal issue; accusative singular neuter; see Sanghadisesa
8.

samadaya: having undertaken; absolutive of samadiyati, the passive
form of samadati (sam + a + vda + a).

paggayha atthasi: persist in upholding.

paggayha: upholding, having upheld, favouring, kindling; absolutive of
pagganhati (pa +V(g)gah + nha).

atthasi: persist; 3d person singular aorist of titthati (Vtha + a).

samet’ayasma sanghena: let the venerable convene with the
community.

samet’ayasma: let the venerable convene; ... assemble; ... come
together; ... agree; ... be in accord; let the venerable one be at peace
with (Nm); let ... be associated with (Hr); Be, Sir, at one with... (RD & 0).
Junction of sametu: let convene, come together, agree; 3d person
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singular imperative of sameti (sam + Vi + a): convenes, comes together,
assembles, agrees + ayasma: venerable; nominative singular masculine.
Since sametu is in the third person ayasma is nominative rather than
vocative.

sanghena: with the community; instrumental singular masculine.

samaggo hi sangho sammodamano avivadamano ekuddeso phasu
viharati ti: for a united community, which is on friendly terms, which
is not disputing, which has a single recitation, dwells in comfort.

samaggo hi sangho: for a united community.
samaggo: which is united; adjective qualifying sangho.
hi: for, since; emphatic particle/indeclinable.

sangho: a community; nominative singular masculine.

sammodamano avivadamano ekuddeso: [a community] which is on
friendly terms, which is not disputing, which has a single recitation.

sammodamano: which is on friendly terms, being congenial, in
agreement (Nm), on friendly terms (Hr); adjective qualifying sangho. =
present participle of sammodati (sam + vmud + a): is friendly with, agrees
with.

avivadamano: which is not disputing, quarrelling, without dispute
(Nm), not quarrelsome (Hr); adjective qualifying sarigho, = negative
prefix a- + present participle of vivadati (vi + Vvad +a). Compare Pacittiya
78: vivadapannanam.

ekuddeso: which has a single-recitation, holds undivided recitations
(Nm), under a single rule (Hr); adjective qualifying sangho. Digu
compound. = eka: one, single; numeral + uddesa: recitation; abstract
noun derived from uddisati (ud + Vdis + a); compare uddesa in the Nidana.
phasu viharati ti: dwells in comfort.

phasu: comfortably, at ease; adverb qualifying viharati.

viharati ti: = viharati: dwells (vi + Vhar + a) + ti: end quote; quotation
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particle.

evafi-ca so bhikkhu bhikkhuihi vuccamano: if that bhikkhu being
spoken to thus by the bhikkhus.

evafi-ca: and if thus; junction of evam: thus, so; adverb qualifying
vuccamano + ca: and if; connective particle.

so: that; nominative singular masculine of demonstrative pronoun

ta(d).
bhikkhu: bhikkhu; nominative singular masculine.
bhikkhuhi: by bhikkhus; instrumental plural masculine.

vuccamano: being spoken to, told, addressed; present participle
passive of Vvac qualifying bhikkhu.

tath’eva pagganheyya: should persist in the same way [as before].

tath’eva: in the same way (as before), in just that manner; junction of
tatha: so, in such manner; adverb of manner qualifying pagganheyya +
eva: just; emphatic particle.

pagganheyya: should uphold; 3d person singular optative of pagganhati
(pa +V(g)gah + nha).

so bhikkhu bhikkhuhi yavatatiyam samanubhasitabbo tassa
patinissaggaya: [then] that bhikkhu is to be argued with up to three
times by the bhikkhus for the relinquishing of that [course].

so: that; nominative singular masculine of demonstrative pronoun

ta(d).
bhikkhu: bhikkhu; nominative singular masculine.
bhikkhuhi: by bhikkhus; instrumental plural masculine.

yavatatiyam samanubhasitabbo: is to be argued with up to three
times.

yavatatiyam: up to the third time; adverb in accusative singular neuter
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qualifying samanubhasitabbo. Abbayibhava compound. = yava: up to,
until; adverb + tatiya: third; ordinal.

samanubhasitabbo: to be argued with, advised, addressed, should be
remonstrated with (Nm), should be admonished (Hr); future passive
participle of samanubhasati (sam + anu + vVbhas + a) qualifying bhikkhu.

tassa patinissaggaya: for the relinquishing of that [course].

tassa: of that; genitive singular masculine of demonstrative pronoun

ta(d).
patinissaggaya: for the relinquishment, ... forsaking; dative singular
masculine derived from patinissajati (pati + nis + V(s)saj(j) + a); see below

patinissajeyya.

yavatatiyafi-ce samanubhasiyamano tam patinissajeyya: [and if that
bhikkhu,] being argued with up to three times, should relinquish that
[course].

yavatatiyafi-ce samanubhasiyamano: being argued with up to three
times.

yavatatiyafi-ce: junction of yavatatiyam: up to the third time; adverb
qualifying samanubhdasiyamano + ce: if; conditional particle.

samanubhasiyamano: being argued with; present participle of
samanubhasati; see above.

tam patinissajeyya: he should relinquish that [course].
tam: that; accusative singular neuter of demonstrative pronoun ta(d).

patinissajeyya: should relinquish; 3d person singular optative of
patinissajati (pati + nis + V(s)saj(j) + a).

iccetam kusalam: then this is good.

iccetam: then this (is). Junction of iti: thus, so, then; deictic particle +
etam: this; accusative singular of demonstrative pronoun eta.

kusalam: good, skilful; nominative singular neuter.
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no ce patinissajeyya: [but] if he should not relinquish [it].
no: but not, not; negative and adversative particle.
ce: (but) if; conditional particle.

patinissajeyya: he should relinquish; 3d person singular optative of
patinissajati.

sanghadiseso: involving the community in the beginning and in the
rest; adjective qualifying an unexpressed dhammo.

Sanghadisesa 11

Tass’eva kho pana bhikkhussa bhikkhui honti anuvattaka
vaggavadaka, eko va dve va tayo va, te evam vadeyyum: Ma
ayasmanto etam bhikkhum kifi-ci avacuttha, dhammavadi c’eso
bhikkhu, vinayavadi c’eso bhikkhu, amhakafi-c’eso bhikkhu
chandaii-ca rucifi-ca adaya voharati, janati no bhasati, amhakam-
p’etam khamati ti. Te bhikkhu bhikkhuhi evam-assu vacaniya: Ma
ayasmanto evam avacuttha. Na c’eso bhikkhu dhammavadi, na
c’eso bhikkhu vinayavadi. Ma ayasmantanam-pi sanghabhedo
ruccittha. Samet’ayasmantanam sanghena, samaggo hi sangho
sammodamano avivadamano ekuddeso phasu viharati ti. Evafi-ca
te bhikkhu bhikkhuhi vuccamana tath’eva pagganheyyum, te
bhikkhu bhikkhuhi yavatatiyam samanubhasitabba tassa
patinissaggaya, yavatatiyafi-ce samanubhasiyamana tam
patinissajeyyum iccetam kusalam, no ce patinissajeyyum,
sanghadiseso.

Now, there are bhikkhus who are followers of that same bhikkhu, [and]
who are proponents of [his] faction—one, or two, or three [bhikkhus]—
[and] they should say so: “Venerables, do not say anything to this
bhikkhu! This bhikkhu is one who speaks in accordance with the
Teaching and this bhikkhu is one who speaks in accordance the
Discipline; this [bhikkhu] this bhikkhu speaks out accordance with our
liking and preference. Knowing us, he speaks, [and] this suits us too.”
[Then] those bhikkhus should be spoken to thus by the bhikkhus:
“Venerables, do not say so! This bhikkhu does not speak in accordance
with the Teaching, and this bhikkhu does not speak in accordance with
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the Discipline. Do not let the venerables too favour the schism of the
community. Let there be convening with the community for the
venerables, for a united community, which is on friendly terms, which
is not disputing, which has a single recitation, dwells in comfort,” and
[if] those bhikkhus being spoken to thus by the bhikkhus should persist
in the same way [as before], [then] those bhikkhus are to be argued
with up to three times by the bhikkhus for the relinquishing of that
[course], [and if those bhikkhus] being argued with up to three times,
should relinquish that [course], then this is good, [but] if they should
not relinquish [it]: [this is a case] involving the community in the
beginning and in the rest.

tass’eva kho pana bhikkhussa bhikkhu honti anuvattaka
vaggavadaka: now, there are bhikkhus who are followers of that same
bhikkhu, [and] who are proponents of [his] faction.

tass’eva kho pana bhikkhussa: now, of that same bhikkhu.

tass’eva: of that same; of just that. Junction of tassa + eva through the
elision of the final a of tassa. = tassa: genitive singular masculine of
demonstrative pronoun ta(d) qualifying anuvattaka + eva: (here:) very,
same, just; emphatic particle.

kho pana: now, then.
kho: indeed; emphatic particle. No need to translate.

pana: then, now; connective particle that connects and continues the
story.

bhikkhussa: of that bhikkhu; genitive singular masculine.

bhikkhu honti anuvattaka vaggavadaka: there are bhikkhus who are
followers [and] who are proponents of [his] faction.

bhikkhu: bhikkhus; nominative plural masculine.

honti: there are; 3d person plural present indicative of bhavati (Vbhu +
a).

anuvattaka: who are followers (Nm); who are going along (with him);
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who are following (him); who throw in their lot with him (Hr).
Adjective qualifying bhikkhi. Bahubbihi compound. = prefix anu-: along,
after + vatta: moving; action-noun + adjectival suffix -ka.

vaggavadaka: who are proponents of [his] faction; who are speaking
for [his] faction; who speak on his side (Nm); take his part (Hr).
Adjective qualifying bhikkhii. Dative tappurisa compound acting as an

adjective. = vagga: faction, sect + vadaka: proponent, sectarian,
speaking, professing.

eko va dve va tayo va: one, or two, or three [bhikkhus].

eko: one; numeral qualifying bhikkhu.

va: or; disjunctive particle.

dve: two; numeral qualifying bhikkhii.

va: or; disjunctive particle.

tayo: three; numeral qualifying bhikkhii.

va: or; disjunctive particle.

te evam vadeyyum: they should say so.

te: they; nominative plural masculine of demonstrative pronoun ta(d).
evam: thus, so; adverb qualifying vadeyyum.

vadeyyum: should say; 3d person singular optative of vadati (Vvad + a).

ma ayasmanto etam bhikkhum kifi-ci avacuttha: venerables, do not
say anything to this bhikkhul!

ma ... avacuttha: do not say.

ma: do not; prohibitive article constructed with aorist, imperative, or
optative. Here it takes the aorist avacuttha.

ayasmanto: venerables; vocative plural masculine. With a second
person verb the vocative is used.
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etam: this; accusative singular masculine of demonstrative pronoun
eta.

bhikkhum: to (this) bhikkhu; accusative singular masculine.

kifi-ci: some, any; indefinite pronoun used as a noun in accusative
singular neuter. Junction of kim, the accusative singular masculine of
relative pronoun ka(d) “what” + indefinite particle ci.

avacuttha: you say; 2nd person plural aorist of Vvac.

dhammavadi c’eso bhikkhu: this bhikkhu is one who speaks in
accordance with the Teaching.

dhammavadi: one who speaks in accordance with Teaching; a speaker
of the Law (Nm); one who speaks dhamma (Hr). Adjective qualifying
bhikkhu. Genitive tappurisa compound acting as a bahubbihi
compound. = dhamma: teaching, doctrine + vadi: one who speaks, one
who is professing, asserting; adjective.

c’eso: and this; = a junction of ca: and; connective particle. + eso: this;
nominative singular masculine of demonstrative pronoun eta(d).

bhikkhu: bhikkhu; nominative singular masculine.

vinayavadi c’eso bhikkhu: and this bhikkhu is one who speaks in
accordance the Discipline.

vinayavadi: one who speaks in accordance with the Discipline.
Adjective qualifying bhikkhu. Genitive tappurisa compound acting as a
bahubbihi compound. = vinaya: discipline; derived from vineti (vi + Vni +
e) dispels + vadi: one who speaks.

c’eso: and this; = a junction of ca: and; connective particle. + eso: this;
nominative singular masculine of demonstrative pronoun eta(d).

bhikkhu: bhikkhu; nominative singular masculine.

amhakaii-c’eso bhikkhu chandaii-ca rucifi-ca adaya voharati: this
bhikkhu speaks out in accordance with our liking and preference; and
he speaks in accordance with our desire and choice (Nm); and this
monk adopting our desire and objective, gives expression to them (Hr).
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amhakaii-c’eso: = junction of amhakam and c’eso. = amhakam: our;
genitive singular masculine of personal pronoun amha + c’eso: and this;
= ca: and; connective particle. + eso: this; nominative singular
masculine of demonstrative pronoun eta(d).

bhikkhu: bhikkhu; nominative singular masculine.

chandaii-ca: = junction of chandam: consent, desire; accusative
singular masculine. + ca: and; connective particle.

rucifi-ca: junction of rucim: favour, choice, pleasure, liking; accusative
singular feminine Derived from ruccati (Vruc + ya): agrees with, is
pleased with. + ca: and; connective particle.

adaya voharati: this bhikkhu speaks out in accordance with.

adaya: in accordance with; lit. having taken; in accordance with.
Absolutive of adiyati (a + vda +1i + ya).

voharati: he speaks out, expresses, or: litigates, engages in a legal
proceeding; 3d person singular present indicative (vi + ava + Vhar + a).

janati no bhasati: he knows us [and] speaks; knowing us he speaks; he
knows our [liking and preference], he speaks [with us] (in accordance
with Samantapasadika commentary); he knows us and speaks for us
(Nm); he knows that what he says also seems good to us (Hr).

janati: he knows; 3d person singular present indicative of janati (Vaa +
na): knows.

no: us; enclitic form of the accusative plural of amha, or genitive plural,
“of us”.

bhasati: he speaks (to us); 3d person singular present indicative (Vbhas
+q).

amhakam-p’etam khamati ti: this suits us too; and that is our wish
(Nm); also seems good to us (Hr).

amhakam-p’etam: = a junction of amhakam: dative singular
masculine of amha; see above + pi: too; emphatic particle + etam: this;
see above.
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khamati ti: = khamati: (it) agrees, suits, is acceptable; 3d person
singular present indicative (Vkham + a) + ti: “...,” end quote end quote;
quotation particle.

te bhikkhii bhikkhuhi evam-assu vacaniya: those bhikkhus by the
bhikkhus should be spoken to thus.

te: that; nominative plural masculine of demonstrative pronoun ta(d).

bhikkhii: bhikkhu; nominative plural

masculine.
bhikkhuhi: by bhikkhus; instrumental plural masculine.

evam-assu: thus should be; = a junction of evam: thus, so; adverb
qualifying vacaniya + assu: should be; 3d person plural of atthi (Vas + a +
ti).

vacaniya: to be spoken to, told, addressed, to be admonished (Nm), to

be spoken to (Hr); future passive participle of the root Vvac, qualifying
bhikkhi.

ma ayasmanto evam avacuttha: venerables, do not say so!

ma: do not, let not; prohibitive particle taking an aorist, i.e. avacuttha.
ayasmanto: venerables; vocative plural masculine.

evam: so, thus; adverb qualifying avacuttha .

avacuttha: you say; 2nd person plural aorist of Vvac.

na c’eso bhikkhu dhammavadi: this bhikkhu does not speak in
accordance with the Teaching.

na: not; negative particle.

c’eso: and this; = a junction of ca: and; connective particle. + eso: this;
nominative singular masculine of demonstrative pronoun eta(d).

bhikkhu: bhikkhu; nominative singular masculine.
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dhammavadi: one who speaks in accordance with Teaching; a speaker
of the Law (Nm); one who speaks dhamma (Hr). Adjective qualifying
bhikkhu. Genitive tappurisa compound acting as a bahubbihi compound.
= dhamma: teaching, doctrine + vadi: one who speaks, one who is
professing, asserting; adjective.

na c’eso bhikkhu vinayavadi: and this bhikkhu does not speak in
accordance with the Discipline.

na: not; negative particle.

c’eso: and this; = a junction of ca: and; connective particle. + eso: this;
nominative singular masculine of demonstrative pronoun eta(d)
qualifying bhikkhu.

bhikkhu: bhikkhu; nominative singular masculine.

vinayavadi: one who speaks in accordance with the Discipline.
Adjective qualifying bhikkhu. Genitive tappurisa compound acting as a
bahubbihi compound. = vinaya: discipline; derived from vineti (vi + vni +
e) dispels + vadi: one who speaks.

ma ayasmantanam-pi sanghabhedo ruccittha: do not let the
venerables too favour the schism of the community.

ma: do not, let not; prohibitive particle taking an aorist, i.e. ruccittha.
ayasmantanam-pi: to the venerables too; a junction of
ayasmantanam: dative plural of ayasma, compare Nidana. + pi: too,

also; emphatic particle.

sanghabhedo: schism of the community; nominative singular
masculine, genitive tappurisa compound.

ruccittha: favour; 2nd person plural aorist of ruccati (Vruc + ya), takes
dative of interest.

samet’ayasmantanam sanghena: let there be convening with the
community for the venerables.

samet’ayasmantanam: junction of sametu: let convene; 3d person
plural imperative of sameti (sam + Vi + a): convenes, comes together, +
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ayasmantanam: for the venerables; dative plural (instead of
nominative singular as at Sanghadisesa 10).

sanghena: with the community; instrumental singular masculine.

samaggo hi sangho sammodamano avivadamano ekuddeso phasu
viharati ti: for a united community, which is on friendly terms, which
is not disputing, which has a single recitation, dwells in comfort.

samaggo hi sangho: for a united community.
samaggo: which is united; adjective qualifying sangho.
hi: for, since; emphatic particle/indeclinable.

sangho: a community; nominative singular masculine.

sammodamano avivadamano ekuddeso: [a community] which is on
friendly terms, which is not disputing, which has a single recitation.

sammodamano: which is on friendly terms, being congenial, in
agreement (Nm), on friendly terms (Hr); adjective qualifying sarngho. =
Present participle of sammodati (sam + vmud + a): is friendly with, agrees
with.

avivadamano: which is not disputing, quarrelling, without dispute
(Nm), not quarrelsome (Hr); adjective qualifying sarigho, = negative
prefix a- + present participle of vivadati (vi + Vvad +a). Compare Pacittiya
78: vivadapannanam.

ekuddeso: which has a single-recitation, holds undivided recitations
(Nm), under a single rule (Hr); adjective qualifying sangho. Digu
compound. = eka: one, single; numeral + uddesa: recitation; abstract
noun derived from uddisati (ud + vVdis + a); compare uddesa in the Nidana.
phasu viharati ti: dwells in comfort.

phasu: comfortably, at ease; adverb qualifying viharati.

viharati ti: = viharati: dwells (vi + Vhar + a) + ti: end quote; quotation
particle.
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evaii-ca te bhikkhu bhikkhuihi vuccamana: if those bhikkhus being
spoken to thus by the bhikkhus.

evafi-ca: and if thus; junction of evam: thus, so; adverb qualifying
vuccamana + ca: and if; connective particle.

te: that; nominative plural masculine of demonstrative pronoun ta(d).

bhikkhu: bhikkhu; nominative plural

masculine.
bhikkhuhi: by bhikkhus; instrumental plural masculine.

vuccamana: being spoken to, told, addressed; present participle
passive of Vvac qualifying bhikkh.

tath’eva: in the same way (as before), in just that manner; junction of
tatha: so, in such manner; adverb of manner qualifying pagganheyyum +
eva: just; emphatic particle.

pagganheyyum: should uphold; 3d person plural optative of pagganhati
(pa +V(g)gah + nha).

te bhikkhu bhikkhuhi yavatatiyam samanubhasitabba tassa
patinissaggaya: [then] those bhikkhus are be argued with up to three
times by the bhikkhus for the relinquishing of that [course].

te: that; nominative plural masculine of demonstrative pronoun ta(d).

bhikkhii: bhikkhu; nominative plural

masculine.
bhikkhuhi: by bhikkhus; instrumental plural masculine.

yavatatiyam samanubhasitabba: are to be argued with up to three
times.

yavatatiyam: up to the third time; adverb in accusative singular neuter
qualifying samanubhasitabba. Abbayibhava compound. = Yava: up to,
until; adverb + tatiya: third; ordinal; compare Nidana conclusion

samanubhasitabba: to be argued with, advised, addressed, should be

141



remonstrated with (Nm), should be admonished (Hr); future passive
participle of samanubhdasati (sam + anu + vVbhas + a) qualifying bhikkhii.

tassa patinissaggaya: for the relinquishing of that [course].

tassa: of that; genitive singular masculine of demonstrative pronoun

ta(d).

patinissaggaya: for the relinquishment, ... forsaking; dative singular
masculine derived from patinissajati (pati + nis + V(s)saj(j) + a).

yavatatiyafi-ce samanubhasiyamana tam patinissajeyyum: [and if
those bhikkhus,] being argued with up to three times, should relinquish

that [course].

yavatatiyafi-ce samanubhasiyamana: being argued with up to three
times.

yavatatiyafi-ce: junction of yavatatiyam: up to the third time; adverb
qualifying samanubhasiyamana + ce: if; conditional particle.

samanubhasiyamana: being argued with; present participle of
samanubhasati qualifying bhikkhi.

tam patinissajeyyum: they should relinquish that [course].
tam: that; accusative singular neuter of demonstrative pronoun ta(d).

patinissajeyyum: they should relinquish; 3d person plural optative of
patinissajati (pati + nis + V(s)saj(j) + a).

iccetam kusalam: then this is good.

iccetam: then this (is). Junction of iti: thus, so, then; deictic particle +
etam: this; accusative singular of demonstrative pronoun eta.

kusalam: good, skilful; nominative singular neuter.
no ce patinissajeyyum: [but] if they should not relinquish [it].

no: but not, not; negative and adversative particle.
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ce: (but) if; conditional particle.

patinissajeyyum: they should relinquish; 3d person plural optative of
patinissajati (pati + nis + V(s)saj(j) + a).

sanghadiseso: involving the community in the beginning and in the
rest; adjective qualifying an unexpressed dhammo; see Sanghadisesa 1.

Sanghadisesa 12

Bhikkhu pan’eva dubbacajatiko hoti, uddesapariyapannesu
sikkhapadesu bhikkhuhi sahadhammikam vuccamano attanam
avacaniyam karoti: Ma mam ayasmanto kifi-ci avacuttha,
kalyanam va papakam va, aham-p’ayasmante na kifi-ci vakkhami,
kalyanam va papakam va. Viramathayasmanto mama vacanaya ti,
so bhikkhu bhikkhiihi evam-assa vacaniyo: Ma ayasma attanam
avacaniyam akasi. Vacaniyam-evayasma attanam karotu. Ayasma
pi bhikkhu vadetu saha dhammena, bhikkhu pi ayasmantam
vakkhanti saha dhammena. Evamsamvaddha hi tassa bhagavato
parisa, yad-idam afifamafifiavacanena afinamaififiavutthapanena
ti. Evaifi-ca so bhikkhu bhikkhuthi vuccamano tath’eva
pagganheyya, so bhikkhu bhikkhuhi yavatatiyam
samanubhasitabbo tassa patinissaggaya, yavatatiyafi-ce
samanubhasiyamano tam patinissajeyya iccetam kusalam, no ce
patinissajeyya, sanghadiseso.

Now, a bhikkhu is of a nature difficult to be spoken to, [and when]
being righteously spoken to by the bhikkhus about the training
precepts included in the recitation, he makes himself [one] who cannot
be spoken to [saying]: “Venerables, do not say anything good or bad to
me, and I too shall not say anything good or bad to the venerables!
Venerables, refrain from speaking to me!” [Then] that bhikkhu should
be spoken to thus by the bhikkhus: “Venerable, do not make yourself
[one] who cannot be spoken to. Let the venerable make himself [one]
who can be spoken to. Let the venerable speak to the bhikkhus with
righteousness and the bhikkhus too will speak to the venerable with
righteousness. For the Blessed One’s assembly has grown thus, that is,
by the speaking of one to another, by the rehabilitating of one
another,” and [if] that bhikkhu being spoken to thus by the bhikkhus
should persist in the same way [as before], [then] that bhikkhu is to be
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argued with up to three times by the bhikkhus for the relinquishing of
that [course], [and if that bhikkhu,] being argued with up to three
times, should relinquish that [course], then this is good, [but] if he
should not relinquish [it]: [this is a case] involving the community in
the beginning and in the rest.

bhikkhu pan’eva dubbacajatiko hoti: now, a bhikkhu is of a nature
difficult to be spoken to.

bhikkhu: a bhikkhu; nominative singular masculine.

pan’eva: now, now if, further, if (Hr); junction of pana: again, and now;
connective particle; see Nidana. + eva: just; emphatic particle.

dubbacajatiko: who is of a nature difficult to be spoken to, naturally
difficult to admonish (Nm), one who is difficult to speak to (Hr);
adjective qualifying bhikkhu. Bahubbihi compound. = dubbaca: difficult
to be spoken to; adjective + jatika: (here:) nature, character; literally

“birth”.

hoti: he is; 3d person singular present indicative; contracted form of

bhavati (Vbhii + a).

uddesapariyapannesu sikkhapadesu bhikkhuhi sahadhammikam
vuccamano: [when] being righteously spoken to by the bhikkhus
about the training precepts included in the recitation.

uddesapariyapannesu sikkhapadesu: about the training precepts
included in the recitation.

uddesapariyapannesu: included in the recitation (of the Patimokkha);
adjective qualifying sikkhapadesu. bahubbihi compound. = uddesa:
recitation + pariyapanna: included; past participle of pariyapajjati (pari +
Vpad + ya): goes completely into, include.

sikkhapadesu: with regards the training precepts; locative plural
neuter. Genitive tappurisa compound. = sikkha: training; (see Parajika
1); + pada: rule, item, part, constituent.

bhikkhuihi sahadhammikam vuccamano: [when] being righteously

spoken to by the bhikkhus.
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bhikkhuhi: by bhikkhus; instrumental plural masculine.

sahadhammikam: righteously, reasonably, legitimately, in accordance
with the law, according to dhamma (Hr), lawfully (Nm); adjective
(bahubbihi compound) used as an adverb of manner qualifying
vuccamano. = saha: with; prefix + dhamma: the Teaching + connective
suffix -ika.

vuccamano: being spoken to, told, addressed; present participle
passive of Vvac qualifying bhikkhu.

attanam avacaniyam karoti: he makes himself [one] who cannot be
spoken to.

attanam: himself; accusative singular masculine of atta. = reflexive
pronoun; see Sanghadisesa 4: attakama.

avacaniyam: one who cannot be spoken to, unadmonishable (Nm);
adjective bahubbihi compound. = Negative prefix a-: not + vacaniya: to
be spoken to.

karoti: he makes; 3d person singular present indicative (Vkar + o)

ma mam ayasmanto kifi-ci avacuttha, kalyanam va papakam va: to
me, venerables, do not say anything good or bad.

ma: do not; prohibitive article constructed with aorist, imperative, or
optative. Here taking the aorist avacuttha.

mam: to me; accusative singular masculine of personal pronoun amha.

ayasmanto: venerables; vocative plural masculine. Since the verb
avacuttha is second person, a vocative is required here.

kifi-ci: some, any; indefinite pronoun used as a noun in accusative
singular neuter. = kim, the accusative singular masculine of relative
pronoun ka(d) “what” + indefinite particle ci.

avacuttha: you say; 2nd person plural aorist of Vvac; compare
Sanghadisesa 10.

kalyanam: good; adjective qualifying kim in kifi-ci, or qualifying an
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unexpressed dhammanm.
va: or; disjunctive particle.

papakam: bad; adjective qualifying kim in kifi-ci, or qualifying an
unexpressed dhammam..

va: or; disjunctive particle.

aham-p’ayasmante na kifi-ci vakkhami, kalyanam va papakam va:
I too to the venerables shall not say anything good or bad.

aham-p’ayasmante: I too to the venerables = junction of aham + pi +
ayasmante.

aham: [; nominative singular pronoun

pi: also; emphatic particle.

ayasmante: to the venerables; accusative plural masculine.
na: not; negative particle.

kifi-ci: some, any; indefinite pronoun. = kim, the accusative singular
masculine of relative pronoun ka(d) “what” + indefinite particle ci.

vakkhami: I shall say; 1st person singular future of Vvac.

kalyanam: good; adjective qualifying kifi-ci (here an accusative singular
neuter noun; see Sanghadisesa 11), or qualifying an unexpressed
dhammam. Compare Sanghadisesa 4.

va: or; disjunctive particle.

papakam: bad; adjective qualifying kim in kifi-ci, or qualifying an
unexpressed dhammam.

va: or; disjunctive particle.

viramathayasmanto mama vacanaya ti: venerables, refrain from
speaking to me!
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viramathayasmanto: junction of viramatha: refrain from, abstain;
2nd person plural imperative of viramati (vi + Vram + a), which takes an
ablative + ayasmanto: venerables, vocative plural masculine. Since
viramatha is a second person verb, a vocative is required.

mama: to me; dative singular of personal pronoun ma(d).

vacanaya ti: = vacanaya: speaking to; dative singular neuter of action-
noun vacana (Vvac + -ana) + ti: “...,” end quote; quotation particle.

so bhikkhu bhikkhuihi evam-assa vacaniyo: that bhikkhu by the
bhikkhus should be spoken to thus.

so: that; nominative singular masculine of demonstrative pronoun

ta(d).
bhikkhu: bhikkhu; nominative singular masculine.
bhikkhuhi: by bhikkhus; instrumental plural masculine.

evam-assa: thus should be; = a junction of evam: thus, so; adverb
qualifying vacaniyo + assa: should be; 3d person singular optative of
atthi (Vas + a + ti).

vacaniyo: to be spoken to, told, addressed, to be admonished (Nm), to

be spoken to (Hr); future passive participle of the root Vvac, qualifying
bhikkhu.

ma ayasma attanam avacaniyam akasi: venerable, do not make
yourself [one] who cannot be spoken to.

ma: do not, let not; prohibitive particle taking an aorist, i.e. akasi.

ayasma: the venerable; vocative singular masculine. Since the verb
akasi is a second person verb, dyasma is vocative rather than
nominative, as with a third person verb.

attanam: himself, yourself; accusative singular masculine of atta. =
reflexive pronoun.

avacaniyam: one who cannot be spoken to, unadmonishable (Nm);
adjective qualifying attanam. Bahubbihi compound. = Negative prefix a-:
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not + vacaniya: to be spoken to.

akasi: make; 2nd person singular aorist of karoti (Vkar + 0). Akasi can be
a 2nd or 3d person aorist, however, since elsewhere in the Pm ma takes
2nd person aorists—i.e. ma ayasma avaca and ma ayasmanto avacuttha,
ma ... ruccittha—presumably a 2nd person aorist is intended here too.

vacaniyam-evayasma attanam karotu: let the venerable make
himself [one] who can be spoken to.

vacaniyam: who can be spoken to; adjective qualifying attanam.
Bahubbihi compound.

vacaniyam-evayasma: a junction of vacaniyam + eva and eva + ayasma.
eva: just; emphatic particle.

ayasma: the venerable; nominative singular masculine. With a 3d
person verb, i.e. karotu, the nominative is used, not a vocative; see
Sanghadisesa 10.

attanam: himself; accusative singular masculine of atta. = reflexive
pronoun.

karotu: let make; 3d person singular imperative of karoti (Vkar + o).

avyasma pi bhikkhu vadetu saha dhammena: let the venerable
speak to the bhikkhus with righteousness.

ayasma: the venerable; nominative singular masculine.

pi: also; emphatic particle.

bhikkhu: bhikkhus; accusative plural masculine.

vadetu: let speak to; 3d person singular imperative of vadeti (Vvad + e).
saha: with; indeclinable

dhammena: with righteousness, with legitimacy; instrumental singular
masculine.
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bhikkhii pi ayasmantam vakkhanti saha dhammena: the bhikkhus
too to the venerable will speak with righteousness.

bhikkhu: bhikkhus; nomative plural masculine.
pi: also; emphatic particle.
ayasmantam: to the venerable; accusative singular masculine.

vakkhanti: they shall speak to, admonish; 3d person plural future of
Vvac (of which the present is not found.).

saha: with; indeclinable

dhammena: with righteousness, with legitimacy; instrumental singular
masculine.

evamsamvaddha hi tassa bhagavato parisa: for thus has grown the
Blessed One’s assembly.

evamsamvaddha: thus-grown, comes to growth thus (Nm), thus is the
multitude increased for the lord (Hr), has come to growth thus (Nor);
adjective qualifying parisa. Bahubbihi compound. This is a compound,
like evamvadin (see DP s.v. evam), rather than two words = evam: thus,
so; adverb qualifying samvaddha: grown = past participle of samvaddhati
(sam + Vvaddh + a).

hi: for, because; emphatic particle.

tassa: of that; genitive singular of demonstrative pronoun

ta(d).

bhagavato: of the Blessed One; genitive singular masculine of bhagava,
compare Nidana.

parisa: assembly; nominative singular feminine. Cf. Nidana + NP 22.

yad-idam afifiamafifiavacanena afifiamafnfiavutthapanena ti: that is,
by the speaking of one to another, by the rehabilitating of one another.

yad-idam: that is, that is to say, i.e.; junction of relative pronoun ya(d) +
idam; = yad: neuter of relative pronoun ya(d): what + idam: this; neuter
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of demonstrative pronoun ayam.

afifamaffiavacanena: by the speaking of one to one another, by
mutual admonishment (Nm); instrumental singular neuter. Genitive
tappurisa compound. = afifiamafifia: one another, each other, mutual; lit.
another to another; accusative singular masculine reciprocative
pronoun + vacana: speaking; see above vacanaya.

afifiamafinavutthapanena ti: by the rehabilitating of one another, by
mutual rehabilitation (Nm), by assisting one another (Hr); genitive
tappurisa compound. = afifiamarifia: one another + vutthapanena:
emerging, raising out of, rehabilitation; instrumental singular neuter
(from vutthapeti: makes emerge) + ti: “...,” end quote; quotation particle.

evafi-ca so bhikkhu bhikkhuhi vuccamano: if that bhikkhu being
spoken to thus by the bhikkhus.

evafi-ca: and if thus; junction of evam: thus, so; adverb qualifying
vuccamano + ca: and if; connective particle.

so: that; nominative singular masculine of demonstrative pronoun

ta(d).
bhikkhu: bhikkhu; nominative singular masculine.
bhikkhuhi: by bhikkhus; instrumental plural masculine.

vuccamano: being spoken to, told, addressed; present participle
passive of Vvac qualifying bhikkhu.

tath’eva pagganheyya: in the same way should persist.

tath’eva: in the same way (as before), in just that manner; junction of
tatha: so, in such manner; adverb of manner qualifying pagganheyya +
eva: just; emphatic particle.

pagganheyya: should uphold; 3d person singular optative of pagganhati
(pa +V(g)gah + nha).

so bhikkhu bhikkhuhi yavatatiyam samanubhasitabbo tassa
patinissaggaya: [then] that bhikkhu by the bhikkhus is to be argued
with up to three times for the relinquishing of that [course].
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so: that; nominative singular masculine of demonstrative pronoun

ta(d).
bhikkhu: bhikkhu; nominative singular masculine.
bhikkhuhi: by bhikkhus; instrumental plural masculine.

yavatatiyam samanubhasitabbo: is to be argued with up to three
times.

yavatatiyam: up to the third time; adverb in accusative singular neuter
qualifying samanubhasitabbo. Abbayibhava compound. = yava: up to,
until; adverb + tatiya: third; ordinal; compare Nidana conclusion.

samanubhasitabbo: to be argued with, advised, addressed, should be
remonstrated with (Nm), should be admonished (Hr); future passive
participle of samanubhasati (sam + anu + vVbhas + a) qualifying bhikkhu.

tassa patinissaggaya: for the relinquishing of that [course].

tassa: of that; genitive singular masculine of demonstrative pronoun

ta(d).

patinissaggaya: for the relinquishment, ... forsaking; dative singular
masculine derived from patinissajati (pati + nis + V(s)saj(j) + a); see below
patinissajeyya.

yavatatiyafi-ce samanubhasiyamano tam patinissajeyya: [and if that
bhikkhu,] being argued with up to three times, should relinquish that
[course].

yavatatiyafi-ce samanubhasiyamano: being argued with up to three
times.

yavatatiyafi-ce: junction of yavatatiyam: up to the third time; adverb
qualifying samanubhasiyamano + ce: if; conditional particle.

samanubhasiyamano: being argued with; present participle of
samanubhasati qualifying bhikkhu.

tam patinissajeyya: should relinquish that [course].
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tam: that; accusative singular neuter of demonstrative pronoun ta(d).

patinissajeyya: should relinquish; 3d person singular optative of
patinissajati (pati + nis + V(s)saj(j) + a).

iccetam kusalam: then this is good.

iccetam: then this (is). Junction of iti: thus, so, then; deictic particle +
etam: this; accusative singular of demonstrative pronoun eta,
qualifying kusalam.

kusalam: good, skilful; nominative singular neuter.

no ce patinissajeyya: [but] if he should not relinquish [it].
no: but not, not; negative and adversative particle.

ce: (but) if; conditional particle.

patinissajeyya: should relinquish; 3d person singular optative of
patinissajati.

sanghadiseso: involving the community in the beginning and in the
rest; adjective qualifying an unexpressed dhammo.

Sanghadisesa 13

Bhikkhu pan’eva afifiataram gamam va nigamam va upanissaya
viharati kuladiasako papasamacaro. Tassa kho papaka samacara
dissanti c’eva suyyanti ca, kulani ca tena dutthani dissanti c’eva
suyyanti ca. So bhikkhu bhikkhiihi evam-assa vacaniyo: Ayasma
kho kuladiisako papasamacaro. Ayasmato kho papaka samacara
dissanti c’eva suyyanti ca, kulani cayasmata dutthani dissanti
c’eva suyyanti ca. Pakkamat’ayasma imamha avasa. Alam te idha
vasena ti. Evafi-ca so bhikkhu bhikkhuhi vuccamano, te bhikkhu
evam vadeyya: Chandagamino ca bhikkhu, dosagamino ca
bhikkhu, mohagamino ca bhikkhii, bhayagamino ca bhikkhu,
tadisikaya apattiya ekaccam pabbajenti, ekaccam na pabbajenti ti.
So bhikkhu bhikkhuihi evam-assa vacaniyo: Ma ayasma evam
avaca, na ca bhikkhu chandagamino, na ca bhikkhu dosagamino,
na ca bhikkhii mohagamino, na ca bhikkhii bhayagamino. Ayasma
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kho kuladusako papasamacaro, ayasmato kho papaka samacara
dissanti c’eva suyyanti ca, kulani cayasmata dutthani dissanti
c’eva suyyanti ca. Pakkamat’ayasma imamha avasa. Alam te idha
vasena ti. Evafi-ca so bhikkhu bhikkhuhi vuccamano tath’eva
pagganheyya, so bhikkhu bhikkhuhi yavatatiyam
samanubhasitabbo tassa patinissaggaya, yavatatiyafi-ce
samanubhasiyamano tam patinissajeyya iccetam kusalam, no ce
patinissajeyya, sanghadiseso.

Now, a bhikkhu lives dependent upon a certain village or town who is a
spoiler of families, who is of bad behaviour. His bad behaviour is seen
and is heard about, and the families spoilt by him are seen and heard
about. That bhikkhu is to be spoken to thus by the bhikkhus: “The
venerable is a spoiler of families, one who is of bad behaviour. The bad
behaviour of the venerable is seen and is heard about, and the families
spoilt by the venerable are seen and are heard about. Let the venerable
depart from this dwelling-place! Enough of you dwelling here!” and [if]
that bhikkhu being spoken to thus by the bhikkhus should say thus to
those bhikkhus: “The bhikkhus are driven by desire; the bhikkhus are
driven by anger; the bhikkhus are driven by delusion; the bhikkhus are
driven by fear. They banish someone because of this kind of offence,
[but] another one they do not banish.” [Then] that bhikkhu is to be
spoken to thus by the bhikkhus: “Venerable, do not speak thus! The
bhikkhus are not driven by desire; and the bhikkhus are not driven by
anger; and the bhikkhus are not driven by delusion; and the bhikkhus
are not driven by fear. The venerable is a spoiler of families, one who is
of bad behaviour. The bad behaviour of the venerable is seen and is
heard about, and the families spoilt by the venerable are seen and are
heard about. Let the venerable depart from this dwelling-place! Enough
of you dwelling here!” and [if] that bhikkhu being spoken to thus by the
bhikkhus should persist in the same way [as before], [then] that
bhikkhu is to be argued with up to three times by the bhikkhus for the
relinquishing of that [course], [and if that bhikkhu,] being argued with
up to three times, should relinquish that [course], then this is good,
[but] if he should not relinquish [it]: [this is a case] involving the
community in the beginning and in the rest.

bhikkhu pan’eva : now, a bhikkhu.

bhikkhu: a bhikkhu; nominative singular masculine.
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pan’eva: now, now if, further, if (Hr); junction of pana: again, and now;
connective particle; see Nidana. + eva: just; emphatic particle.

afifiataram gamam va nigamam va upanissaya viharati: lives
dependent upon a certain village or town.

afifiataram: some, one or another, a certain; adjective qualifying
gamam and nigamam.

gamam: village; accusative singular masculine.
va: or; disjunctive particle.
nigamam: town; accusative singular masculine.
va: or; disjunctive particle.

upanissaya viharati: lives dependent upon. Periphrastic construction,
compare Sanghadisesa 10 paggayha tittheyya: “should persist in
upholding.”

upanissaya: dependent upon (for support; i.e., for alms, etc.);
depending on. Absolutive of upanissayati (upa + nis + V(s)st + ya) “to
depend on”, acting as an adverb qualifying viharati, which takes the
accusative gamam & nigamam.

viharati: he lives, dwells; 3d person singular present indicative (vi +
vhar + a). Here an auxiliary verb expressing duration; see IP 239.

kuladuisako papasamacaro: [a bhikkhu] ... who is a spoiler of families,
who is of bad behaviour.

kuladusako: one who is spoiling families, one who is a spoiler of
families, who is a corrupter of families (Nm), one who brings a family
into disrepute (Hr); adjective qualifying bhikkhu. Accusative or genitive
tappurisa compound acting as a bahubbihi compound qualifying
bhikkhu. = kula: family, clan + duisaka: one who is spoiling, spoiler,
corrupter; agent-noun.

papasamacaro: who is of bad behaviour, of bad behaviour (Nm), of
depraved conduct (Hr); adjective qualifying bhikkhu. Kammadharaya
compound used as bahubbihi compound. = papa: bad + samacara:
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behaviour, conduct, activity; action-noun derived from samdcarati (sam
+d + Vcar + a): behaves, acts, practises.

tassa kho papaka samacara dissanti c’eva suyyanti ca: his bad
behaviour is seen and is heard about

tassa: of him, his; genitive singular masculine of demonstrative
pronoun ta(d).

kho: indeed; emphatic particle. No need to translate.
papaka: bad; adjective qualifying samacara; compare Sanghadisesa 12.

samacara: behaviour, conduct, activities, practices; nominative plural
masculine.

dissanti: are seen; 3d person plural present indicative passive of Vdis.

c’eva: = junction of ca + eva in which the -a of ca is elided. ca: and,;
connective particle.

eva: just; emphatic particle.

suyyanti: are heard; 3d person plural present indicative passive of
sunati (Vsu + na).

ca: and; connective particle.

kulani ca tena dutthani dissanti c’eva suyyanti ca: and the families
spoilt by him are seen and heard about.

kulani: families; nominative plural neuter of kula; see above.

tena: by him; 3d person singular instrumental of demonstrative
pronoun ta(d).

dutthani: spoiled, corrupted; past participle of dussati used as an
adjective qualifying kulani; see Sanghadisesa 8.

dissanti: are seen; 3d person plural present indicative passive of Vdis.

c’eva: = junction of ca + eva in which the -a of ca is elided. ca: and,;
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connective particle.
eva: just; emphatic particle.

suyyanti: are heard; 3d person plural present indicative passive of
sunati (Vsu + na).

ca: and; connective particle.

so bhikkhu bhikkhiihi evam-assa vacaniyo: that bhikkhu by the
bhikkhus is to be spoken to thus.

so: that; nominative singular masculine of demonstrative pronoun

ta(d).
bhikkhu: bhikkhu; nominative singular masculine.
bhikkhuhi: by bhikkhus; instrumental plural masculine.

evam-assa: thus should be; = a junction of evam: thus, so; adverb
qualifying vacaniyo + assa: should be; 3d person singular optative of
atthi (Vas + a + ti).

vacaniyo: to be spoken to, told, addressed, to be admonished (Nm), to

be spoken to (Hr); future passive participle of the root Vvac, qualifying
bhikkhu.

ayasma kho kuladuisako papasamacaro: the venerable is a spoiler of
families, one who is of bad behaviour.

ayasma: venerable; nominative singular masculine.
kho: indeed; emphatic particle. No need to translate.

kuladusako: one who is spoiling families; one who is a spoiler of
families; who is a corrupter of families (Nm); one who brings a family
into disrepute (Hr). Adjective qualifying dyasma. accusative or genitive
tappurisa compound acting as a bahubbihi compound qualifying
bhikkhu. = kula: family, clan + disaka: one who is spoiling, spoiler,
corrupter; agent-noun.

papasamacaro: who is of bad behaviour; of bad behaviour (Nm); of
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depraved conduct (Hr). Adjective qualifying ayasma. Kammadharaya
compound used as bahubbihi compound. = papa: bad + samacara:
behaviour, conduct, activity; action-noun derived from samdcarati (sam
+d+ Vcar + a): behaves, acts, practises.

ayasmato kho papaka samacara dissanti c’eva suyyanti ca: the bad
behaviour of the venerable is seen and is heard about.

ayasmato: of the venerable; genitive singular masculine.
kho: indeed; emphatic particle. No need to translate.
papaka: bad; adjective qualifying samacara.

samacara: behaviour, conduct, activities, practices; nominative plural
masculine.

dissanti: are seen; 3d person plural present indicative passive of Vdis.

c’eva: = junction of ca + eva in which the -a of ca is elided. ca: and,;
connective particle.

eva: just; emphatic particle.

suyyanti: are heard; 3d person plural present indicative passive of
sunati (Vsu + na).

ca: and; connective particle.

kulani cayasmata dutthani dissanti c’eva suyyanti ca: and the
families spoilt by the venerable are seen and are heard about.

kulani: families; nominative plural neuter.

cayasmata: = junction of ca: and + ayasmata: by the venerable;
instrumental singular masculine.

dutthani: spoiled, corrupted; past participle of dussati used as an
adjective qualifying kulani; see Sanghadisesa 8.

dissanti: are seen; 3d person plural present indicative passive of Vdis.
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c’eva: = junction of ca + eva in which the -a of ca is elided. ca: and;
connective particle.

eva: just; emphatic particle.

suyyanti: are heard; 3d person plural present indicative passive of
sunati (Vsu + na).

ca: and; connective particle.

pakkamat’ayasma imamha avasa: depart, venerable, this dwelling-
place!

pakkamat’ayasma: let the venerable depart. Junction of pakkamatu:
let depart, let leave; 3d person singular imperative of pakkamati (pa +
vkam + a): leaves, departs + ayasma: venerable; nominative singular
masculine.

imamha: from this; ablative singular masculine of demonstrative
pronoun ayam qualifying avasa.

avasa: dwelling-place, residence; ablative singular masculine derived
from avasati (a + Vvas + a): resides.

alam te idha vasena ti: enough of you dwelling here!

alam: enough; indeclinable that takes an instrumental or a dative.
te: for you; dative singular of personal pronoun tvam.

idha: here; adverb of place qualifying vasena.

vasena ti: = vasena: dwelling; instrumental singular neuter; action
noun derived from vasati “dwells” + ti: “...,” end quote; quotation
particle.

evafi-ca so bhikkhu bhikkhuhi vuccamano: if that bhikkhu being
spoken to thus by the bhikkhus.

evafi-ca: and if thus; junction of evam: thus, so; adverb qualifying
vuccamano + ca: and if; connective particle.
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so: that; nominative singular masculine of demonstrative pronoun ta(d)
qualifying bhikkhu.

bhikkhu: bhikkhu; nominative singular masculine.
bhikkhuhi: by bhikkhus; instrumental plural masculine.

vuccamano: being spoken to, told, addressed; present participle
passive of Vvac qualifying bhikkhu.

te bhikkhu evam vadeyya: to those bhikkhus should say thus.

te: that; accusative plural masculine of demonstrative pronoun ta(d)
qualifying bhikkhii.

bhikkhu: bhikkhu; accusative plural masculine.
evam: so, thus; adverb qualifying vadeyya.

vadeyya: should say; 3d person singular optative of vadati (Vvad + a):
says.

chandagamino ca bhikkhii: the bhikkhus are driven by desire.
chandagamino: driven by desire, moved by desire, going by desire;
adjective qualifying bhikkhii. Nominative plural of chandagami. = chanda:
desire + -gamin: moved by; literally “going”; adjective used in
compounds.

ca: and; connective particle.

bhikkhii: bhikkhu; nominative plural masculine.

dosagamino ca bhikkhii: the bhikkhus are driven by anger.

dosagamino: driven by hate. Adjective qualifying bhikkhi. = dosa-: hate
+ gamin.

ca: and; connective particle.

bhikkhui: bhikkhu; nominative plural masculine.
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mohagamino ca bhikkhii: the bhikkhus are driven by delusion.

mohagamino: driven by delusion; adjective qualifying bhikkhii. = moha-:
delusion + gamin.

ca: and; connective particle.
bhikkhii: bhikkhu; nominative plural masculine.
bhayagamino ca bhikkhii: the bhikkhus are driven by fear.

bhayagamino: driven by fear; adjective qualifying bhikkhii. = bhaya-:
fear + gamin.

ca: and; connective particle.

bhikkhui: bhikkhu; nominative plural masculine.

tadisikaya apattiya ekaccam pabbajenti, ekaccam na pabbajenti ti:
because of this kind of offence they banish one, [but] they do not
banish [another] one.

tadisikaya apattiya: because of this kind of offence.

tadisikaya: this kind of, of such kind; instrumental singular feminine
adjective qualifying apattiya.

apattiya: because of an offence, due to an offence; instrumental
singular feminine of apatti.

ekaccam pabbajenti: they banish one.
ekaccam: one, someone, a certain one; accusative singular neuter.
ekaccam ... ekaccam ...: one ... another one ....

pabbajenti: they banish; 3d person plural present indicative of
pabbadjeti, (pa + V(v)vaj + e).

ekaccam na pabbajenti ti: they do not banish another one.

ekaccam: someone, a certain one; accusative singular neuter.

160



na: not; negative particle.
pabbajenti ti = pabbajenti: they banish; 3d person plural present

indicative of pabbajeti, (pa + V(v)vaj + ) + ti: “...,” end quote; quotation
particle.

so bhikkhu bhikkhuihi evam-assa vacaniyo: that bhikkhu by the
bhikkhus is to be spoken to thus.

so: that; nominative singular masculine of demonstrative pronoun

ta(d).
bhikkhu: bhikkhu; nominative singular masculine.
bhikkhuhi: by bhikkhus; instrumental plural masculine.

evam-assa: thus should be; = a junction of evam: thus, so; adverb
qualifying vacaniyo + assa: should be; 3d person singular optative of
atthi (Vas + a + ti).

vacaniyo: to be spoken to, told, addressed, to be admonished (Nm), to
be spoken to (Hr); future passive participle of the root Vvac, qualifying
bhikkhu.

ma ayasma evam avaca: venerable, do not speak thus.
ma: do not, let not; prohibitive particle taking an aorist, i.e. avaca.

ayasma: venerable; vocative singular masculine. Since the verb avaca is
a second person verb, ayasma is vocative rather than nominative, as
with a third person verb.

evam: so, thus; adverb qualifying avaca.

avaca: say; 2nd person singular aorist of vadati, Vvac.

na ca bhikkhui chandagamino: the bhikkhus are not driven by desire.
na: not; negative particle.

ca: and; connective particle.
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bhikkhu: bhikkhu; nominative plural masculine.

chandagamino: driven by desire, moved by desire, going by desire;
adjective qualifying bhikkhii. Nominative plural of chandagami. = chanda:
desire + -gamin: moved by; literally “going”; adjective used in
compounds.

na ca bhikkhu dosagamino: ; and the bhikkhus are not driven by
anger.

na: not; negative particle.
ca: and; connective particle.
bhikkhui: bhikkhu; nominative plural masculine.

dosagamino: driven by hate; adjective qualifying bhikkhi. = dosa-: hate
+ gamin.

na ca bhikkhti mohagamino: and the bhikkhus are not driven by
delusion.

na: not; negative particle.
ca: and; connective particle.
bhikkhu: bhikkhu; nominative plural masculine.

mohagamino: driven by delusion; adjective qualifying bhikkhii. = moha-:
delusion + gamin.

na ca bhikkhui bhayagamino: and the bhikkhus are not driven by fear.
na: not; negative particle.

ca: and; connective particle.

bhikkhii: bhikkhu; nominative plural masculine.

bhayagamino: driven by fear; adjective qualifying bhikkhii. = bhaya-:
fear + gamin.
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ayasma kho kuladusako papasamacaro: the venerable is a spoiler of
families, one who is of bad behaviour.

ayasma: venerable; nominative singular masculine.
kho: indeed; emphatic particle. No need to translate.

kuladuisako: one who is spoiling families; one who is a spoiler of
families; who is a corrupter of families (Nm); one who brings a family
into disrepute (Hr). Adjective qualifying dyasma. accusative or genitive
tappurisa compound acting as a bahubbihi compound qualifying
bhikkhu. = kula: family, clan + diisaka: one who is spoiling, spoiler,
corrupter; agent-noun.

papasamacaro: who is of bad behaviour; of bad behaviour (Nm); of
depraved conduct (Hr). Adjective qualifying ayasma. Kammadharaya
compound used as bahubbihi compound. = papa: bad + samacara:
behaviour, conduct, activity; action-noun derived from samdcarati (sam
+a+ Vear + a): behaves, acts, practises.

ayasmato kho papaka samacara dissanti c’eva suyyanti ca: the bad
behaviour of the venerable is seen and is heard about.

ayasmato: of the venerable; genitive singular masculine.
kho: indeed; emphatic particle. No need to translate.
papaka: bad; adjective qualifying samacara.

samacara: behaviour, conduct, activities, practices; nominative plural
masculine.

dissanti: are seen; 3d person plural present indicative passive of Vdis.

c’eva: = junction of ca + eva in which the -a of ca is elided. ca: and,;
connective particle.

eva: just; emphatic particle.

suyyanti: are heard; 3d person plural present indicative passive of
sunati (Vsu + na).
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ca: and; connective particle.

kulani cayasmata dutthani dissanti c’eva suyyanti ca: and the
families spoilt by the venerable are seen and are heard about.

kulani: families; nominative plural neuter.

cayasmata: = junction of ca: and + ayasmata: by the venerable;
instrumental singular masculine.

dutthani: spoiled, corrupted; past participle of dussati used as an
adjective qualifying kulani; see Sanghadisesa 8.

dissanti: are seen; 3d person plural present indicative passive of Vdis.

c’eva: = junction of ca + eva in which the -a of ca is elided. ca: and,;
connective particle.

eva: just; emphatic particle.

suyyanti: are heard; 3d person plural present indicative passive of
sunati (Vsu + na).

ca: and; connective particle.

pakkamat’ayasma imamha avasa: depart, venerable, this dwelling-
place!

pakkamat’ayasma: let the venerable depart. Junction of pakkamatu:
let depart, let leave; 3d person singular imperative of pakkamati (pa +
vkam + a): leaves, departs + ayasma: venerable; nominative singular
masculine.

imamha: from this; ablative singular masculine of demonstrative
pronoun ayam qualifying avasa.

avasa: dwelling-place, residence; ablative singular masculine derived
from avasati (a + Vvas + a): resides.

alam te idha vasena ti: enough of you dwelling here!

alam: enough; indeclinable that takes an instrumental or a dative.
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te: for you; dative singular of personal pronoun tvam.
idha: here; adverb of place qualifying vasena.

vasena ti: = vasena: dwelling; instrumental singular neuter; action
noun derived from vasati “dwells” + ti: “...,” end quote; quotation
particle.

evafi-ca so bhikkhu bhikkhuhi vuccamano: if that bhikkhu being
spoken to thus by the bhikkhus.

evafi-ca: and if thus; junction of evam: thus, so; adverb qualifying
vuccamano + ca: and if; connective particle.

so: that; nominative singular masculine of demonstrative pronoun ta(d)

qualifying bhikkhu.
bhikkhu: bhikkhu; nominative singular masculine.
bhikkhuhi: by bhikkhus; instrumental plural masculine.

vuccamano: being spoken to, told, addressed; present participle
passive of Vvac qualifying bhikkhu.

tath’eva pagganheyya: should persist in the same way [as before].

tath’eva: in the same way (as before), in just that manner; junction of
tatha: so, in such manner; adverb of manner qualifying pagganheyya +
eva: just; emphatic particle.

pagganheyya: should uphold; 3d person singular optative of pagganhati
(pa +V(g)gah + nha).

so bhikkhu bhikkhuhi yavatatiyam samanubhasitabbo tassa
patinissaggaya: [then] that bhikkhu is to be argued with up to three
times by the bhikkhus for the relinquishing of that [course].

so: that; nominative singular masculine of demonstrative pronoun

ta(d).

bhikkhu: bhikkhu; nominative singular masculine.
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bhikkhuhi: by bhikkhus; instrumental plural masculine.

yavatatiyam samanubhasitabbo: is to be argued with up to three
times.

yavatatiyam: up to the third time; adverb in accusative singular neuter
qualifying samanubhasitabbo. Abbayibhava compound. = yava: up to,
until; adverb + tatiya: third; ordinal; compare Nidana conclusion.

samanubhasitabbo: to be argued with, advised, addressed, should be
remonstrated with (Nm), should be admonished (Hr); future passive
participle of samanubhasati (sam + anu + Vbhas + a) qualifying bhikkhu.

tassa patinissaggaya: for the relinquishing of that [course].

tassa: of that; genitive singular masculine of demonstrative pronoun

ta(d).
patinissaggaya: for the relinquishment, ... forsaking; dative singular
masculine derived from patinissajati (pati + nis + V(s)saj(j) + a); see below

patinissajeyya.

yavatatiyafi-ce samanubhasiyamano tam patinissajeyya: [and if that
bhikkhu,] being argued with up to three times, should relinquish that
[course].

yavatatiyafi-ce samanubhasiyamano: being argued with up to three
times.

yavatatiyafi-ce: junction of yavatatiyam: up to the third time; adverb
qualifying samanubhasiyamano + ce: if; conditional particle.

samanubhasiyamano: being argued with; present participle of
samanubhasati qualifying bhikkhu.

tam patinissajeyya: should relinquish that [course].
tam: that; accusative singular neuter of demonstrative pronoun ta(d).

patinissajeyya: should relinquish; 3d person singular optative of
patinissajati (pati + nis + V(s)saj(j) + a).
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iccetam kusalam: then this is good.

iccetam: then this (is). Junction of iti: thus, so, then; deictic particle +
etam: this; accusative singular of demonstrative pronoun eta.

kusalam: good, skilful; nominative singular neuter.

no ce patinissajeyya: [but] if he should not relinquish [it].
no: but not, not; negative and adversative particle.

ce: (but) if; conditional particle.

patinissajeyya: should relinquish; 3d person singular optative of
patinissajati.

sanghadiseso: involving the community in the beginning and in the
rest; adjective qualifying an unexpressed dhammo.

Sanghadisesa conclusion

Uddittha kho ayasmanto terasa sanghadisesa dhamma, nava
pathamapattika, cattaro yavatatiyaka. Yesam bhikkhu afifiataram
va afifiataram va apajjitva, yavatiham janam paticchadeti,
tavatiham tena bhikkhuna akama parivatthabbam.
Parivutthaparivasena bhikkhuna, uttarim charattam
bhikkhumanattaya patipajjitabbam. Cinnamanatto bhikkhu,
yattha siya visatigano bhikkhusangho, tattha so bhikkhu
abbhetabbo. Ekena pi ce tino visatigano bhikkhusamgho, tam
bhikkhum abbheyya, so ca bhikkhu anabbhito, te ca bhikkhu

garayha. Ayam tattha samici.

Tatthayasmante pucchami: Kacci’ttha parisuddha?

Dutiyam-pi pucchami: Kacci’ttha parisuddha?

Tatiyam-pi pucchami: Kacci’ttha parisuddha?
Parisuddh’etthayasmanto, tasma tunhi, evam-etam dharayami.

Terasa sanghadisesa nitthita.[5] / Sanghadisesuddeso nitthito.[6]

Venerables, the thirteen cases involving the community in the
beginning and in the rest have been recited, nine [cases] are of the
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offence-at-once [-class], four [cases] are of the up-to-the-third [time
admonition-class]. A bhikkhu who has committed any one of [these
offenses], has to stay on probation with no choice [in the matter] for as
many days as he knowingly conceals [it]. Moreover, by a bhikkhu who
has stayed on the probation, a six-night state of deference to [other]
bhikkhus has to be entered upon. [When] the bhikkhu [is one by whom]
the deference has been performed: wherever there may be a
community of bhikkhus, which is a group of twenty [or more
bhikkhus], there that bhikkhu should be reinstated. If a community of
bhikkhus, which is a group of twenty deficient by even one [bhikkhul],
should reinstate that bhikkhu [then] that bhikkhu is not reinstated,
and those monks are blameworthy. This is the proper procedure here.

Concerning that I ask the venerables: [Are you] pure in this?

A second time again I ask: [Are you] pure in this?

A third time again I ask: [Are you] pure in this?

The venerables are pure in this, therefore there is silence, so do I bear
this [in mind].

[The cases] involving the community in the beginning and the rest are

finished. /

The recitation [of the cases] involving the community in the beginning
and the rest is finished.

uddittha kho ayasmanto terasa sanghadisesa dhamma: venerables,
the thirteen cases involving the community in the beginning and in the
rest have been recited.

uddittha: recited; past participle of uddisati (ud + Vdis + a), qualifying
parajika dhamma.

kho: indeed; emphatic particle. No need to translate.
ayasmanto: venerables; vocative plural masculine.

terasa: thirteen; numeral qualifying sanghadisesa dhamma; = ti: three +
dasa, -d- > -r- as in pannarasa; see Nidana.

sanghadisesa: involving the community in the beginning and the rest
[of the procedure]; adjective qualifying dhamma.
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dhamma: cases; nominative plural masculine.
nava pathamapattika: nine [cases] are of the offence-at-once [-class]
nava: nine; numeral qualifying dhamma.

pathamapattika: which are of the offence-at-once-class (lit. “first
offence-ish”), being established on the first transgression (Nm), which
become offence at once (Hr); adjective qualifying dhamma. bahubbihi
compound. = pathama: first, at once; ordinal + apattika: belonging to the
offence.

cattaro yavatatiyaka: four [cases] are of the up-to-the-third [time
admonition-class]

cattaro: four; numeral qualifying dhamma.

yavatatiyaka: which are of the (argueing with) up to the third time-
class, which are not completed until the third admonition (Hr);
adjective qualifying dhamma. Bahubbihi compound. = yava: as far as, up
to; adverb + tatiya: third: ordinal + connective adjectival suffix -ka.

yesam bhikkhu afifiataram va afifiataram va apajjitva: a bhikkhu
who has committed any one of [these offenses].

yesam: of them; literally “of which”; genitive plural masculine of
relative pronoun ya(d), referring back to the dhammas in the preceding
clause.

bhikkhu: bhikkhu; nominative singular masculine.

afifiataram: one, a certain one; pronoun adjective qualifying an
unexpressed parajikam.

va: or; disjunctive indeclinable particle; va ... va ...: either... or...

afifiataram va afifiataram va: any one, one or another. Compare
Sanghadisesa 2.

apajjitva: has committed; absolutive of apajjati (a + Vpad + ya).

yavatiham ... tavatiham ...: lit. for as many days ... for so many days;
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i.e., for as many days as. Correlative construction.

yavatiham janam paticchadeti: for as many days as he knowingly
conceals [it]

yavatiham: for as many days; adverb of time qualifying paticchadeti.
Abbayibhava compound. = yava: as long as + -t-: hiatus-filler + iha = aha:
day; neuter.

janam: knowing; knowingly. Nominative singular masculine. Present
participle of janati qualifying bhikkhu (“[though] knowing it”); or
functioning as an adverb qualifying paticchadeti. Cf. Parajika 4 ajanam.

paticchadeti: he conceals; 3d person singular present indicative (pati +
Vchad + e); compare Pacittiya 64.

tavatiham tena bhikkhuna akama parivatthabbam: for so many
days he has to stay on probation with no choice [in the matter].

tavatiham: for so many days; adverb of time qualifying parivatthabbam.
Abbayibhava compound. = tava: so long + -t-: hiatus-filler + iha = aha:
day; neuter.

tena: by that; instrumental singular masculine of demonstrative
pronoun ta(d) qualiying bhikkhunad.

bhikkhuna: by (that) bhikkhu; instrumental singular masculine.
akama parivatthabbam: he has to stay on probation with no choice.

akama: without choice, involuntarily, whether one likes it or not,
against one’s will, unwillingly, with no choice in the matter (Nm), even
against his will (Hr); kammadharaya compound used as instrumental
singular masculine adverb qualifying parivatthabbam. = negative prefix
a- + kama: desire, liking, will; masculine.

parivatthabbam: is to stay on probation; nominative singular neuter
of the future passive participle of parivasati (pari + Vvas + a): “stays,”
“dwells,” “spends” (for a certain amount of time). Used as an
impersonal passive sentence verb in nominative singular neuter, not
taking an object, and with an instrumental agent, bhikkhuna.
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parivutthaparivasena bhikkhuna: by a bhikkhu who has stayed on
the probation.

parivutthaparivasena: lit.: by whom the staying in probation has been
stayed, who has stayed the probation; adjective qualifying bhikkhuna;
inverted kammadharaya compound used as bahubbihi compound. =
parivattha: stayed; past participle of parivasati (prefix pari-: around,
about + Vvas: stays, dwells) + parivasa: the staying in probation,
probation-period; action-noun derived from parivasati.

bhikkhuna: by (that) bhikkhu; instrumental singular masculine.

uttarim charattam bhikkhumanattaya patipajjitabbam: [by the
bhikkhu] moreover, a six night [period] is to be entered upon for the
purpose of deference to [other] bhikkhus; a further six days are to be
allowed for the monk’s manatta discipline (Hr); he must undertake in
addition the six-night penance for bhikkhus (Nm).

uttarim: further, moreover, in addition to; preposition taking an
unexpressed ablative parivasato “than the probation.”

charattam: six nights; accusative singular masculine or neuter. A digu
compound. = cha(l): six; numeral + rattam: nights. Compare ekarattam in
NP 2 and dirattatirattam in Pac 5 and 49.

bhikkhumanattaya: for the purpose of deference to bhikkhus. Dative
singular neuter. Dative tappurisa compound. = bhikkhu: bhikkhu +
manatta: state of deference.

patipajjitabbam: is to enter upon, follow, undergo; future passive
participle of patipajjati (pati + Vpad + ya) “undergoes,” “enters upon a
path/course,” qualifying charattam “six nights.”

cinnamanatto bhikkhu: [when] the bhikkhu [is one by whom] the
deference has been performed.

cinnamanatto: one by whom the manatta has been performed; one who
has gone through the deference. Adjective qualifying bhikkhu.
Kammadharaya used as bahubbihi compound. = cinna: has been gone
through, proceeded; past participle of carati (Vcar + a): goes, moves +
manatta: deference.
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bhikkhu: bhikkhu; nominative singular masculine.
yattha ... tattha ...: where ... there ..., when ... then ...; relative clause.

yattha siya visatigano bhikkhusangho: wherever there may be a
community of bhikkhus which is a group of twenty [or more].

yattha: where, wherever, when; adverb of place qualifying siya. =
relative pronoun ya + suffix of place -ttha.

siya: may be; 3d person singular optative of atthi; see Nidana.

visatigano bhikkhusangho: a community of bhikkhus which is a group
of twenty.

visatigano: a group of twenty; adjective qualifying bhikkhusangho. Digu
compound. = visati: 20, numeral + gano: group, chapter; compare
Pacittiya 32.

bhikkhusangho: community of bhikkhus; nominative singular
masculine. Genitive tappurisa compound.

tattha so bhikkhu abbhetabbo: there that bhikkhu should be

reinstated.

tattha: there, in that place, then; adverb of place qualifying abbhetabbo;
= pronoun ta(d) + -ttha.

so: that; 3d person nominative singular masculine of demonstrative
pronoun ta(d).

bhikkhu: bhikkhu; nominative singular masculine.

abbhetabbo: should be reinstated; can be reinstalled; must be
reinstated (Nm); may be rehabilitated (Hr). Future passive participle of
abbheti (abhi + a + Vi + e): lit. “makes come back to”, “summons”,
“recalls”.

ekena pi ce tino visatigano bhikkhusamgho: if a community of
bhikkhus, which is a group of twenty deficient by even one [bhikkhul].

ekena: by one; instrumental singular masculine of eka.
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pi: even; emphatic particle.
ce: if; conditional particle.
uno: deficient, lacking; adjective qualifying bhikkhusangho.

visatigano bhikkhusangho: a community of bhikkhus which is a group
of twenty.

visatigano: a group of twenty; adjective qualifying bhikkhusarigho. Digu
compound. = visati: 20, numeral + gano: group, chapter; compare
Pacittiya 32.

bhikkhusangho: community of bhikkhus; nominative singular
masculine. Genitive tappurisa compound.

tam bhikkhum abbheyya: should reinstate that bhikkhu.

tam: that; 3d person accusative singular masculine of demonstrative
pronoun ta(d).

bhikkhum: bhikkhu; accusative singular masculine.

abbheyya: should reinstate; 3d person singular optative of abbheti; see
above.

so ca bhikkhu anabbhito: and that bhikkhu is not reinstated.

so: that; 3d person nominative singular masculine of demonstrative
pronoun ta(d) qualifying bhikkhu.

ca: and; connective particle.
bhikkhu: bhikkhu; nominative singular masculine.

anabbhito: not reinstated; negative prefix an- + past participle of

abbheti qualifying bhikkhu.
te ca bhikkhi garayha: and those monks are blameworthy.

te: those; 3d person nominative plural masculine of demonstrative
pronoun ta(d) qualifying bhikkhi.
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ca: and; connective particle.
bhikkhu: bhikkhus; nominative plural masculine.

garayha: are blameworthy, are to be blamed; future passive participle
of garahati (Vgarah + ya) used as an adjective qualifying bhikkhi.

ayam tattha samici: this is here the proper procedure.

ayam: this; nominative singular masculine demonstrative pronoun.
Refers back to the preceding procedure.

tattha: here, in this case; adverb of place, qualifying an unexpressed
hoti.

samici: proper procedure, proper course (Nm); nominative singular
feminine.

tatthayasmante pucchami: concerning that I ask the venerables.
tatth’ayasmante: = junction of tattha + ayasmante.

tattha: concerning that, in this connection, herein (Nm); adverb of
place qualifying pucchami.

ayasmante: the venerables; accusative singular masculine of ayasma.

pucchami: I ask; 1st person singular present indicative of pucchati
(Vpucch + a).

kacci’ttha parisuddha: [are you] pure in this?
kacci’ttha: = a junction of kacci + ettha.
kacci: 7, perhaps?, I hope?; indefinite interrogative particle.

ettha: in this (Nm); herein; in this matter; in this matter (Hr). Adverb
qualifying an unexpressed hotha, “are”.

parisuddha: pure; adjective qualifying an unexpressed tumhe, “you”.

dutiyam-pi pucchami: a second time again I ask.
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dutiyam-pi: a second time again. = junction of dutiyam: a second time;
accusative singular neuter ordinal used as an adverb qualifying
pucchami. + pi: too, also, again; emphatic particle qualifying dutiyam.

pucchami: I ask; 1st person singular present indicative of pucchati
(Vpucch + a).

kacci’ttha parisuddha: [are you] pure in this?

tatiyam-pi pucchami: a third time again I ask.

tatiyam-pi: a third time again; = junction of tatiyam: third time;
accusative singular neuter ordinal used as an adverb qualifying

pucchami. + pi: too, also, again; emphatic particle qualifying tatiyam.

pucchami: I ask; 1st person singular present indicative of pucchati
(Vpucch + a).

kacci’ttha parisuddha: [are you] pure in this?

parisuddh’etthayasmanto: the venerables are pure in this; junction of
parisuddha: pure + ettha: in this + ayasmanto: the venerables,
nominative plural masculine.

tasma tunhi: therefore there is silence.

tasma: therefore; ablative singular masculine of demonstrative
pronoun ta(d).

tunhi: there is silence, they are silent (Nm & Hr); nominative singular
feminine; indeclinable used as adverb or as noun. Compare
tunhibhavena above.

evam-etam dharayami: so do I bear this [in mind].
evam-etam: = junction of evam + etam. = evam: thus, so; adverb of
manner qualifying dharayami + etam: this, it; accusative singular

neuter.

dharayami: I bear (in mind), keep (in memory), hold, remember, I
record (Nm); 1st person singular present indicative of dhareti (Vdhar +
e): “holds,” “bears.”
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sanghadisesuddeso nitthito: the recitation of (the cases) involving
the community in the beginning and the rest is finished.

sanghadisesuddeso: the recitation of [the cases] involving the
community in the beginning and the rest; nominative singular
masculine. Kammadharaya compound or genitive tappurisa compound;
see Nidana. = sanghadisesa: involving the community in the beginning
and the rest + uddesa: recitation; see Parajika introduction. This is the
conclusion of the third of the four ways of reciting the Patimokkha in

brief.

nitthito: finished, ended; past participle of nitthati (ni(s) + V(t))tha + a), ,
qualifying sarnighadisesuddeso.
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Aniyatuddeso
The recitation of the indefinite [cases]

Ime kho pan’ayasmanto dve aniyata dhamma uddesam agacchanti.
Now, venerables, these two indefinite cases come up for recitation.

aniyatuddeso: the recitation of the indefinite (cases); nominative
singular masculine. Titles of chapters, books, and so on, are in the
nominative case. Appositive kammadharaya compound. = aniyata:
indefinite + uddesa: recitation; abstract noun derived from uddisati (ud +
Vdis + a).

ime: these; nominative plural masculine of demonstrative pronoun
ayam, “this,” qualifying dhamma.

kho: indeed; emphatic particle. No need to translate.

pan’ayasmanto: junction of pana: now; connective particle. +
ayasmanto: venerables; vocative plural masculine.

dve: two; nominative masculine singular, numeral qualifying dhamma.
aniyata: indefinite (Nm), undetermined (Hr), unfixed, uncertain;
adjective qualifying dhamma. = negative prefix a- + niyata: fixed, certain,

settled; derived from niyameti (ni + Vyam + e): restrains, fixes, ties down.

dhamma: cases (Nm), rules (Hr), matters (Nor); nominative plural
masculine.

uddesam: recitation, recital; accusative singular masculine. Abstract
noun derived from uddisati (ud + vdis + a).

agacchanti: (they) go to, come up for; 3d person plural present
indicative of agacchati (a + vgam + a).

Aniyata 1

Yo pana bhikkhu, matugamena saddhim, eko ekaya raho
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paticchanne asane alankammaniye, nisajjam kappeyya, tam-enam
saddheyyavacasa upasika disva, tinnam dhammanam afifiatarena
vadeyya: parajikena va sanghadisesena va pacittiyena va, nisajjam
bhikku patijanamano, tinnam dhammanam afifiatarena karetabbo:
parajikena va sanghadisesena va pacittiyena va, yena va sa
saddheyyavacasa upasika vadeyya, tena so bhikkhu karetabbo,
ayam dhammo aniyato.

If any bhikkhu should take seat with a woman, one male with one
female, privately, on a concealed seat [that is] sufficiently fit for doing
it, [and then if] a female lay-follower whose words can be trusted
having seen that, should speak in accordance with one of three cases:
in accordance with disqualification, in accordance with [a case]
involving the community in the beginning and in the rest, or in
accordance with expiation, [then] the bhikkhu who is admitting the
sitting down should be made to do [what is] in accordance with one of
three cases: in accordance with disqualification, or in accordance with
[a case] involving the community in the beginning and in the rest, or in
accordance with expiation, or in accordance with whatever that female
lay-follower whose words can be trusted should say, in accordance with
that the bhikkhu is to be made to do. This is an indefinite case.

yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who;
any bhikkhu (Nm); if any bhikkhu (Nor).

yo: who; nominative singular masculine of relative pronoun ya(d).

pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.

bhikkhu: a bhikkhu; nominative singular masculine.
matugamena saddhim: together with a woman.

matugamena: with a woman; instrumental singular masculine.
Genitive tappurisa compound; originally “women” in general, i.e.,
“woman-kind,” but here used in a particular sense. = matu: mother +
gama: collection, kind, group; postposition.

saddhim: together with; postposition taking the instrumental
matugamenad.
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eko ekaya: one male with one female.
eko: one male; nominative singular masculine.
ekaya: with one female; instrumental singular feminine.

raho paticchanne asane alankammaniye nisajjam kappeyya:
privately, on a concealed seat [that is] sufficiently fit for doing it,
should take seat

raho ... nisajjam kappeyya: privately should take a seat.

raho: privately, in secret, in private; adverb qualifying nisajjam
kappeyya.

paticchanne asane alankammaniye: on a concealed seat sufficiently
fit for doing it.

paticchanne: concealed, hidden, covered, secluded, screened; past
participle of paticchadeti (pati + Vchad + e) acting as an adjective
qualifying asane.

asane: on a seat; locative singular neuter.

alankammaniye: sufficiently fit for doing (it), i.e., fit for having sex;
adjective qualifying asane. Bahubbihi compound. = junction of alam +
kammaniya through guttaralisation of the final -m of alam. = alam:
sufficient; indeclinable compare Parajika 1. + kammaniya: fit for doing,
workable; = kamma: action, work + abstract suffix -niya. Kammaniya is an
adjective qualifying asane.

nisajjam kappeyya: should take seat, should seat himself (Nm), should
sit down (Hr). Cf. Pacittiya 5, 30, 43-45. Periphrastic construction.

nisajjam: sitting down, seat, place for sitting; accusative singular
feminine, derived from nisidati (ni + Vsad + a): sits down.

kappeyya: should use, take; 3d person singular optative of kappeti
(Vkapp + e): prepares, makes.

tam-enam saddheyyavacasa upasika disva: [and then if] a female lay-
follower whose words can be trusted having seen that.
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tam-enam: then that, then him; junction of tam: that; accusative
singular masculine of demonstrative pronoun ta(d) + enam: this, it,
him; accusative singular masculine demonstrative pronoun, variant of
etam.

saddheyyavacasa: whose words can be trusted; of credible speech
(PED); whose word can be trusted (Nm); trustworthy (Hr). Adjective
qualifying upasika. = saddheyya: can be trusted, trustworthy; future
passive participle of the verb saddahati (sam + Vdha + a) (from which
saddha is derived) + vacasa: having speech; adjective form of vaco/vacas:
having speech, having words.

upasika: female lay-follower, lay devotee; nominative singular
feminine (upasaka = masculine) derived from upasati (upa + Vas + e): sits

close, i.e., attends, honours.

disva: having seen; absolutive of passati (Vdis + a). Cf. dissanti at
Sanghadisesa 13.

tinnam dhammanam afifiatarena vadeyya: should speak in
accordance with one of three cases.

tinnam: of three; genitive masculine of numeral tayo, qualifying
dhammanam.

dhammanam: cases; genitive plural masculine.

afifiatarena: in accordance with a certain; adjective qualifying an
unexpressed dhammena.

vadeyya: should say; 3d person singular optative of vadati (Vvad + a).

parajikena va sanghadisesena va pacittiyena va: in accordance with
disqualification, or in accordance with [a case] involving the
community in the beginning and in the rest, or in accordance with
expiation.

parajikena: (what is) in accordance with (a case) involving
disqualification; adjective qualifying an unexpressed dhammena.

va: or; disjunctive particle.
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sanghadisesena: in accordance with [a case] involving the community
in the beginning and in the rest; adjective qualifying dhammena.

va: or; disjunctive particle.

pacittiyena: in accordance with expiation; adjective qualifying
dhammena. For the meaning of pacittiya, see the start of the Nissaggiya
Pacittiya section.

va: or; disjunctive particle.

nisajjam bhikku patijanamano: the bhikkhu who is admitting the
sitting down.

nisajjam: sitting down, seat; accusative singular feminine, derived
from nisidati (ni + Vsad + a): sits down.

bhikkhu: bhikkhu; nominative singular masculine.

patijanamano: admitting, concurs (Nm), acknowledging (Hr); present
participle of patijanati (pati + Viia +na) qualifying bhikkhu.

tinnam dhammanam afifiatarena karetabbo: is to be made to do in
accordance with one of three cases.

tinnam: of three; genitive masculine of numeral tayo, qualifying
dhammanam.

dhammanam: cases; genitive plural masculine.

affiatarena: with regards to a certain, in accordance with a certain;
adjective qualifying an unexpressed dhammena.

karetabbo: is to be made to do, is to be done with, is to be dealt with;
future passive participle of kareti (Vkar + e) , causative of karoti,

qualifying bhikkhu.

parajikena va sanghadisesena va pacittiyena va: in accordance with
disqualification, or in accordance with [a case] involving the
community in the beginning and in the rest, or in accordance with
expiation.

181



parajikena: (what is) in accordance with (a case) involving
disqualification; adjective qualifying an unexpressed dhammena.

va: or; disjunctive particle.

sanghadisesena: in accordance with [a case] involving the community
in the beginning and in the rest; adjective qualifying dhammena.

va: or; disjunctive particle.

pacittiyena: in accordance with expiation; adjective qualifying
dhammena. For the meaning of pdcittiya, see the start of the Nissaggiya
Pacittiya section.

va: or; disjunctive particle.

yena va sa saddheyyavacasa upasika vadeyya, tena ...: or in
accordance with whatever that female lay-follower whose words can be
trusted should say, in accordance with that ....

yena ... tena ...: with what(ever) ... with that, or: by which; correlative
contstruction.

yena: with what(ever); instrumental masculine of relative pronoun
ya(d), qualifying an unexpressed dhammena.

va: or; disjunctive particle.

sa: that; nominative singular feminine of demonstrative pronoun ta(d)
qualifying upasika.

saddheyyavacasa: whose words can be trusted; .

upasika: female lay-follower, lay devotee; nominative singular
feminine.

vadeyya: should say; 3d person singular optative of vadati (Vvad + a).

tena so bhikkhu karetabbo: in accordance with that the bhikkhu is to
be made to do.

tena: with that; instrumental masculine of demonstrative pronoun
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ta(d), qualifying an unexpressed dhammena.

so: that; nominative singular masculine of demonstrative pronoun ta(d)
qualifying bhikkhu.

bhikkhu: bhikkhu; nominative singular masculine.

karetabbo: is to be made to do; future passive participle of kareti,
qualifying bhikkhu.

ayam dhammo aniyato: this is an indefinite case.

ayam: this; nominative singular demonstrative pronoun qualifying
dhammo.

dhammo aniyato: indefinite case; a case that is indefinite.
dhammo: case; nominative singular masculine.

aniyato: indefinite; adjective qualifying dhammo. = Negative prefix a- +
niyata: fixed, certain, settled; derived from niyameti (ni + Vyam + e):
restrains, fixes, ties down.

Aniyata 2

Na heva kho pana paticchannam asanam hoti nalankammaniyam,
alafi-ca kho hoti matugamam dutthullahi vacahi obhasitum. Yo
pana bhikkhu, tatharipe asane matugamena saddhim, eko ekaya
raho nisajjam kappeyya, tam-enam saddheyyavacasa upasika
disva, dvinnam dhammanam afifiatarena vadeyya, sanghadisesena
va, pacittiyena va, nisajjam bhikkhu patijanamano, dvinnam
dhammanam afifiatarena karetabbo, sanghadisesena va,
pacittiyena va, yena va sa saddheyyavacasa upasika vadeyya, tena
so bhikkhu karetabbo, ayam-pi dhammo aniyato.

If any bhikkhuNow, even if the seat is neither concealed nor
sufficiently fit for doing it, but is sufficient for speaking suggestively to
a woman with depraved words: if any bhikkhu should take a seat
together with a woman on such a seat—one male with one female,
privately—[and then if] a female lay-follower whose words can be
trusted having seen that, should speak in accordance with one of two
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cases: in accordance with [a case] involving the community in the
beginning and in the rest, or in accordance with expiation, [then] the
bhikkhu admitting the sitting down is to be made to do in accordance
with one of two cases: in accordance with [a case] involving the
community in the beginning and in the rest, or in accordance with
expiation, or in accordance with whatever that female lay-follower
whose words can be trusted should say, in accordance with that the
bhikkhu is to be made to do, this too is an indefinite case.

na heva kho pana paticchannam asanam hoti nalankammaniyam:
now, even if the seat is neither concealed nor sufficiently fit for doing
it.

na heva kho pana ... na ... ca ...: but even if ... neither ... nor ....”
na: not; negative particle.

heva: no need to translate; perhaps a junction of emphatic particles hi +
eva.

kho pana: now, then.
kho: indeed; emphatic particle. No need to translate.

pana: then, now; connective particle that connects and continues the
story.

paticchannam: concealed, hidden, covered, secluded, screened; past
participle of paticchadeti (pati + Vchad + e) acting as an adjective
qualifying asanam.

asanam: on a seat; accusative singular neuter.
paticchannam asanam: on a concealed seat.

hoti: it is; 3d person singular present indicative; contracted form of
bhavati (Vbhii + a).

nalankammaniyam: nor sufficiently fit for doing it. = junction of na +
alam + kammaniyam. = na: not; negative particle + alam: sufficient;
indeclinable + kammaniya: fit for doing, workable; = kamma: action,
work + abstract suffix -niya. Kammaniya is an adjective qualifying asane.
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alafi-ca kho hoti matugamam dutthullahi vacahi obhasitum: but is
sufficient for speaking suggestively to a woman with depraved words.

alafi-ca: junction of alam + ca through the palatalisation of -m.

alam: sufficient; indeclinable + ca: but; disjunctive particle.
matugamam: a woman; accusative singular masculine.

dutthullahi: depraved, wicked, gross, defiling, vulgar, obscene, lewd
(Nm & Hr); adjective qualifying vacahi. Derived from dussati (Vdus + ya):
corrupts, spoils; = past participle dutthu, + pejorative suffix -alla(ka).

vacahi: with words; instrumental plural feminine of vaca: speech.

obhasitum: to speak suggestively; infinitive of obhdsati (ava + vbhas + a).
Cf. obhaseyya at Sanghadisesa 3.

yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who;
any bhikkhu (Nm); if any bhikkhu (Nor).

yo: who; nominative singular masculine of relative pronoun ya(d).

pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.

bhikkhu: a bhikkhu; nominative singular masculine.

tatharupe asane: on such a seat.

tathartpe: of such kind, such; adjective qualifying asane. Cf. Parajika 2.
asane: on a seat; locative singular neuter.

matugamena saddhim: together with a woman.

matugamena: with a woman; instrumental singular masculine.

saddhim: together with; postposition taking the instrumental
matugamenad.

eko ekaya: one male with one female.
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eko: one male; nominative singular masculine.

ekaya: with one (female); instrumental singular feminine.

raho nisajjam kappeyya: privately should take seat

raho: privately, in secret, in private; adverb qualifying kappeyya.

nisajjam kappeyya: should take seat, should seat himself (Nm), should
sit down (Hr); compare Pacittiya 5, 30, 43-45. Periphrastic construction.

nisajjam: sitting down, seat, place for sitting; accusative singular
feminine, derived from nisidati (ni + Vsad + a): sits down.

kappeyya: should use, take; 3d person singular optative of kappeti
(Vkapp + e).

tam-enam saddheyyavacasa upasika disva: [and then if] a female lay-
follower whose words can be trusted having seen that.

tam-enam: then that, then him; junction of tam: that; accusative
singular masculine of demonstrative pronoun ta(d) + enam: this, it,
him; accusative singular masculine demonstrative pronoun, variant of
etam.

saddheyyavacasa: whose words can be trusted. Adjective qualifying
upasika.

upasika: female lay-follower, lay devotee; nominative singular
feminine.

disva: having seen; absolutive of passati (Vdis + a). Cf. dissanti at
Sanghadisesa 13.

dvinnam dhammanam afifiatarena vadeyya: should speak in
accordance with one of two cases.

dvinnam: of two; genitive plural masculine of numeral dve, qualifying
dhammanam.

dhammanam: cases; genitive plural masculine.
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afifiatarena: with regards to a certain, in accordance with a certain;
adjective qualifying an unexpressed dhammena.

vadeyya: should say; 3d person singular optative of vadati (Vvad + a).

sanghadisesena va pacittiyena va: in accordance with [a case]
involving the community in the beginning and in the rest, or in
accordance with expiation.

sanghadisesena: in accordance with [a case] involving the community
in the beginning and in the rest; adjective qualifying dhammena.

va: or; disjunctive particle.

pacittiyena: in accordance with expiation; adjective qualifying
dhammena. For the meaning of pdcittiya, see the start of the Nissaggiya
Pacittiya section.

va: or; disjunctive particle.

nisajjam bhikku patijanamano: the bhikkhu who is admitting the
sitting down.

nisajjam: sitting down, seat; accusative singular feminine, derived
from nisidati (ni + Vsad + a): sits down.

bhikkhu: bhikkhu; nominative singular masculine.

patijanamano: admitting, concurs (Nm), acknowledging (Hr); present
participle of patijanati (pati + Viia +na) qualifying bhikkhu.

dvinnam dhammanam afifiatarena karetabbo: should be made to do
in accordance with one of two cases.

dvinnam: of two; genitive plural masculine of numeral dve, qualifying
dhammanam.

dhammanam: cases; genitive plural masculine.

afifiatarena: with regards to a certain, in accordance with a certain;
adjective qualifying an unexpressed dhammena.
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karetabbo: is to be made to do, is to be done with, is to be dealt with;
future passive participle of kareti (Vkar + e) , causative of karoti,
qualifying bhikkhu.

yena va sa saddheyyavacasa upasika vadeyya, tena ...: or in
accordance with whatever that female lay-follower whose words can be
trusted should say, in accordance with that ....

yena ... tena ...: with what(ever) ... with that, or: by which; correlative
contstruction.

yena: with what(ever); instrumental masculine of relative pronoun
ya(d), qualifying unexpressed dhammena.

va: or; disjunctive particle.

sa: that; nominative singular feminine of demonstrative pronoun ta(d)
qualifying upasika.

saddheyyavacasa: whose words can be trusted; .

upasika: female lay-follower, lay devotee; nominative singular
feminine.

vadeyya: should say; 3d person singular optative of vadati (Vvad + a).

tena so bhikkhu karetabbo: in accordance with that the bhikkhu is to
be made to do.

tena: with that; instrumental masculine of demonstrative pronoun
ta(d), qualifying an unexpressed dhammena.

so: that; nominative singular masculine of demonstrative pronoun ta(d)
qualifying bhikkhu.

bhikkhu: bhikkhu; nominative singular masculine.

karetabbo: is to be made to do, future passive participle of kareti,
qualifying bhikkhu.

ayam dhammo aniyato: this too is an indefinite case.
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ayam-pi: this too; junction of ayam: this; nominative singular of
demonstrative pronoun ayam qualifying dhammo + pi: too; emphatic
particle. Junction through the labialisation of final -m of ayam.
dhammo aniyato: indefinite case.

dhammao: case; nominative singular masculine.

aniyato: indefinite; adjective qualifying dhammo.
Aniyata conclusion

Uddittha kho ayasmanto dve aniyata dhamma.
Tatthayasmante pucchami: Kacci’ttha parisuddha?

Dutiyam-pi pucchami: Kacci’ttha parisuddha?

Tatiyam-pi pucchami: Kacci’ttha parisuddha?
Parisuddh’etthayasmanto, tasma tunhi, evam-etam dharayami.
Dve aniyata nitthita.[7] / Aniyatuddeso nitthito. [8]

Venerables, the two indefinite cases have been recited.
Concerning that I ask the venerables: [Are you] pure in this?
A second time again I ask: [Are you] pure in this?

A third time again I ask: [Are you] pure in this?

The venerables are pure in this, therefore there is silence, thus I bear
this [in mind].

The two indefinite cases are finished. / The recitation of the indefinite
[cases] is finished.

uddittha kho ayasmanto dve aniyata dhamma: venerables, the two
indefinite cases have been recited.

uddittha: recited; past participle of uddisati (ud + Vdis + a).
kho: indeed; emphatic particle. No need to translate.
ayasmanto: venerables; vocative plural masculine. See Nidana.

dve: two; nominative masculine singular, numeral, qualifying dhamma.
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aniyata: indefinite; adjective qualifying dhamma.

dhamma: cases; nominative plural masculine.

tatthayasmante pucchami: concerning that I ask the venerables.
tatth’ayasmante: = junction of tattha + ayasmante.

tattha: concerning that, in this connection, herein (Nm); adverb
qualifying pucchami.

ayasmante: the venerables; accusative singular masculine of ayasma.

pucchami: I ask; 1st person singular present indicative of pucchati
(Vpucch + a).

kacci’ttha parisuddha: [are you] pure in this?
kacci’ttha: = a junction of kacci + ettha.
kacci: 7, perhaps?, I hope?; indefinite interrogative particle.

ettha: in this (Nm); herein; in this matter; in this matter (Hr). Adverb
qualifying an unexpressed hotha, “are”.

parisuddha: pure; adjective qualifying an unexpressed tumhe, “you”.
dutiyam-pi pucchami: a second time again I ask.

dutiyam-pi: a second time again. = junction of dutiyam: a second time;
accusative singular neuter ordinal used as an adverb qualifying
pucchami. + pi: too, also, again; emphatic particle qualifying dutiyam.

pucchami: I ask; 1st person singular present indicative of pucchati
(Vpucch + a).

kacci’ttha parisuddha: [are you] pure in this?
tatiyam-pi pucchami: a third time again I ask.
tatiyam-pi: a third time again; = junction of tatiyam: third time;

accusative singular neuter ordinal used as an adverb qualifying

190



pucchami. + pi: too, also, again; emphatic particle qualifying tatiyam.

pucchami: I ask; 1st person singular present indicative of pucchati
(Vpucch + a).

kacci’ttha parisuddha: [are you] pure in this?

parisuddh’etthayasmanto: the venerables are pure in this; junction of
parisuddha: pure + ettha: in this + ayasmanto: the venerables,
nominative plural masculine.

tasma tunhi: therefore there is silence.

tasma: therefore; ablative singular masculine of demonstrative
pronoun ta(d).

tunhi: there is silence, they are silent (Nm & Hr); nominative singular
feminine; indeclinable used as adverb or as noun. Compare
tunhibhavena above.

evam-etam dharayami: thus do I bear this [in mind].
evam-etam: = junction of evam + etam. = evam: thus, so; adverb of
manner qualifying dharayami + etam: this, it; accusative singular

neuter.

dharayami: I bear (in mind), keep (in memory), hold, remember, I

record (Nm); 1st person singular present indicative of dhareti (Vdhar +
e): “holds,” “bears.”

dve: two; nominative masculine singular, numeral qualifying dhamma.
aniyata: indefinite (Nm), undetermined (Hr), unfixed, uncertain;
adjective qualifying dhamma. = negative prefix a- + niyata: fixed, certain,

settled; derived from niyameti (ni + Vyam + e): restrains, fixes, ties down.

nitthita: finished, ended; past participle of nitthati (ni(s) + v(t))tha + a),
qualifying aniyatuddeso.

aniyatuddeso nitthito: the recitation of the indefinite (cases) is

finished.
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aniyatuddeso: the recitation of the indefinite (cases); nominative
singular masculine. Appositive kammadharaya compound. Titles of
chapters, books, and so on, are in the nominative case. = aniyata:
indefinite + uddesa: recitation; abstract noun derived from uddisati (ud +
Vdis + a).

nitthito: finished, ended; past participle of nitthati (ni(s) + V(t))tha + a),
qualifying aniyatuddeso.
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Nissaggiyapacittiya dhamma
The cases involving expiation with
forfeiture

Ime kho pan’ayasmanto timsa nissaggiya pacittiya dhamma
uddesam agacchanti.

Now, venerables, these thirty cases involving expiation with forfeiture
come up for recitation.

ime kho pan’ayasmanto: venerables, now these.

ime: these; nominative plural masculine of demonstrative pronoun
ayam: “this,” qualifying dhamma.

kho: indeed; emphatic particle. No need to translate.

pan’ayasmanto: junction of pana: now; connective particle. +
ayasmanto: venerables; vocative plural masculine.

ime ... timsa nissaggiya pacittiya dhamma: these thirty cases
involving expiation with forfeiture.

timsa: thirty; numeral qualifying nissaggiya pacittiya dhamma.

nissaggiya pacittiya/nissaggiyapacittiya: involving expiation with
forfeiture; involving expiation and forfeiture; expiation involving
forfeiture; to be forfeited and to be expiated; to be forfeited and
confessed (Than); an offence of expiation involving forfeiture (Hr); it
entails expiation with forfeiture (Nm). Adjective qualifying dhamma.

nissaggiya: involving forfeiture, to be relinquished, given up; adjective

qualifying pacittiya. future passive participle of nissajeti (nis + V(s)saj(j) +
e).

pacittiya: expiation; requiring expiation (PED & RD & O 31); involving
expiation (Hr); entailing expiation (Nm); to be confessed (Than).
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dhamma: cases (Nm), rules (Hr), matters (Nor); nominative plural
masculine. Compare Pacittiya 73.

uddesam agacchanti: come up for recitation.

uddesam: recitation, recital; accusative singular masculine. Abstract
noun derived from uddisati (ud + Vdis + a).

agacchanti: (they) go to, come up for; 3d person plural present
indicative of agacchati (a + Vgam + a).

Nissaggiya pacittiya 1

Nitthitacivarasmim bhikkhuna ubbhatasmim kathine,
dasahaparamam atirekacivaram dharetabbam. Tam atikkamayato,
nissaggiyam pacittiyam.

When the robe [-cloth] is finished by a bhikkhu, when the kathina [-
frame-privileges] have been withdrawn, [then] extra robe [-cloth] is to
be kept for ten days at the most. For one who lets it pass beyond that,
[this is a case] involving expiation with forfeiture.

nitthitacivarasmim bhikkhuna ubbhatasmim kathine: When the
robe [-cloth] is finished by a bhikkhu, when the kathina (-frame-
privileges) have been withdrawn; When the robe-material is settled,
when a bhikkhu’s kathina (privileges) have been removed (Hr); (During
a time) when (stored-up) robe (material) is finished up (by its being
either all made up into robes or destroyed etc.) and when the kathina
(privileges) are in abeyance (Nm); When a bhikkhu has finished his
robe-making and the frame is destroyed (his kathina privileges are in
abeyance) (Than); The robe-material having been used up (Nor); the
kathina frame having been removed by a bhikkhu.

nitthitacivarasmim: the robe [-cloth] is finished; locative singular
neuter. Locative absolute construction. A kammadharaya compound. =
nitthita: finished, ended; = the past participle of nitthati (ni + Vtha + a),
which here in this kammadharaya compound is uninflected, but stands
for the locative singular nitthitasmim + civarasmim: when robe [-cloth];
locative singular neuter of civaram: robe [-cloth], robe-material, cloth
for a robe.
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bhikkhuna: by a bhikkhu; instrumental singular masculine.

ubbhatasmim kathine: when the kathina (-frame-privileges) have
been withdrawn. Locative absolute construction.

ubbhatasmim: has been withdrawn, lifted; locative singular neuter of
ubbhata, the past participle of ubbahati (u + vvah + a) “withdraws,”
“lifts”’; qualifying kathine.

kathine: the kathina (-frame-privileges); locative singular neuter.

dasahaparamam atirekacivaram dharetabbam: for ten days at the
most extra robe [-cloth] is to be kept.

dasahaparamam: for ten days at the most; adverb qualifying
dharetabbam. A kammadharaya containing a digu compound dasaha,
used as an adverb in accusative singular neuter. = dasaha: ten days; digu
compound. A junction of dasa: ten; numeral + aha: day; only in
compounds; compare yavatiham: Sanghadisesa conclusion + paramam:
highest, most; adverb.

atirekacivaram: extra robe [-cloth]; accusative singular neuter.
Kammadharaya compound. = atireka: extra, left over; adjective = prefix
ati- + Vric: leaves + possessive suffix -ika. + civaram: robe [-cloth].

dharetabbam: is to be kept, can be kept, ... held, ... worn; future passive
participle of dhareti (Vdhar + e), the causative of dharati, qualifying
atirekacivaram.

tam atikkamayato: for him who lets it pass beyond that; to him who
goes beyond that (RD & 0); when he exceeds that (Nm), for him who
exceeds that (Hr); for one exceeding that (Nor); beyond that (Than).

tam: that; accusative singular neuter of ta(d). Refers back to the ten
days time, dasaha.

atikkamayato: for one who let pass, makes pass over, lets elapse;
dative [of (dis-) advantage] singular of atikkamayant, the present
participle of atikkamayati.

nissaggiyam pacittiyam: (a case of) expiation involving forfeiture; (a
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case of) expiation involving the forfeiture (of the object); to be
relinquished (and a case) involving expiation; to be forfeited (and) to be
expiated; this entails expiation with forfeiture (Nm); there is an offence
of expiation involving forfeiture (Hr); it is to be forfeited and confessed
(Than). Adjective qualifying an unexpressed dhammam.

Nissaggiya pacittiya 2

Nitthitacivarasmim bhikkhuna ubbhatasmim kathine, ekarattam-
pi ce bhikkhu ticivarena vippavaseyya, afifiatra
bhikkhusammutiya, nissag-giyam pacittiyam.

When the robe [-cloth] is finished by a bhikkhu, when the kathina [-
frame-privileges] have been withdrawn, if even for a single night a
bhikkhu should stay apart from the three robes, except with the
authorization of bhikkhus, [this is a case] involving expiation with
forfeiture.

nitthitacivarasmim bhikkhuna ubbhatasmim kathine: when the
robe is finished by a bhikkhu, when the kathina have been withdrawn.

nitthitacivarasmim: the robe [-cloth] is finished; locative singular
neuter. Locative absolute construction. A kammadharaya compound. =
nitthita: finished, ended; = the past participle of nitthati (ni + Vtha + a),
which here in this kammadharaya compound is uninflected, but stands
for the locative singular nitthitasmim + civarasmim: when robe [-cloth];
locative singular neuter of civaram: robe [-cloth], robe-material, cloth
for a robe.

bhikkhuna: by a bhikkhu; instrumental singular masculine.

ubbhatasmim kathine: when the kathina (-frame-privileges) have
been withdrawn. Locative absolute construction.

ubbhatasmim: has been withdrawn, lifted; locative singular neuter of
ubbhata, the past participle of ubbahati (u + vvah + a): withdraws, lifts;
qualifying kathine.

kathine: the kathina (-frame-privileges); locative singular neuter.

ekarattam-pi ce bhikkhu ticivarena vippavaseyya: if even for a
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single night a bhikkhu should stay apart from the three robes.

ekarattam-pi: even for one night, a single night; junction of
ekarattam: one night; accusative singular neuter or masculine. Digu
compound. = eka: one; numeral + rattam: night + pi: even; emphatic
particle.

ce: if; hypothetical particle.
bhikkhu: a bhikkhu; nominative singular masculine.

ticivarena: from the three robes; instrumental singular neuter. Digu
compound. = ti-: three; numeral compound form of tayo + civarena:
instrumental singular neuter, in ablatival, dissociative sense.

vippavaseyya: should dwell apart, stay apart from; 3d person singular
optative of vippavasati (vi + (p)pa + Vvas + a), which here takes an
instrumental in an ablatival sense: ticivarena.

afifiatra bhikkhusammutiya: except with the authorization of
bhikkhus.

afifiatra: except, unless, apart from; preposition that takes an
instrumental: bhikkhusammutiya.

bhikkhusammutiya: with the authorization of bhikkhus; instrumental
singular feminine. Genitive tappurisa compound. = bhikkhu + sammutiya:
instrumental singular feminine of sammuti: agreement, permission;
action-noun derived from sammannati (sam + Vman + ya).

nissaggiyam pacittiyam: (a case of) expiation involving forfeiture; (a
case of) expiation involving the forfeiture (of the object). Adjective
qualifying an unexpressed dhammam.

Nissaggiya pacittiya 3

Nitthitacivarasmim bhikkhuna ubbhatasmim kathine, bhikkhuno
pan’eva akalacivaram uppajjeyya, akankhamanena bhikkhuna
patiggahetabbam, patiggahetva khippam-eva karetabbam. No
c’assa paripuri, masaparamam tena bhikkhuna tam civaram

-_— e —_— e
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uttarim nikkhipeyya, satiya pi paccasaya, nissaggiyam pacittiyam.

When the robe [-cloth] is finished by a bhikkhu, when the kathina [-
frame-privileges] have been withdrawn, if out-of-season robe [-cloth]
should become available to a bhikkhu, by a bhikkhu who is wishing [so,
it] can be accepted; having accepted [it, it] is to be made very quickly. If
[the robe-cloth] should not be [enough for] the completion [of the
robe], [then] for a month at the most that robe [-cloth] can be put aside
by that bhikkhu for the completion of the deficiency [of robe-cloth],
when there is an expectation [that he will get more robe-cloth]; if he
should put [it] aside more than that, even when there is an expectation
[that he will get more robe-cloth], [this is a case] involving expiation
with forfeiture.

nitthitacivarasmim bhikkhuna ubbhatasmim kathine: when the
robe is finished by a bhikkhu, when the kathina have been withdrawn.

nitthitacivarasmim: the robe [-cloth] is finished; locative singular
neuter. Locative absolute construction. A kammadharaya compound. =
nitthita: finished, ended; = the past participle of nitthati (ni + Vtha + a),
which here in this kammadharaya compound is uninflected, but stands
for the locative singular nitthitasmim + civarasmim: when robe [-cloth];
locative singular neuter of civaram: robe [-cloth], robe-material, cloth
for a robe.

bhikkhuna: by a bhikkhu; instrumental singular masculine.

ubbhatasmim kathine: when the kathina (-frame-privileges) have
been withdrawn. Locative absolute construction.

ubbhatasmim: has been withdrawn, lifted; locative singular neuter of
ubbhata, the past participle of ubbahati (u + Vvah + a): withdraws, lifts;
qualifying kathine.

kathine: the kathina (-frame-privileges); locative singular neuter.

bhikkhuno pan’eva akalacivaram uppajjeyya: if out-of-season robe

[-cloth] should become available to a bhikkhu.

bhikkhuno: to a bhikkhu; genitive/dative singular masculine.
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pan’eva: now, now if, further, if (Hr); junction of pana: again, and now;
connective particle; see Nidana. + eva: just; emphatic particle.

akalacivaram: out of season robe [-cloth]; accusative singular neuter
bahubbihi compound. = akala: out of season, outside the (proper) time,
inopportune; adjective = negative prefix a- + kala: time + civaram robe [-

clothl].

uppajjeyya: should arise, become available, accrue; 3d person singular
optative of uppdjjati (ud + Vpad +ya).

akankhamanena bhikkhuna patiggahetabbam: by a bhikkhu who is
wishing [so, it] can be accepted.

akankhamanena: who is wishing (so), wishing; present participle of
akankhati (a + Vkankh + na), wishes, longs for, desires, waits for, expects;
used as adjective qualifying bhikkhuna.

bhikkhuna: by a bhikkhu; instrumental singular masculine.

patiggahetabbam: to be received, accepted; future passive participle of
patigganhati (pati + V(g)gah + nha) qualifying akalacivaram.

patiggahetva khippam-eva karetabbam: having accepted [it, it] is to
be made very quickly.

patiggahetva: having accepted; absolutive of patiganhati (pati + V(g)gah +
nha).

khippam-eva: very quickly; = junction of khippam: quickly; neuter
adverb qualifying karetabbam + eva: just, very; emphatic particle.

karetabbam: to be made; future passive participle of kareti (Vkar + e)
qualifying akalactvaram.

sufficient for him (Hr); if it is (not enough) for a complete (set of robes)
(Nm); should it not be sufficient for him (Nor).

no: not; adversative or negative particle, more emphatic sense than na.

c’assa: if it should be; junction of ce: if; cond. particle, or a disjunctive

199



particle, “but” + assa: it should be; 3d person singular optative of atthi.

paripiiri: completion, fulfilment; nominative singular feminine
Feminine action-noun derived from pariptireti (pari + Vpiir + e).

masaparamam tena bhikkhuna tam civaram nikkhipitabbam: by
that bhikkhu for a month at the most that robe [-cloth] can be put
aside.

masaparamam: for a month at most; adverb qualifying nikkhipitabbam.
A kammadharaya compound used used as an adverb in accusative
singular neuter. = masa: month + paramam: at the most; adverb.

tena: by that; instrumental singular masculine of demonstrative
pronoun ta(d) qualifying bhikkhuna.

bhikkhuna: by the bhikkhu; nominative singular masculine.
tam: that; accusative singular masculine of ta(d).
civaram: robe [-cloth]; accusative singular neuter.

nikkhipitabbam: to be put down, laid aside; future passive participle of
nikkhipati (ni(r) + V(k)khip + a) qualifying civaram.

clothl].
tinassa: of the deficiency, lack; genitive singular neuter.

satiya paccasaya: when there is an expectation; locative absolute
construction.

satiya: there is, existing; locative singular feminine of the present
participle sant: being, existing; qualifying paccasaya.

paccasaya: expectation, hope; locative singular feminine absolutive of

paccasa, derived from paccasimsati (pati + a + Vsims + a): expects; or a
junction of pati + asa: hope/expectation.

200



tato ce uttarim nikkhipeyya: if he should put aside more than that.
tato ce uttarim: if more than that.

tato: than that; ablative of demonstrative pronoun ta(d) with ablatival
suffix -to. Refers back to the time limit, i.e. masaparamam.

ce: if; hypothetical particle.
uttarim: further, more; adverb qualifying nikkhipeyya.

nikkhipeyya: should put aside; 3d person singular optative of nikkhipati
(ni(r) + v(k)khip + a) .

satiya pi paccasaya: even when there is expectation.

satiya: there is, existing; locative singular feminine of the present
participle sant “being,” “existing”; qualifying paccasaya.

pi: even; emphatic particle.

paccasaya: expectation, hope; locative singular feminine absolutive of
paccasa, derived from paccasimsati (pati + a + Vsims + a): “expects”; or a
junction of pati + asa: “hope/expectation”.

nissaggiyam pacittiyam: (a case of) expiation involving forfeiture; (a
case of) expiation involving the forfeiture (of the object).

Nissaggiya pacittiya 4

Yo pana bhikkhu, afifiatikaya bhikkhuniya puranacivaram
dhovapeyya va rajapeyya va akotapeyya va, nissaggiyam
pacittiyam.

If any bhikkhu should have a used robe [-cloth] washed, dyed, or beaten
by an unrelated bhikkhuni, [this is a case] involving expiation with
forfeiture.]

yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who;
any bhikkhu (Nm); if any bhikkhu (Nor).
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yo: who; nominative singular masculine of relative pronoun ya(d).

pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.

bhikkhu: a bhikkhu; nominative singular masculine.

anfatikaya bhikkhuniya puranacivaram dhovapeyya ...: , should
have a used robe [-cloth] washed ... by an unrelated bhikkhuni.

anfatikaya bhikkhuniya: by an unrelated bhikkhuni.

afinatikaya: unrelated; adjective qualifying bhikkhuniya. Instrumental
feminine singular of afifiatika = a-: negative prefix + fiati: relative+ -ka:
connective suffix.

bhikkhuniya: by a bhikkhuni; instrumental singular feminine.

puranacivaram: used, old robe; accusative singular neuter.
Kammadharaya compound. = purana: old, ancient, not new; adjective +
civaram.

dhovapeyya va rajapeyya va akotapeyya va: washed, or dyed, or
beaten.

dhovapeyya: should make (someone else) wash; 3d person singular
optative of the causative of dhovati (Vdhov + a).

va: or; disjunctive particle.

rajapeyya: should make (someone else) dye; 3d person singular
optative of the causative of rajati (Vraj + a).

va: or; disjunctive particle.

akotapeyya: should make (someone else) beat; 3d person singular
optative of the causative of akotati (a + vkut + e).

va: or; disjunctive particle.

nissaggiyam pacittiyam: (a case of) expiation involving forfeiture; (a
case of) expiation involving the forfeiture (of the object).
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Nissaggiya pacittiya 5

Yo pana bhikkhu, afifiatikaya bhikkhuniya hatthato civaram
patigganheyya, afifiatra parivattaka, nissaggiyam pacittiyam.

If any bhikkhu should accept a robe [-cloth] from the hand of an
unrelated bhikkhuni, except in an exchange [of robes], [this is a case]
involving expiation with forfeiture.

yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who;
any bhikkhu (Nm); if any bhikkhu (Nor).

yo: who; nominative singular masculine of relative pronoun ya(d).

pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.

bhikkhu: a bhikkhu; nominative singular masculine.

afinatikaya bhikkhuniya hatthato: from the hand of an unrelated
bhikkhuni.

afinatikaya: unrelated; adjective qualifying bhikkhuniya.
bhikkhuniya: of a bhikkhuni; genitive singular feminine.
hatthato: from the hand; ablative singular masculine of hattha.
civaram patigganheyya: should accept a robe [-cloth].
civaram: a robe [-cloth], accusative singular neuter.

patigganheyya: should receive, accept; 3d person singular optative of
patigganhati (pati + V(g)gah + nha).

afifatra parivattaka: except in an exchange.
afifiatra: except; indeclinable taking an instrumental, i.e., parivattaka.

parivattaka: in an exchange (of robes), in exchange (Nm & Hr);
literally “turning around”; instrumental singular masculine in -a.
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nissaggiyam pacittiyam: (a case of) expiation involving forfeiture; (a
case of) expiation involving the forfeiture (of the object).

Nissaggiya pacittiya 6

Yo pana bhikkhu, afifiatakam gahapatim va gahapatanim va
civaram vinfiapeyya, afifiatra samaya, nissaggiyam pacittiyam.

Tatthayam samayo: acchinnacivaro va hoti bhikkhu, natthacivaro
va; ayam tattha samayo.

If any bhikkhu should request a robe [-cloth] from an unrelated male
householder or female householder, except at the [right] occasion, [this
is a case] involving expiation with forfeiture.

Here the occasion is this: he is a bhikkhu whose robe has been robbed
or whose robe has been lost; this is the occasion here.

yo pana bhikkhu: if any bhikkhu; whatever bhikkhu; a bhikkhu who;
any bhikkhu (Nm); if any bhikkhu (Nor).

yo: who; nominative singular masculine of relative pronoun ya(d).

pana: again, further, and, and now; a connective particle merely
connecting and continuing the text. No need to translate.

bhikkhu: a bhikkhu; nominative singular masculine.

afinatakam gahapatim va gahapatanim va: from an unrelated male
householder or female householder.

afinatakam: unrelated; adjective qualifying gahapatim. At Nissaggiya
Pacittiya 4 the feminine suffix -ika is used, while here the masculine

form -aka.

gahapatim: householder; accusative singular masculine. Genitive
tappurisa compound. = gaha: house (usually spelled as geha) + pati:
master, lord.

va: or; disjunctive particle.
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gahapatanim: female householder; accusative singular feminine

va: or; disjunctive particle.

civaram vififiapeyya: should request a robe [-cloth].

civaram: robe [-cloth]; accusative singular neuter.

vififapeyya: should request from, ... suggest, ... inform, ... ask; 3d
person singular optative of vififidpeti (vi + VAid + ape): informs, intimates,
begs, requests; causative of vijanati.

afifiatra samaya: except at the [right] occasion.

afifiatra: except; preposition taking an ablative, i.e. samaya.

samaya: at the (right) occasion; ablative singular masculine from prefix
sam + Vi. Compare sameti: comes together, assembles. Compare
Nissaggiya Pacittiya 28, Pacittiya 31.

nissaggiyam pacittiyam: (a case of) expiation involving forfeiture; (a
case of) expiation involving the forfeiture (of the object).

tatthayam samayo: here the occasion is this.

tatthayam: here ... this; = tattha: here; adverb of place qualifying an
unexpressed hoti; see Nidana conclusion. + ayam: this; nominative
singular masculine demonstrative pronoun qualifying samayo.

samayo: occasion; nominative singular masculine.

acchinnacivaro va hoti bhikkhu, natthacivaro va: he is a bhikkhu
whose robe has been robbed or whose robe has been lost.

acchinnacivaro: whose (robe)-cloth has been robbed; adjective
qualifying bhikkhu. A kammadharaya compound used as a bahubbihi
compound. = acchinna: past participle of acchindati (a + Vchid + na): robs
+ clvaro; nominative singular masculine.

va: or; disjunctive particle.

hoti: is; 3d person singular indicative; contracted form of bhavati (Vbhii
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+a).
bhikkhu: bhikkhu; nominative singular masculine.

natthacivaro: whose robe has been lost; adjective qualifying bhikkhu.
Bahubbihi compound. = nattha: lost, past participle of nassati (Vnas +
ya): to be lost, perishes + civaro: robe.

va: or; disjunctive particle.

ayam tattha samayo: this is the occasion here; herein the proper
occasion is this (Nm); this is the right time in this case (Hr).

ayam: this; nominative singular masculine demonstrative pronoun

tattha: here; adverb of place qualifying an unexpressed hoti; see Nidana
conclusion.

samayo: occasion; nominative singular masculine.

nissaggiyam pacittiyam: (a case of) expiation involving forfeiture; (a
case of) expiation involving the forfeiture (of the object).

Nissaggiya pacittiya 7

Tafi-ce afifiatako gahapati va gahapatani va, bahuhi civarehi
abhihatthum pavareyya, santar’uttaraparamam tena bhikkhuna
tato civaram saditabbam; tato ce uttarim sadiyeyya, nissaggiyam
pacittiyam.

If the unrelated male householder or female householder should invite
him to take [as many] robe [-cloth]s [as he likes], [then] robe [-cloths
for] an upper [robe] together with an inner [robe] can be accepted at
the most from that robe [-cloth] by that bhikkhu; if he should accept
more from that [robe-cloth], [this is a case] involving expiation with
forfeiture.

tafi-ce anfiatako gahapati va gahapatani va: if the unrelated male
householder or female householder should invite him

tafi-ce: if to him; = junction of tam: to him; accusative singular
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masculine of demonstrative pronoun ta(d) qualifying an unexpressed
bhikkhum + ce: if; hypothetical particle.

anfatako: unrelated; adjective qualifying gahapati & gahapatani.
gahapati: householder; nominative singular masculine.

va: or; disjunctive particle.

gahapatani: female householder; nominative singular feminine.
va: or; disjunctive particle.

bahuhi civarehi abhihatthum pavareyya: should invite him to take
[as] many robe [-cloths as he likes].

bahiihi: many; instrumental plural of adjective bahu, qualifying
civarehi.

civarehi: with robe [-cloth]s; instrumental plural neuter.

abhihatthum pavareyya: should invite to take [as much as he likes];
having brought (them all) forward should invite; should ... invite him to
take as many robes as he likes (Nm); asking (a monk) should invite him
to take (material for) many robes (Hr).

abhihatthum: to take; infinitive of abhiharati (abhi + Vhar + a), which
can have two opposing meanings: (1) brings forward, brings near,
offers; or (2) receives, takes away, removes.

pavareyya: should invite, present; 3d person singular optative of
pavareti (pa + Vvar + e) taking an instrumental here: civarehi.

santar’uttaraparamam tena bhikkhuna tato civaram saditabbam:
[then] robe [-cloths for] an upper [robe] together with an inner [robe]
at the most can be accepted from there by that bhikkhu.

santar’uttaraparamam: (robe-cloth for) an inner (robe) and an upper
(robe) at the most; adverb qualifying saditabbam. A bahubbihi
compound used as an adverb in accusative singular neuter. = sa + antara
+ uttara + paramam. = sa-: together, with; prefix taking the instrumental.
An abbreviated form of saha; see Pacittiya 5. + antara: inside; adjective,
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an abbreviation or synonym of antaravasaka: “under-robe” + uttara:
upper, outer; adjective; an abbreviation or synonym for the uttarasanga:
“upper-robe” + paramam: at the most; adverb.

tena: by that; instrumental singular masculine of demonstrative
pro